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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertasiya mavzusining dolzarbligi va zarurati. Jahon falsafiy bilimlar
tarixida hagigat muammosi eng gadimiy muammolardan biri bo‘lib, bugungi
kunda ham o‘z dolzarbligini saglab qolmoqgda. U doimiy ravishda ijtimoiy-
madaniy omillar asosida rivojlanib, falsafa, fan, madaniyat, din va inson kundalik
ongining asosiy kategoriyalaridan biri sifatida nafagat inson bilimlarining obyektiv
vogelikka mos kelishini, balki zamonaviy fan taraqgiyoti uchun asos bo‘luvchi
yuksak darajadagi bilim ideali va unga erishishning samarali yo‘lini ko‘rsatishda
muhim o‘rin tutmoqgda. Shu nuqtai nazardan hagigat muammosining tarixiy,
madaniy mazmun-mohiyatini va uning inson ijtimoiy hayotidagi potensial
imkoniyatlarini oshirish mexanizmlarini takomillashtirish mezonlarini aniglash
ehtiyojini kuchaytirmoqgda.

Jahon ilm-fanida hagigat muammosining falsafiy-konseptual tahlili bo‘yicha
bir gator yetakchi ilmiy tadgiqot institutlari va ilmiy markazlarida amaliy-
fundamental tadgiqgotlar olib borilmogda. Xususan, hagigat tushunchasining
genezisi, hagigat muammosining falsafiy-metodologik, Ijtimoiy-madaniy,
ontologik, gnoseologik va epistemologik jihatlari bo‘yicha olib borilgan
tadgigotlar muhim ahamiyat kasb etmoqda. Ontologiyada hagigatning mavjudligi,
uning mavjud bo‘lishini tasdiglovchi nazariy va empirik dalillar ustuvor bo‘lsa,
epistemologiyada haqgigat tushunchasining mavhum tafakkur operatsiyasi va
tajribiy tushunchalariga bog‘ligligi gayd etilmogda. Shu bilan birga haqgiqat
tushunchasini falsafiy metodlar, kategoriyalar, modellar va umumiy gonuniyatlar
bilan bog‘lig holda o‘rganish ilmiy jamoatchilikning tadgiqot obyektiga
aylanmoqda.

Mamlakatimizda shaxs tafakkurini har tomonlama rivojlantirish, komil inson
konsepseyasini yangicha yondashuv asosida shakllantirish yuzasidan keng
ko‘lamli islohotlar amalga oshirilmoqda. Zero, barkamol shaxs tarbiyasida haqiqat,
adolat, ideallik kabi umuminsoniy qadriyatlarning namoyon bo‘lishi mavjud
ta’lim-tarbiya tizimining ratsional imkoniyatlari bilan belgilanmoqgda. Vaholanki,
“...eng katta boylik — bu agl-zakovat va ilm, eng katta meros — bu yaxshi tarbiya,
eng katta gashshoglik — bu bilimsizlikdir. 1lm yo‘q joyda gologlik, jaholat va
albatta to‘g‘ri yo‘ldan adashish bo‘ladi*. Bundan kelib chigib, zamonaviy global
muammolar inson omiliga destruktiv ta’sir etayotgan bir vaqtda, jamiyat
hayotining barcha sohalarida hagigat tushunchasining konseptual asoslarini tadbig
etish, hagigatning amaliy faoliyatdagi konstruktiv ahamiyatini ochib berish, bu
borada ilmiy-tadgiqot ishlarini amalga oshirish hamda falsafiy-metodologik
jihatdan tahlil etish zarurati vujudga kelmoqda.

O‘zbekiston Respublikasi Prezidentining 2022-yil 28-yanvardagi PF-60-son
“2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqgiyot strategiyasi
to‘g‘risida”, 2020-yil 5-oktabrdagi PF-6079-son “Ragamli O‘zbekiston — 2030
strategiyasini tasdiglash va uni samarali amalga oshirish chora-tadbirlari
to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O°‘zbekistonning yangi

"Mupsuées IILM. Suru Y36exucton crpareruscu. — Tomkent: Y36ekucron, 2021. - 5.22.



taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-
tadbirlari to‘g‘risida”, 2021-yil 4-martdagi PF-6181-son “2021-2025 yillarda
fugarolik jamiyatini rivojlantirish konsepsiyasini tasdiglash to‘g‘risida” farmonlari
va 2017-yil 28-iyuldagi PQ-3160-son “Ma’naviy-ma’rifiy ishlar samaradorligini
oshirish va sohani rivojlantirishni yangi bosgichga ko‘tarish to‘g‘risida”gi Qarori
hamda mazkur faoliyatga tegishli boshqa me’yoriy-huquqiy hujjatlarda belgilangan
vazifalarni amalga oshirishda ushbu dissertatsiya tadqigoti muayyan darajada
xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” nomli ustuvor
yo‘nalishiga muvofiq bajarilgan.

Muammoning o‘rganilganlik darajasi. Haqigat tushunchasining ilmiy-
nazariy mohiyati, turlari va mezonlari, jamiyat hayotida tutgan ahamiyati borasida
turli yo‘nalishlarda gator falsafiy tadgigotlar amalga oshirilgan. Shu ma’noda,
ushbu tadgiqot ishida aynan mavzuga alogador bo‘lgan ilmiy izlanishlar uch
guruhga ajratildi:

Birinchi guruh. Ushbu guruhga hagigat muammosining ilmiy-nazariy tahlili
bilan bog‘liq tadgiqotlar olib borgan xorijlik olimlarni kiritish mumkin. Hagigat
muammosi asrlar davomida ko‘plab faylasuflar diqqat markazida bo‘lib kelgan.
Jumladan, dastlab hagigat mavzusi Sugrot, Aflotun, Geraklit, Arastu, Demokrit,
Epikur, Lukresiy kabi yunon mutafakkirlari asarlarida o‘ziga xos tarzda talgin
etilgan. Mavzu doirasining kengligidan kelib chigib mazkur tadgigot ishida,
asosan, neoklassik va postnoklassik hagigat nazariyalariga doir tadgiqotlar tahlil
etildi. Jumladan, neoklassik hagigat nazariyasining dastlabki vakillaridan biri
Rassell> mulohazalariga binoan, har qanday ob’yektning hagigiyligiga ishonish,
unga tegishli fakt va dalil bo‘lgandagina amalga oshadi®;, hagigat muammosini
epistemologik nugtai-nazardan tadqig gilgan xorijlik olmlardan A.Tarskiy,
K.Popper, F.A.Puankare, J.Mariten, N.Gartman Tomas Kun, Pol Karl Feyerabend,
Jak Derrid, Jil Delyoz va boshgalarning tadgiqot ishlari diggatga sazovordir.
Shuningdek, Alfred Tarskiy* tadgiqotlarida hagigatning semantik nazariyasi ishlab
chigiladi; Donald Davidson®, Jennifer Hornsby®, Maykl Linch’, izlanishlarida
hagigatning strukturasi va mazmuni, hagigatning funksional nazariyasi hamda
obyektiv va subyektiv hagigat tushunchalari asoslab beriladi; Richard Fumerton,

2 Russell, B. The Problems of Philosophy, Oxford University Press, 1912.

3 Armstrong David M. A World of States of Affairs, Cambridge: Cambridge University Press. 1997.

4 Tarski Alfred. The Concept of Truth in Formalized Languages”, in Logic, Semantics, Metamathematics.
Clarendon Press, 1956.

5> Davidson Donald. “The structure and content of truth”, Journal of Philosophy. 2005. — P.279-328.

8 Hornsby Jennifer. “Truth: The identity theory”, in The Nature of Truth, M. P. Lynch (ed.), Cambridge: MIT Press.
2001. - P. 663-681.

" Lynch Michael P. “A functionalist theory of truth”, in The Nature of Truth, M. P. Lynch (ed.), Cambridge, MA:
MIT Press, 2001. — P. 723 —749.
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Maykl Glanzberg® tadgiqotlarida realizm va hagigat, minimalizm va paradokslar
muammosi tahlil etiladi.

Ikkinchi guruh. MDH mamlakatlarida ham mavzuga doir gator diggatga
sazovor ilmiy izlanishlar amalga oshirilgan. Jumladan, A.A.Kuzmichyova
tadgigotlarida hagigat tushunchasining ontologik va gnoseologik jihatlari
asoslanadi®; A.N.Chirkov izlanishlarida hagigatni anglashda bilimning ahamiyati
hamda hagigat nazariyasining funksional xususiyatlari tahlil etiladi®;
AN.Avdonin ilmiy ishlarida nazariy bilimlarni asoslashda haqgigat
konsepsiyasining o‘rni yoritib berilsal!, .A.Axmedov, O.A.Kudryavseva,
G.S.Rogonyan®? izlanishlarida esa falsafiy bilimlar tizimida hagigat tushunchasi,
turlari va mezonlari tadqig etiladi; Shuningdek, zamonaviy falsafada
L.A.Mikeshina® va I.T.Kasavin* mutlagq va nisbiy hagigat tushunchalarini tahlil
etib, inson tomonidan anglab yetilgan har ganday bilim va haqgiqat nisbiy, degan
xulosaga kelishadi; P.V.Alekseev va A.V.Panin®® tadgigotlarida zamon va hagigat
tushunchalari uyg‘unlikda tadqiq etiladi.

Uchinchi  guruh. Mamlakatimizda ham keyingi vyillarda hagigat
muammosining ontologik, gnoseologik, epistemologik, ijtimoiy-madaniy tadqiqi
bilan bog‘lig gator ilmiy ishlar e’lon qilindi. Yurtimiz falsafa ilmida hagigat
tushunchasining asosiy xususiyatlari, obyektiv va subyektiv borligda hagigatning
namoyon bo‘lishi, haqgigatning konkretligi, haqgiqatning teologik, aksiologik,
praksiologik talginlari, shuningdek, ekzistensial, konseptual, operatsional hagiqat
masalalarida O.Fayzullaev'®, E.R.Kadirov, M.N.Abdullaeval’, B.R.Karimov?®,
J.Ya.Yaxshilikov, Q.Nazarov?®, Sh.S.Qo*shogov? K.J. Tulenova®,
N.A.Shermuhammedova??, B.O.To‘raev?, Z.Davronov, E.M.lzzetova,

8 Glanzberg Michael. “The concept of truth”, in Companion to Donald Davidson, E. Lepore and K. Ludwig (eds.),
Boston: Wiley-Blackwell. 2013.

% KyspMuuépa A.A. OHTO-THOCEOJIOTMYECKHE ACTIEKTH KOHIEIIIMU UCTUHBI B TOUHOM 3HaHUH: Jluc. ... A-pa duiioc.
nayk: 09.00.01: Upkyik, 2002. — C. 328.

1 upkos A.H. ConuaibHble GpyHKIUM 3HAHHS B COBpEMEHHOM oluectse: Jluc. ... Kana. ¢puioc. Hayk : 09.00.11 :
[Msruropck, 2003. — C. 154.

11 Apnonnn A.H. O60cHOBaHME MEPBUYHBIX TEOPETHYECKHX OOBLEKTOB M pasBuTHe 3HaHUs (OHTOJNOTMYECKUH M
THOCEOJIOTHYeCKuii actekTsl): Jluc. ... 1-pa duioc. Hayk: 09.00.01 Yda. 2005. — C. 346.

12 poronsu I'.C. OUIoCOPCKU CKENTHIIM3M H TpoOjeMa JOCTOBEPHOCTH 3HAHWA: AHAIUTHUCCKUHA ITOIXO:
ccepTaiys ... KaaauaaTa ¢prrocopcekux Hayk. - Cankt-IlerepOypr. 2008.- C. 165.

13 Muxkemuna JI.A. ®unocodus Hayku: CoBpeMeHHas smnucTeMonorus. Hayunoe 3HaHue B JMHAMMKE KyJbTYpBL.
MeToponorust Hay9HOTO UcclenoBanus: Yueb. moc. - M.: [Iporpecc-Tpagumus; MIICU; @munra, 2005. — C. 464.

14 Kacapun U.T. Uctuna / HoBas gpunocodckas suuuknoneaus. B 4 . - T.2. - M.: Meicis, 2010. - C. 169-172.

15 Anekcees I1.B., [Tanun A.B. ®unocodus: Yue6. - M.: Ilpocnexkr, 2015. - 592 ¢

16 Maitsynnaes O.®. dancada Ba panmap merogonoruscu. —T.: Pancada Ba Xykyk, 2006. — 5.120.

17 A6mynnaesa M. Pamuonamusm u gearenbHocTs // ®Dunocodus u Oymymiee musmmmsanus. T.1. — M.
Cospemennbie TeTpaabl, 2005.

18 Kapumos b. DmaHanus KOHIENIUACK Ba XO3UPIH 3aMOH iamuil gynékapamm. — T.: TATY, 2001.

19 Hazapos K. ®ancada acocmapu. - T.: «Y36exnctony HaumpuéT-Mar6aa mwxoauit yitu. 2005. — b. 384,

20 Kymoxos I11.C. TToctaoknaccuk ¢ancada Ba pan metogonorusicu myammonapu. — Camapkaun: CamJlV, 2011. —
B. 140.

2 TynenoBa K. K, Pacynes O. ®ancada: snnuxmoneauk ayrar. T., V36eKucTon MULITHIA SHUMKIONeuscu. JlaBnar
wimuit Hampuérh, 2010. — b. 344.

2 [1lepmyxamenosa H. Bopnuk Ba puBoxanum dancadacu. — T.: VsMY, 2010. — B. 346.

2 Typaes B.0. IIpoGieMbl OHTONOTHMH, THOCEOIOTHH, JIOTUKA ¥ (GWIocopuu Hayku. M30paHHbIE IIPOU3BEICHHUSL.
Towm 3. —T.: HartmonaneHas 6ubnumoteka Y30ekucrana uM. Ammmepa Hasan, 2015. — C. 252.



L.Qurbonova G.S.Sultanova?* kabi faylasuf olimlarimizning olib borgan ilmiy
izlanishlari diggatga sazovordir.

Yugorida keltirilgan tadqiqotlar e’tiborga loyiq, biroq, bizning tadqiqot
ishimizda avvalgi ilmiy izlanishlardan fargli ravishda hagigat tushunchasi mustaqil
tadgigot obyekti sifatida nazariy-metodologik, falsafiy-konseptual, ontologik va
gnoseologik tahlil etiladi.

Dissertasiya mavzusining dissertasiya  bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqgot ishlari bilan bog¢ligligi. Mazkur tadgiqot ishi
Termiz davlat universitetining ilmiy-tadgiqot ishlari rejasiga muvofiq 2019-2022
yillarga mo‘jallangan 1T-17 ragamli «Hozirgi zamon jamiyati va fanning falsafiy-
metodologik muammolari» mavzusidagi ilmiy yo‘nalishi doirasida bajarilgan.

Tadgigotning magqgsadi haqgigat tushunchasining falsafiy-konseptual
jihatlarini tahlil gilish orgali postnoklassik mazmun-mohiyatini ochib berishdan
iborat.

Tadgiqotning vazifalari:

hagigat tushunchasining onto-gnoseologik mohiyatini tadgiqg gilish va uni
inson tafakkurining shakllanishidagi ahamiyatini ilmiy asoslash;

hagigat va bilim to‘g‘risidagi falsafiy garashlar evolyusiyasini ilmiy tahlil
gilish hamda ularning konseptual asoslarini ochib berish;

ilmiy bilishda hagigat va bilim mutanosibligining gnoseologik xususiyatlarini
aniqlash va nazariy asoslash;

hagigat va bilim munosabatini epistemologik tahlil gilish asosida ularning
Ijtimoiy-madaniy taraqqiyotni ta’minlashdagi imkoniyatlarini ochib berish;

postnoklassik fanda hagigat va bilim mohiyati va shakllarining yangicha
ma’no-mazmun kasb etishini asoslash hamda ulardagi o‘zgarishlarning nochiziqli
xususiyatlarini aniglashdan iborat.

Tadgiqotning obyektini hagigat tushunchasiga oid falsafiy, ilmiy-nazariy
garashlar, nazariyalar va tadgiqotlar tashkil etadi.

Tadgiqotning predmeti hagigatni anglashning konseptual asoslarini
o‘rganish va ilmiy-falsafiy jihatlarini tadqiq etish bilan belgilanadi.

Tadgiqotning usullari. Dissertatsiyada ilmiy bilishning analiz va sintez,
tizimlilik, tarixiylik va mantiqgiylik, umumlashtirish, giyosiy tahlil, tagqoslash,
dialektik, sinergetik kabi usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

hagigat fenomening shaxs kamolotidagi regulyativ (tartibga soluvchi)
funksiyasi uning epistemologik va gnoseologik tahlili asosida isbotlangan;

hagiqat tushunchasining zamonaviy jamiyatda namoyon bo’layotgan dinamik
xususiyatlari  shaxs maqsad, mo’ljallarining fluktatsion (o’zgaruvchan)
rivojlanishiga ta’sir ko’rsatishi isbotlangan;

haqiqat fenomenini postindustrial jamiyatda namoyon bo‘lishi, pragmatik va
kogerent xususiyatlarining yangilanishi, bilish jarayonida e’tiqod bilan dialektik
alogadorligi mantigiy - semantik jihatdan dalillangan;

24 Cynranosa I'.C. Unmuii TaQakkyp Tap3ua KOHCTPYKTHB KpeaTBIHK. Monorpagus. — Camapkan: “CamMapkan
JIaBjat 4eT Twuiap uHetutytu”, 2021. - b.22.
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Sharq va G‘arb mutafakkirlari qarashlarida bayon etilgan hagigat
konsepsiyasining pragmatik xususiyatlari, gnoseologik asoslari va evristik
imkoniyatlari falsafiy nugtai nazardan takomillashtirilgan.

Tadgiqotning amaliy natijasi quyidagilardan iborat:

hagigat tushunchasining mazmuni, ontologik va gnoseologik mohiyati, inson
kamoloti uchun evrestik imkoniyatlari falsafiy-konseptual metodologiyalar asosida
umumlashtirilgan;

hagigat tushunchasining ilmiy-nazariy, milliy-umuminsoniy gadriyat sifatida
jamiyat hayotidagi ahamiyati zamonaviy konsepsiyalar orgali tizimlashtirilgan;

hagigat tushunchasining obyektiv, subyektiv, teleologik xususiyatlari
ontologik jihatdan o‘rganilib, barkamol shaxs kamoloti uchun konstruktiv mohiyati
ochib berilgan;

hagigat tushunchasining kognitiv, aksiologik, kategorial paradigmalaridan
kelib chigib, deterministik va indeterministik talgini hamda nochizigli, integrativ,
kognitiv omillariga doir xulosa, taklif va tavsiyalar ishlab chigilgan.

Tadgiqot natijalarining ishonchliligi. Respublika xalgaro ilmiy
konferensiyalar to‘plamlari, OAK ro‘yxatidagi maxsus jurnallar va xorijiy ilmiy
jurnallarda chop etilgan magolalardagi xulosa, taklif va tavsiyalarning amaliyotga
joriy etilgani, olingan natijalarning vakolatli  tashkilotlar ~ tomonidan
tasdiglanganligi bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati.

Tadgiqgot natijalarining ilmiy ahamiyati shundaki, unda ilgari surilgan nazariy
va uslubiy xulosalar, taklif va tavsiyalardan falsafa, mantiq, ma’naviyatshunoslik,
ta’lim va tarbiya falsafasi, inson falsafasi, axloq falsafasi, qadriyatlar falsafasi kabi
fanlar doirasida foydalanish, shuningdek, sohaga doir keyingi tadgiqotlarni yangi
umumnazariy g‘oyalar va falsafiy fikrlar bilan boyitish hamda ilmiy apparatini
takomillashtirishga xizmat gilishi mumkin.

Tadgigot natijalarining amaliy ahamiyati shundan, uning xulosalari va amaliy
tavsiyalaridan  yoshlarda ratsional, mantiqiy, kreativ, reflesiv tafakkurni
shakllantiruvchi manbalar tayyorlashda hamda ta’lim muassasalarida seminar
mashg‘ulotlarida foydalanish, ma’naviy tadbirlar dasturini ishlab chiqish,
shuningdek, ma’naviyat va ma’rifat sohasini samarali rivojlantirish bo‘yicha
tayyorlangan kompleks chora-tadbirlar majmuini ishlab chigishda foydalanish
mumkinligi bilan izohlanadi.

Tadgiqot natijalarining joriy qgilinishi. Hagigat tushunchasining falsafiy-
metodologik tahlili bo‘yicha ishlab chigilgan takliflar asosida:

hagigat fenomening shaxs kamolotidagi regulyativ (tartibga soluvchi)
funksiyasi uning epistemologik va gnoseologik tahlili asosida isbotlanganligiga oid
taklif-tavsiyalardan Respublika Ma’naviyat va ma’rifat markazining 2022-yilda
ma’naviy-ma’rifiy ishlar samaradorligini oshirish va sohani rivojlantirish bo‘yicha
chora-tadbirlar dasturining VIl yo‘nalishida belgilangan “Madaniyat, adabiyot,
kino, teatr, musiqa va san’atning barcha turlari, noshirlik-matbaa mahsulotlari,
ommaviy axborot vositalarida ma’naviy-axlogiy mezonlar, milliy va umuminsoniy
qadriyatlarning ustuvorligiga erishish” mavzusidagi “Yoshlar tarbiyasi va
ma’naviy-ma’rifiy ishlar samaradorligini oshirishda adabiyot, madaniyat, san’at
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namunalaridan keng foydalanishning artpedagogik asoslarini tadqiq qilish” nomli
35-bandi ijrosini ta’minlashda foydalanilgan (Respublika Ma’naviyat va marifat
markazi huzuridagi ijtimoiy-ma’naviy tadqiqotlar institutining 2022-yil 12-
dekabrdagi 382-son ma’lumotnomasi). Natijada mamlakatimiz yoshlarini
vatanparvarlik va milliy gadriyatlarga sodiq etib tarbiyalashga xizmat gilgan;

Sharq va G‘arb mutafakkirlari garashlarida bayon etilgan hagigat
konsepsiyasining pragmatik xususiyatlari, gnoseologik asoslari va evristik
imkoniyatlari qiyosiy tahlil asosida takomillashtirilganligiga oid ilmiy-nazariy
taklif-tavsiyalardan Termiz davlat universitetida 2018-2019 vyillarda bajarilgan
“Surxondaryo” viloyati tarixiy ekoturizm salohiyati” mavzusidagi 1Z-
20170927504-ragamli amaliy grant loyihasi ijrosini ta’minlashda foydalanilgan
(Termiz  davlat universitetining  2023-yil  5-yanvardagi  04/12-30-son
ma’lumotnomasi). Natijada, loyihada belgilangan vazifalarni bajarish bilan bir
gatorda mamlakatimizda yosh avlodni vatanparvarlik va milliy gadriyatlarga
sodiglik ruhinida tarbiyalashga, ularni zararli odatlardan himoya gilish hamda
sog‘lom tafakkurni shakllantirish uchun xizmat gilgan;

haqigat tushunchasining zamonaviy jamiyatda namoyon bo’layotgan dinamik
xususiyatlari shaxs magsad, mo’ljallarining fluktatsion (o’zgaruvchan)
rivojlanishiga ta’sir ko’rsatishi isbotlanganligiga oid taklif va tavsiyalardan
O<zbekiston Respublikasi Yoshlar ishlari agentligining “Ma’naviy tahdidlar va
ularga qarshi kurashish” mavzusidagi tadbir ssenariysini ishlab chiqishda
foydalanilgan (O‘zbekiston Respublikasi Yoshlar ishlari agentligining 2022-yil 29-
noyabrdagi 4-13-23-4054-son ma’lumotnomasi). Natijada globallashuv jarayoni va
ma’naviy tahdidlar sharoitida hodisa va jarayonlarning qanchalik haqigatga
muvofiq yoki muvofig emasligini ko‘rsatib berishda, targ‘ibot-tashviqot
tadbirlarini tashkil etishda nazariy-metodologik asos bo‘lib xizmat gilgan;

haqigat fenomenini postindustrial jamiyatda namoyon bo‘lishi, pragmatik va
kogerent xususiyatlarining yangilanishi, bilish jarayonida e’tiqod bilan dialektik
alogadorligi mantigiy - semantik jihatdan dalillangani borasidagi taklif va
tavsiyalardan Surxondaryo viloyati teleradiokompaniyasining “Munavvar kun”,
“Ta’lim va taraqqiyot” va “Til millat ko‘zgusi” kabi ko‘rsatuvlarning dastur
ssenariylarini tayyorlashda foydalanilgan (Surxondaryo viloyati
teleradiokompaniyasining 2023-yil 16-maydagi 01-02/30-son ma’lumotnomasi).
Natijada yosh avlodni vatanparvarlik va milliy qadriyatlarga sodiglik ruhida
tarbiyalashda, so‘z erkinligini ta’minlash, bu sohadagi yangiliklar asosida tahliliy
teleradio materiallarning ahamiyatini oshishiga xizmat gilgan.

Tadgiqot natijalarining aprobasiyasi. Mazkur tadgigot natijalari 3 ta
xalgaro, 12 ta respublika ilmiy-nazariy va ilmiy-amaliy konferensiyalarida
muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertasiya mavzusi bo‘yicha
jami 20 dan ortiq ilmiy ishlar chop etilgan, jumladan, O‘zbekiston Respublikasi
Oliy attestasiya komissiyasining dissertasiyalar asosiy ilmiy natijalarini chop etish
tavsiya etilgan ilmiy nashrlarda 12 ta magola (xususan, 10 ta respublika va 2 ta
xorijiy jurnallarda) nashr etilgan.
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Dissertasiyaning tuzilishi va hajmi. Dissertasiya tarkibi Kkirish, uchta bob,
xulosa va foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertasiyaning umumiy
hajmi 142 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning «Kirishy qismida mavzuning dolzarbligi va zarurati,
muammoning o‘rganilganlik darajasi, ilmiy yangiligi asoslangan, tadgiqotning
respublika fan va texnologiyalari rivojlanishining asosiy ustuvor yo‘nalishlariga
muvofiqligi, obyekti, predmeti, metodlari, magsadi va vazifalari aniglangan,
olingan natijalarning ilmiy va amaliy ahamiyati, amaliyotga joriy gilinganligi,
aprobatsiyasi, nashr etilgan ishlar, dissertatsiyaning tuzilishi bo‘yicha ma’lumotlar
keltirilgan.

Dissertatsiyaning «Falsafada haqgigat mohiyatini tadgiq etishning nazariy-
metodologik masalalari» deb nomlangan birinchi bobida hagigat tushunchasining
mazmun-mohiyati va namoyon bo‘lish shakllarini ochib berilgan, Sharqg va G‘arb
falsafasida hagiqgat to‘g‘risidagi garashlar xilma-xilligi, hagigatning turlari, ilmiy
tavsifi va tasniflarini yaxlit holda o‘rgalgan hamda hagigat mezonlari va uning
konseptual asoslarini tadqiq gilishga alohida e’tibor garatilgan.

“Haqiqat” tushunchasining mazmun-mohiyati” deb nomlangan birinchi
paragrafida bu tushunchaning ilmiy-falsafiy jihatlari ochib berilgan. Falsafiy
tafakkur taraqgiyotidan ma’lumki, hagigat masalasi murakkab masalalar turkumiga
kiradi. Hagigat — voqelikning kishi ongida to‘g‘ri aks etishi, bilimlarimizning
obyektiv reallikka mos Kkelishi hamda insonning borligni bilishdagi asosiy
magsadlaridan biridir. Hagigat asosan inson bilimlari bilan borligdagi narsa va
hodisalar o‘rtasidagi munosabat masalasini o‘z ichiga oladi. Falsafada hagiqat
masalasini ilmiy asosda hal qgilishning yagona yo‘li bu inson bilimlari bilan
obyektiv borligdagi real predmet va hodisalar o‘rtasidagi munosabatlarni xolisona
tahlil gilishdan iboratdir. Hagigatning mumtoz konsepsiyasi dialektik-materialistik
falsafaning bilim — bu borligning inson ongidagi in’ikosidir, degan dastlabki
gnoseologik tezisi bilan o‘xshashdir. Bu nuqtai-nazarlar bo‘yicha haqiqat subyekt
tomonidan tan olingan obyektning adekvat in’ikosi bo‘lib, odamdan ham, uning
ongidan ham qat’iy nazar, uni ganday bo‘lsa, shundayligicha qaytarilishidir.
“Haqiqat haqidagi bilimlarimiz birdaniga, tayyor holda yuzaga kelmaydi. Biz
predmet va hodisalarning avval tashqi tomonlarini, so‘ngra esa ichki tomonlarini
bilib boramiz”?. Bundan ma’lum bo‘ladiki, inson bilimi hagigatning mohiyatiga
tobora yaginlashib boradi.

Xulosa qilib aytganda, hagigat mazmunan juda keng tushuncha sanaladi.
Uning mazmuni makon va zamonga bog‘liq ravishda o‘zgarishlarga uchrashi
mumkin. Hagigat ontologik va gnoseologik xususiyatga egadir. Ontologik
xususiyatga ko‘ra, haqiqat o‘z - o‘zicha borliqdir, gnoseologik xususiyatga ko‘ra —
insonning borliq hagidagi hagigatni anglashidir.

“Sharq va G‘arb falsafasida hagiqgat to‘g‘risidagi garashlar xilma-xilligi” deb
nomlangan ikkinchi paragrafda bu tushunchaning komprativistik tahlili amalga

% Tamamep X. . Uto ectb uctuna? // Jloroc. ®unocodcko-mureparypHbii sypHail. Bem. 1. M., 1991. C. 30-37.
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oshiriladi.  Bilim jarayonida hagiqatga erishish juda giyin. Qadimgi yunon
faylasufi Geraklit "tabiat oz sirlarini yashirishni yaxshi ko‘radi" degan. Demokrit
hagigatni tan olish yo‘lida “hissiy bilish fagat ma’lumot berish vazifasini bajaradi,
u aqgl ishtirok etgandagina o‘z darajasiga ko‘tariladi” deb bilardi. Fikrlashning
hagigat yoki yolg‘onligi masalasi hayotiy tajribada hal gilinadi. Amaliyot hagigat
o‘lchovidir, ya'ni dunyo hagidagi bilimlarimiz hagiqgatini isbotlaydi. Hagigatni
bilim va hayot haqgigati o‘rtasidagi muvofiglik sifatida tushunish (muvofiglik
printsipi) antik davr vakillaridan (masalan, Aristotel) boshlanadi va Yangi davr
falsafasida Bekon, Spinoza, Didro, Xolbax ta'limotida davom etadi. Aflotun
tushunchasida hagiqgat g‘oyalarning o‘zgarmas mutlag xossasidir.

Dinda hagigat Xudo bilan bog‘langan. Bu so‘zning o°zi (arabcha “haqq” —
hagigat; adolat; burch; majburiyat); llohiy mohiyatni bildiruvchi ildiz so‘zidan
(“haqgiqat”) olingan. Yassaviy mazhabi (yo‘li) ikki ta'limotning yaxlitligini
o‘rnatgan, u "Qol" va "Xol" deb atagan. “Qol” ta’limoti Yasaviy mazhabining
fagat ong bilan ma’lum bo‘lgan nazariy bilimlar tizimini o‘z ichiga olgan. Bu
ta'limotga ko‘ra insonning yaratuvchisi huquqi yaxlitlik tushunchasining bir gismi
sifatida qaraladi. Ana shu yaxlitlikka erishish uchun assimilyatsiya (fana),
birlashish (tavhid), inson hayotining mazmuni belgilandi. Inson hagigatining bir
bo‘lagi sifatida qalbning ma’naviy va o‘tkinchi sifatlarini  o‘zida
mujassamlashtirgani uchun og‘rigli sinovdan o‘tishi va mutlag komillikka erishishi
kerak. Shunda inson o‘z nafsini yengib, ruh va tana dardini chekib, ma’naviy
pokligini saqlasagina hagigat (tavhid) bilan birlashadi, hagigat nigohini ko‘radi,
haqiqat ma’nosini anglay oladi. Yassaviy tarigatining “hol” ta’limoti haqiqat
yo‘lidagi alomat va ramzlarni ko‘rsatuvchi harakatlar majmuini o‘z ichiga oladi.
Bu ta’limotda haq yo‘lidagi 40 ta maqomning 10 tasi shariatda, 10 tasi esa
tarixdadir. 10-ma’rifatda, 10-haqigatda bo‘lib, har bir davrning ma’nosini Allohga
muhabbat orqali his qilishga e’tibor garatildi. Haq yo‘lidagi kishi shariat — jabarut,
tarixat — malakut, magrifat — lahut, hagigat — nasut doiralarini o‘rnatilgan tartibda
aylanib chigsa, hagigat bilan ruhiy munosabat tug‘iladi. Hag bilan birlikda inson
o‘zining insoniyligini belgilaydi, bu esa lahut-nasut nisbati muvozanatida namoyon
bo‘ladi. Yassaviy maktabi an’analaridan kelib chigqan nagshbandiya, ikoniylik,
bektoshiylik kabi so‘fiylik ogimlari hagigatni bilishda hagiqat (tavhid) bilan birlik
yo‘lidan bordi.

Nemis klassik faylasuflari (Fixte, Hegel) hagigatga bilim taraqqiyoti nuqgtai
nazaridan garagan va zamonaviy G‘arb faylasuflarining bir yo‘nalishi -
ekzistensializm vakillari hagigatni individuallikning psixologik holati sifatida
muhokama giladilar.

Hagigatni bilish jarayoni tarixiy, ziddiyatli, cheksiz jarayondir. “Hagiqat —
vogelikning kishi ongida to‘g‘ri aks etishi, bilimlarimizning obektiv reallikka mos
kelishidir. Hagigat insonning borligni bilishdagi asosiy magsadlaridan biri bo‘lib, u
asosan inson bilimlari bilan borligdagi narsa va hodisalar o‘rtasidagi munosabat
masalasini oz ichiga oladi. Shu bois antik davr mutafakkirlari (Epikur, Demokrit,
Lukresiy) hagigatni bilimlarimizning narsa va hodisalar mohiyatini ifodalashga
mos kelishi sifatida tushunganlar. Bunday tushunish yangi davr faylasuflariga
(F.Bekon, B. Spinoza, K. Gelvesiy, D. Didro, P. Golbax, M.V. Lomonosov,
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L.Feyerbax) ham xosdir*?®. Forobiy uchun “Hagigiy dunyoda falsafa hagigat
hagidagi fan bo‘lib, hagigatni fagat shu orgaligina anglash mumkin>?’.

Hozirgi davr sharoitida ham xuddi o‘tmishdagidek haqgiqgat, ezgulik va
go‘zallik kabi uch oliy gadriyat insoniyat hayot faoliyatidagi eng oliy mezon bo‘lib
golaveradi. Ulardan birinchisi — bilimlar giymatini, ikkinchisi — turmushning
axlogiy poydevori asosini belgilash, uchinchisi esa san’atdagi gadriyatlarga xizmat
giladi. Bunda hagigat ezgulik va go‘zallikni uyg‘unlashtiruvchi asosiy nuqta
vazifasini o‘taydi.

Haqgigat bu magsadlik sari yo‘naltiruvchi tafakkur kuchi bo‘lib, bu hagda
F.Bekon “Bilim kuchdir, u fagat o‘zgarmas sharoitdagina haqiqiydir”, degan aqglli
fikrni ilgari surgan. Hagigat bu bilim. Birog har ganday bilim ham hagigat bo‘la
olarmikan? Olam to‘g‘risidagi va hatto uning alohida sohalari to‘g‘risidagi bilimlar
gator ayrim sabablar natijasi o‘larogq o‘zida chalkashlikni aks ettirishi mumkin.
Zotan, ongli ravishda hagigatni buzib talgin gilish, yuqgorida e¢’tirof etilganidek,
bilimning mohiyati inson tafakkurida borligning tushuncha, tasavvur, mulohaza,
nazariya ko‘rinishidagi adekvat in’ikosini tashkil etadi. Biroq hagigatning o‘zi
nima? Haqiqgiy bilim nima? Bilish nazariyasi hagidagi bu muhim savolga falsafa
rivojlanishining butun jarayonida javoblarning gator variantlari tavsiya etiladi.
Arastu ham o‘z bitiklarida: hagigat — bu bilimning obyekt va borlig bilan
mutanosibligidir, deb ataluvchi tamoyil yotgan xulosasini tavsiya qildi. R. Dekart
esa haqiqiy bilimning muhim belgisi aniglikdir, degan o‘z xulosasini ilgari surgan.
Aflotun va Gegellar uchun hagigat ongning o‘z-o‘zi bilan mutanosiblashuvi
hisoblanib, ularning nugtai nazaridan olamning ruhiy va mantigiy bosh asosi
fagatgina bilim orgali o‘rganiladi. Avvaliga D.Berkli, keyinchalik esa Max va
Avenarius ko‘plab o‘zlashtirilgan bilimlar natijasida haqgigat yuzaga kelgan, deb
¢’tirof etganlar. Bu xulosa Arastuning “Aflotun mening do‘stim, ammo men uchun
hagigat gimmatlirogdir’?® degan mashhur fikrida o‘z ifodasini topgan.

Hagigatning konvensional konsepsiyasi haqgigiy bilimni (yoki uning mantigiy
asosini) konvensiyaning, murosaning natijasi, deb hisoblaydi. Va nihoyat, u yoki
boshga bilimlar tizimi sirasiga Kiritiluvchi bilimlar alohida gnoseologlar tomonidan
haqiqgiy bilimlar sifatida o‘rganiladi. Boshqgacha gilib aytganda, mazkur konsepsiya
asosiga kogerentlik tamoyili qo‘yilgan, ya’ni yo ma’lum bir mantigiy qurilmalar,
yoki mazkur tajribaga nisbatan holatlar jamlanadi. Nihoyat, pragmatizm pozitsiyasi
shunga yo‘naltirilganki, unga ko‘ra hagigat — bilimning foydaliligidan va
samaradorliligidan iborat fikrlar xilma-xilligiga ega, obro‘ qozongan va eng keng
targalgan hagigatning mumtoz konsepsiyasi bo‘lib, u o‘z ibtidosini Arastudan olib,
obyektiv bilimga muvofiq yozuvlarda jamlaydi. Boshga nugtai nazarlarga kelsak,
agar ularda ma’lum ijobiy jihatlar mavjud bo‘lsa, ular o‘z zamirida tub zaiflikni
saglaydi, bu esa ularning ayrim hollarda fagat cheklangan ko‘lamdagina yaroqli
ekanligini tan olishga imkon beradi. Bu zaiflik hagida so‘z yuritganda ularning
talablarini o°zi hal qilishi kerak bo‘lgan masalaga ta’sirini ko‘rish mumkin.
“Haqigat” (4wall) sozi arab va o‘zbek tillari lug‘atlarida bir narsaning tog-riligi,

26 https://qomus.info/oz/encyclopedia/h/hagigat/
27 Kaceimxanos A.X. A6y Hacp an-®apabu. ~Mocksa: Meicib, 1982. - C.199.
28 Apucrortens. Metausuka, IONUTHKA, T03THKA, putoprka CI16 Asbyka 2022. - C. 704.
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haqgqoniyligi, haqiqiyligini bildiradi. U chinakam, haqgoniyat, reallik, hag-huquq,
adolatli ma’nolarida go‘llaniladi. Ya’ni, Islom dini va falsafasiga binoan Haqga
yetishmoq hagiqgatdir, Allohni haqgigiy ko‘rib turgan kabi bilish va anglash
hagigatdir?°.

G‘arb va Sharqda hagiqgatni bilish usullari ham har xil. Agar G‘arbda
bilishning ilmiy usullari go‘llanilsa, Sharqda turli psixotexnikaga e’tibor garatiladi,
appersepsiyani  rivojlantiruvchi  usullardan keng foydalaniladi. Buddizmda
mantiqiy-deduktiv yondashuvlar inkor etilmaydi, ammo ularga ikkinchi darajali
ahamiyat beriladi. Shunday qilib, mantiqiy fikrlash, garchi mugaddas matnlarning
mohiyatini tushunish uchun ishlatilgan bo‘lsa-da, buddist matnlar tushunilmaydi,
balki bevosita tajribaga ega.

G‘arb va Sharqda hagigatni bilishga yondashuv nima uchun bunchalik farq
gilishini tushunish uchun bu an’analarning vogelikka, shuningdek, uning obyektiv
va subyektiv ko‘rinishlariga munosabatini aniglab olish kerak.

G‘arbiy tafakkur yondashuvi utulitarizm, nazariy tafakkurning gipertrofik
rivojlanishi asosida qurilgan ta’lim tizimidagi oynada aks ettirilgan. Tafakkurning
bu turi, yuqorida aytib o‘tilganidek, rasmiy mantiq gonunlariga, mavhum
tushunchalar bilan ishlash qobiliyatiga, umumiy muammolarni hal qilish
gobiliyatiga asoslanadi. Garb ta’lim tizimi moddiy ne’matlarni cheksiz ishlab
chigarish uchun mo‘ljallangan utilitar (iste’molchi) xarakterdagi fikrlashni
tarbiyalaydi. Bu tizimning asosiy maqsadi tabiiy resurslardan ayovsiz
foydalanishga o‘rgatishdir. Tashgi dunyoga bunday munosabat fagat iqgtisodiyotda
ragobatning kuchayishiga, fanning foydaliligini oshirishga olib keladi. Natijada
G‘arb taraqqiyoti tobora ko‘prog bog‘lanishlarni (moddiy ne’matlar, qulayliklar,
xizmatlar va boshgalar) yaratadi, chunki buddizmda xayoliy moddiy mavjudotga
ishoniladi. Zamonaviy texnokratik sivilizatsiya standart G‘arb ta’limini olgan
shaxsning gavdalangan ongidir.

“Haqiqat mezonlari va uning konseptual asoslari” deb nomlangan uchinchi
paragrifda bu tushunchani ilmiy-metodologik va falsafiy asoslari ochib berilgan.

Olimlar hali ham hagigat mezonlari hagida bahslashmoqda. Ba'zilarning
fikricha bunday noaniq kontseptsiya mezonlarga ega bo‘lolmaydi. Boshgalarning
aytishicha, hatto hagigat ham uni boshga bilim turlaridan ajratib turadigan o°ziga
X0S Xususiyatlarga ega.

Hagigatning mezonlari quyidagilardan iboratdir: mantigiy gonunlarga rioya
gilish, ilgari kashf etilgan va isbotlangan fan qonunlari va teoremalariga
muvofiqligi, asosiy gonunlar va aksiomalarga rioya qilish, so‘zning soddaligi va
umumiy mavjudligi hamda paradoksal amaliyot. Hagigatning asosiy mezoni
amaliyotdir.

Hagigat mezoni: nazariya, tushuncha, oddiy xulosa shaklida ifodalangan
gandaydir pozitsiya tajriba bilan tasdiglanmaguncha, u gipoteza, ya’ni faraz bo‘lib
golaveradi.

Hagigatga erishish har ganday (ilmiy, falsafiy, badiiy-obrazli va boshga)
shaklda bilishning bevosita magsadidir. Hagigat moddiy obyektlar xususiyati

29 https://ahlisunna.uz/shariat-tarigat-marifat-haqigat/
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emas, (masalan, “uy — bu hagiqgatdir”) balki ular to‘g‘risidagi bilimlar tasnifidir.
Hagigat o‘zining tashgi mazmuniga ko‘ra obyektiv, ichki g‘oyaviy mazmuni va
shakliga ko‘ra subyektivdir. Ma’lum subektiv shaklda ifodalovchi odamlar
hagigatni (tushunchalar, gonunlar, nazariyalar va hokozolarda) idrok etadilar.

Birinchi bob yuzasidan quyidagi xulosalar tagdim etiladi:

Birinchidan, hagigat mezonlarini tahlil qgilish hamda ilmiy hagigatning
aksiologik jihatini tadqiq etish, avvalo, metodologik asoslardan boshlanishi lozim.

Ikkinchidan, agar fundamental nazariyalarni haqigat uchun tekshirish bir
gator nazariy va empirik mezonlarni nazarda tutsa, amaliy nazariyalarni tekshirish
ularning pragmatik soddalik mezoniga muvofigligini tahlil qilish, tekshirish
tajribasi va ishlab chigarishni amalga oshirishdan iborat bo‘ladi.

Uchinchidan, hagiqgat reallikka mos keladigan va uni isbotlovchi g‘oyalar,
fikrlar, xulosalardir. Kundalik tilda hagigat odatda bilim, e’tiqod, pozitsiya, taklif
va bayonotni hagiqgat va asosli deb ta’riflash mumkin, chunki ayni shular hagigatni
to‘g‘ri aks ettiradi va hagigat mazmunini anig ochib beradi.

Dissertatsiyaning «Falsafada haqgigatning ontologik va gnoseologik
talginlari» deb nomlangan ikkinchi bobida hagigatning ontologik xususiyatlariga
doir garashlar ilmiy-nazariy jihatdan asoslangan, hagigatning gnoseologik talgini
berilib, uning bilim bilan o‘zaro munosabati epistemologik nugtai-nazardan ochib
berilgan.

“Hagqiqatning ontologik xususiyatlari” deb nomlangan birinchi paragrifida
hagigat tushunchasini zamon va makon bilan bogliq jihatlari ochib berilgan.

Hagigatning ontologik xususiyati hagidagi falsafiy garashlar Anselmning
ontologik isboti "eng mukammal mavjudot” haqgidagi agliy tushunchalarga
asoslangan edi. “Eng mukammal mavjudot” g‘oyasini to‘g‘ri deb hisoblasak, u real
va tashqi dunyoda mutlag mavjud bo‘lishi kerak. Of‘rta asrlarda nasroniy
ilohiyotchisi Anselm (1033-1109) fagat agliy tushunchaga asoslanib, Xudoning
borligini “ontologik jihatdan” isbotlashga harakat qilgan. Anselm fikricha, hamma
odamlar o‘z ongida “eng mukammal mavjudot” tushunchasini tasavvur qila
oladilar. Ammo u bu bilan gqanoatlanmaydi va aytadi: “Eng komil mavjudot” faqat
aqglda bo‘lishi mumkin emas. Ongda "mavjud” bo‘lgan bu borliq tashqgi dunyoda
majburiy ravishda "mavjud" bo‘lishi kerak. Chunki biz “eng mukammal” borligni
tasavvur qildik. Tashqi dunyoda mavjud bo‘lgan narsa ongda mavjud bo‘lganidan
ko‘ra mukammalroqdir. Demak, “agar biz oliy mavjudot haqida o‘ylasak, u borliq
tashgi dunyoda (fagat ongda emas) albatta mavjud bo‘lishi kerak (Chunki fagat
ongda bo‘lish uni oliy mavjudotga aylantirmaydi.)

Hagigat obyektni biluvchi tomonidan to‘g‘ri va aniq tasvirlash, uni inson
ongidan tashgarida va mustaqil holatda, hayot holatida ko‘rsatishdir. Hagigat
kategoriyasi nafagat bilimning obyektga mos kelishini, balki kognitiv faoliyat
usulini ham tavsiflaydi. Obyektiv hagigat insondan ham, insoniyatdan ham
mustaqil bilim mazmuni ifodalaydi. Obyektiv hagigat rivojlanib, nisbiy va mutlaq
hagigat shakllarida namoyon bo‘ladi. Hagigat nisbiydir, chunki u doimiy ravishda
rivojlanib boruvchi, to‘ldiriluvchi, chuqurlashib, ichki ziddiyatda tuzatuvchi
jarayondir. Mutlag hagigat biror narsani to‘lig tavsiflovchi va bilim taraqgiyotida
inkor etib bo‘lmaydigan bukilmas ta’limotdir. Nisbiy hagigat va mutlaq hagigat
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dialektik alogada. Nisbiy hagigatda mutlaq hagigat uchquni bor, mutlag hagigat
esa nisbiy hagigat majmui, unsirlari asosida shakllanadi. Hagigat tushunchasining
asosly varianti, bilish subyekti va obyekti o‘rtasidagi o‘zaro ta’sirning bilvosita
xususiyati bo‘lgan semantik model evolyusion xususiyatga ega. Ushbu variant
ko‘pincha hagiqgatning klassik konsepsiyasi doirasida ishlab chigilgan va ilmiy
bilimlarni yaratish va shakllantirish xususiyatlariga javob beradi. Bir gator amaliy
nazariyalar uchun "hagiqgat - bilimning vogelikka muvofigligi” degan quyidagi
ta’rif bilan almashtirilishi kerak: "hagigat - bu qo‘llashning ogilona loyihaga
muvofiqgligi”, bu yerda go‘llash tushunchasi muvofiq ishlab chigarilgan obyektni
anglatadi. Amaliy masalalarning ko‘plab texnologik yechimlari hagigatning
ko‘pligi hagida gapirishga imkon beradi. Bunday holda ragobatdosh nazariyalarni
tanlashning samarali mezoni ularning hagigatga yaqinlik darajasi emas, balki
igtisodiy va ekologik jihatdan magsadga muvofiqgligidir.

“Hagqiqat va uning gnoseologik talqinlari” deb nomlangan ikkinchi paragrafda
hagigatning bilish faoliyati, hissiy bilish va tafakkur shakllari bilan bog‘liq jihatlari
ilmiy asoslangan. Vaholanki, hagigat aslan yaxlit, bir butun hodisadir. Lekin inson
tafakkurida u turli gismlar (fragmentlar), xillar, girralar va darajalarga ajralgan
holda namoyon bo‘ladi. Boshgacha aytganda, inson o‘z fikrida voqelikni turli
gismlarga ajratib o‘rganadi, uning har xil girralarini ko‘radi, unga turli darajadagi
teranlik bilan yondoshadi.

Shu ma’noda shakllangan bilimlardan har birining inson va jamiyat hayotida
0‘z o‘rni va ahamiyati mavjudligi bilan birga, o‘z cheklanganligi, yanglishish
(adashuv) va yolg‘onligi ham bor. Shuning uchun qaysi bilim to‘g‘ri ekani
borasidagi bu tortishuvlar, bizningcha, aslan yaxlit, mutloq hagiqgatning tafakkurda
bir-biridan ajratilgan aspektlarining uzluksiz va uyg‘un birlikka, yaxlitlashuvga
keltirish, ular birgalikda murakkab, ulkan va yaxlit ierarxiya tashkil etishini
tushunish qiyin kechayotganining ogibatidir. Chunki inson tafakkuri gancha rivoj
topmasin, bu bepoyon va ulkan olamni butun murakkabligi va rangbarangligi bilan
gamrab olishga ojizlik qgilib kelmogda. Lekin bundan inson hech gachon hagigatni
bila olmaydi degan xulosa ham kelib chigmasligi kerak. Darhagiqgat, shargona
madaniyatimiz, xususan, tasavvuf ta’limoti aynan Haqga yetmoqlik yo‘lini o‘z
oldiga oliy magsad qgilib go‘ygani bilan ahamiyatlidir. Buning uchun inson avvalo
nimaga intilishi, gay yo‘ldan borishi kerakligini tanlab olishi kerak. Zero,
gilinadigan ishlar, olinadigan bilimlar cheksiz ko‘p. Ularning hammasini
egallashga bir insonninggina emas, balki insoniyat avlodlarining umri yetmaydi.
Lekin shunday bilim borki, uni bilish insonning dunyoda gqiladigan barcha
ishlaridan muhimroqdir. “Bu dunyoda inson qilishi kerak bo‘lgan eng muhim ish —
kishining o‘zligiga ega bo‘Imogligidir°. Shunga ko‘ra barcha hikmat egalari,
buyuk mutafakkirlar asl hagigatga tashqi tabiatni bilish orgali emas, balki inson
o‘zligini bilishi orgali erishish mumkinligi g‘oyasini ta’kidlab keldilar. Ozlikni
bilish esa inson butun diqgat-e’tiborini tashqi olamga emas, oz ichki olamiga,
ya’ni makroolamning mikromodelini o‘rganishga yo‘naltirilishini tagozo etadi.
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“Haqgiqat va bilim munosabatining epistemologik tahlili” deb nomlangan
uchinchi paragrafda bu tushunchaning bilim va e’tiqod bilan bog‘liq jihatlari
epistemologik yondashuv asosida tadqgiq gilingan. Hagigatni tushunish uchun
uning asosiy xususiyatlari va belgilarini aniglash kerak. Hagigatning obyektivligi
va subyektivligiga e’tibor berish kerak. Hagigatning ijobiy yoki salbiy bayoni
shakli, ularni ifodalash usuli har doim shaxsga bog‘lig. Ushbu shaklda hagigat
subyektivdir. Hagiqgiy bilimning mazmuni odamlarning subyektiv istaklari bilan
emas, balki obyektiv hagigat bilan belgilanadi. Ya’ni hagigat masalasi hamisha
obyektiv hagiqgat bilan, inson didi va xohishidan, umumiy inson ongi bilan
chambarchas bog‘ligdir. Shu ma’noda hagigat obyektivdir. «Hagigat subyektivlik
va obyektivlikning birligi”, ya’ni hagigatga subyekt va obyektning garama-garshi
ta’siri orqali erishiladi. Demak, kognitiv jarayonning natijasi ham subyektning,
ham obyektning ta’sirini o‘z ichiga oladi. Hagigatning bosgichma-bosgich
oydinlashishi va chuqurlashishi jarayonini tasvirlash, uning obyektiv mazmunini
to‘ldirish uchun mutlaq va nisbiy hagiqgat tushunchalari kiritiladi. Konkret bilimda
mutlag haqgigatga yo‘l bir-birini oydinlashtiradigan nisbiy hagigatlar orgali amalga
oshiriladi.

Mutlag hagigat bu inkor etib bo‘lmaydigan hagigatdir. Aksariyat olimlar
mutlaq hagigatga erishishga harakat gilishadi va uni ideal deb bilishadi. Ammo
mutlog hagigat nisbiy haqgigatlar orgali sodir bo‘ladi. Shu bois fanda ko‘pincha
nisbiy hagigat mavjud. Nisbiy hagigat hagigatning nisbatan aniq ifodasidir. Bu
juda to‘g‘ri bo‘lsa-da, to‘lig hagigat deb hisoblanmaydi. Bu borada go‘shimcha
tushuntirish va chuqur o‘rganishlar olib borilishi kerak. Shu o‘rinda ta’kidlash
kerakki, ilm-fan gonunlarida hagiqgatlar nisbiydir, chunki biz ularning ishlashini
fagat bizning bilishimiz mumkin bo‘lgan koinot hududida tekshirishimiz mumkin.
Inson bilimi - bu yanada to‘ligroq bilimlarni to‘plashning uzluksiz jarayoni, nisbiy
hagigatni mutlag hagigatga aylantirish jarayoni.

Xulosa qilib fikr yuritilganda, butun dunyo hagidagi mutlag hagiqat fagat
insoniyat intilayotgan chegara va ideal sifatida mavjud. Hagigatga erishish yo‘llari
masalasi uning o‘lchovlari masalasi bilan chambarchas bog‘ligdir.

Ikkinchi bob yuzasidan quyidagi xulosalar tagdim etiladi:

Birinchidan, olingan bilimlarning hagiqgat yoki yolg‘onligini isbotlash uchun
hagigat mezoni bo‘lishi kerak. Hagigat mezoni odatda ma’lum bir standart yoki uni
sinash usuliga ishora giladi.

Ikkinchidan, tajriba hagigatni obyektivlik bilan birlashtiradi. Nazariyani
amaliyot bilan tekshirish odamlarning amaliy faoliyati jarayonida amalga
oshiriladi. Tajriba fagat undan olingan bilimning haqgigatini tasdiglashi mumkin.
Albatta, tajriba fanning barcha savollariga javob bera olmasligi mumkin. Ammo
odamlarning obyektiv vogelikni bilishida amaliyot hal giluvchi rol o‘ynaydi.

Dissertatsiyaning «Zamonaviy falsafada hagigat masalasining rivoji»
nomli uchinchi bobida hagigatning ijtimoiy-madaniy xususiyatlarining namoyon
bo‘lishi, hagigatning prakseologik mohiyati va shakllarini chuqur anglash zarurati
hamda hagigatni anglashdagi o‘zgarishlarning nochizigli xususiyatlari atroflicha
bayon etilgan.
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“Postindustrial jamiyatda haqigat namoyon bo‘lishining o‘ziga xosligi” deb
nomlangan birinchi paragrafda bu tushunchaning ilmiy-metodologik jihatlari ochib
berilgan. Postindustrial jamiyat - rivojlangan mamlakatlarda XX-asrning 2-
yarmidan ijtimoiy taragqiyotda vujudga kela boshlagan yangi bosgich bo‘lib bu
jamiyatda xizmat sohalarining ahamiyati ortadi, fan va ta’lim asosiy o‘rinni
egallaydi, ijtimoiy tizimda yetakchilik mavgei olimlar va kasb mutaxasisslariga
o‘tadi. Shu bois postindustrial jamiyat bilimlar jamiyati deb ham ataladi.
Postindustrial jamiyat sanoat jamiyatining keyingi rivojlanish mahsulidir. Olim
Daniel Bell insoniyat tarixini uch bosgichga ajratadi: sanoatdan oldingi jamiyat,
industrial jamiyat va postindustrial jamiyat. Postindustrial jamiyat nazariy
bilimlarni markaziy asos sifatida gabul giladi va odamlar o‘rtasidagi bilim
ragobatini texnologik elita jamiyatining hukmron shaxsiga aylantiradi.

Industrial jamiyatda o‘tmish hozirgi zamonni tushuntirdi, oqgladi, isbotladi,
zotan u sabab sifatida hozirgi zamonga ta’sir ko‘rsata olmaydi. O‘tmishning roli
shundaki, 1jtimoiy hodisalar tavsifini to‘plash uchun ular o‘tmishga aylanganda,
hozirgi zamonni tavsifli o‘zlashtirishga asoslangan amaliyotni bardosh bilan
yengish zarur. O‘tmish shundayki, u boshga sodir bo‘lishi mumkin emas. O‘tmish
fagat shuni anglatadiki, u kechagidek bo‘la olmaydi, biroq ertaga nima bo‘lishini
ham tushuntira olmaydi. Inson vaziyatdan ustun keladi, agarda bunday bo‘lmasa, u
ijtimoiy jihatdan parokandalikka yuz tutadi.

Postindustrial jamiyatda ijtimoiy bilish muntazam ravishda o‘tmishning
indeterministik xarakter kasb etishini nazarda tutmog‘i lozim. Bugungi kun — eng
yaxshi o‘tmishdan ko’ra ancha yuksak qadriyatga ega. Ijtimoiy bilish o‘tmish
hagidagi hatto eng yoqgimli xotiralardan emas, balki hozirgi davrdan kelib
chigmog‘i zarur. Hozirgi zamonda o‘tmishni aniglash borasida chizgi berishda
uning mavjud determinantini emas, balki yoritilayotgan vogea-hodisalar muhiti
sifatida ustivordir.

Hozirgi zamonning har ganday jabhasidagi kommunikatsiyasi kelajakning
ustunligidan kelib chigmog‘i darkor. Sababning o‘rniga magsaddan kelib chiqishi
zarur, binobarin bu har ganday vositalarni yoglashni anglatmaydi. Hozirgi davrdagi
rivojlanuvchan jamiyat jamiyatni anglash refleksiyasidan gat’iy nazar, o‘tmishga
emas, balki kelajak sari yo‘naltirilgandir. Tarixiy talginlar kelajakni aniqlay
olmaydi. Magsad orqali o‘z-o‘zini determinatsiyalash kelajak sari va ayni
paytdagi ijjodiy munosabatlar sari yo‘naltirilgan.

Xulosa sifatida fikr yuritilganda, bugungi kunda hagigat tushunchasi
quyidagicha namoyon bo‘ladi: birinchidan, bu yerda “reallik” tushunchasi bizdan
oldin mavjud bo’lgan va bizga bog‘liq bo‘lmagan obyektiv vogelik sifatida
tushuniladi; ikkinchidan, “reallik” tushunchasi subyektiv vogelikni ham oz ichiga
oladi, hagigat ham axlogiy voqgelikni aks ettiradi; uchinchidan, zamonaviy
jamiyatda haqgigat statik emas, balki dinamik jarayon sifatida garaladi.

“Haqiqatning pragmatik mohiyati va shakllari” deb nomlangan ikkinchi
paragrafda bu tushunchaning inson hayotiy tajribasi va hagigat tushunchasining
manfaatli tomonlari batafsil o‘rganilgan. Inson ong, tuyg‘u, tafakkur va agl sohibi
bo‘lgani uchun o°zini o‘rab turgan olamni bilishga, uning hagigatiga ishonch hosil
gilishga intiladi. Atrofimizdagi dunyoda esa inson o‘z-o‘zidan tevarak-atrofdagi
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tabiat olami, noma’lum hodisalar, ma’naviy va moddiy olamni chuqurroq anglash
uchun ana shu tushunarsiz, bilib olinmagan sir-asrorlarni anglashga intiladi,
rivojlanish gonuniyatlarini o‘rganishga intiladi.

Hagigatning pragmatik konsepsiyasining gnoseologik manbalari kogerent
konsepsiya manbalariga yaqgin. Birinchisi ham, ikkinchisi ham anglash
jarayonidagi subyektning faol rolini gipertrfatsiyasi natijasida yuzaga kelgan.
Lekin ular bu faollikni muhokama qilishdagi aksentlar bilan farglanadi. Kogerent
nazariya tarafdorlari subyektning faolligi ahamiyatini, hissiyotga tayangan
tajribalarning fikrlashga bog‘liqg bo‘lishida va subyekt oldida konseptuallashgan
shaklda namoyon bo‘lishida deb bilishadi. Bunday faollik ratsionallik xarakterga
ega. Pragmatizm o‘zining boshlang‘ich mohiyati bilan sahnadan chiqib bo’lgan.
Lekin bu, haqiqatning pragmatik konsepsiyasi faqat tarix mulki deb bo‘lmaydi.
Hozirgi kunda pragmatizmning davomi va rivoji sifatida ko‘rish mumkin bo’lgan
nazariyalar mavjud.

Pragmatizim tarafdorlari anglashda amaliy faollikning rolini ta’kidlab
o‘tishadi, ularning fikricha, bu narsa hagigatga erishish imkonini bermaydi. Ular
falsafasining muhim tomoni, uni empirizmga berilishi bo‘lib, u o‘z navbatida
ratsionallik mushohadaning alternativasi sifatida ko‘riladi. Demak, hagigatni talgin
gilish muammosi va uning mezonlarini tahlil gilish shuni ko‘rsatdiki, hagigat
tayyor, mustahkamlangan bilim emas, balki uni faol izlash jarayonidir. Natijada,
hagigatning muhim xususiyati sifatida uning xususiyati - muammoliligi tanlanishi
mumkin. Muammolilik xususiyati mavjud bilimlarning qisqarishi, yetishmasligi,
gashshogligi, to‘liq emasligini aks ettiradi va u hagigatning rivojlanish
dinamikasini eng yaxshi tavsiflovchi xususiyatdir. Shuningdek, muammolashtirish
- hagiqatni faollashtirish, uning to‘lig emasligini ochish harakatidir.

Xulosa qilib aytganda, hagiqgatlikka da’vo gilinadigan mulohaza uning
o‘zining tabiatidan boshgacha tabiatli gandaydir bo‘lmasin mohiyatlar bilan
tagqoslanmasligi  (solishtirilmasligi) kerak. Mulohaza fagat mulohaza bilan
«taggoslanishi mumkin, kechinmalar» bilan ham, «dunyo» bilan ham va yana
nimalar bilan ham taqgoslanmasligi kerak. Har ganday yangi ibora tasdiglanib
bo‘lgan da’volarning butun kompleksi bilan birga butun mavjud bo‘lgan bilim
sistemasi  bilan solishtirilishi  kerak. Sistemaning ichki bog‘langanligi,
ziddiyatsizligi (kogerentliligi) kriteriysi bu sistemani tashkil gilgan har bir
sistemaga tegishli fikrga ham, bir butun sistemaning o‘ziga ham yagona mezondir.

“Haqiqatning kogerentlik xususiyatlarining yangilanishi” deb nomlangan
uchinchi paragrafda hagigat tushunchasining ochiq va yopiq tizimda namoyon
bo‘lish xususiyatlari ochib berilgan. Umuman olganda, oz ichida muvofiglashgan
“kogerent” bilim sistemasi hagiqgat tushunchasi nisbat gilinadigan sistemadir. Bu
yerda kogerensiya nazariyasi klassik korrespondentlik nazariyasiga o‘xshaydi.
Biroq bu yerda ziddiyatlarni bartaraf gilish «sistemaga yangidan Kkiritilayotgan
da’voni o°zgartirish yoki rad etish hisobigagina bajarilmaydi. Avval garor topgan
sistemaning o‘zini ham o‘zgartirish mumkin.

Kogerentlik korrespondensiyaning xususiy holidir. Masalan, hagigatning
kogerent nazariyasini taklif qilar ekan, uning yordamida Neyrat klassik
nazariyaning referent munosabatlar mohiyatini aniglash bilan bog‘langan
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paradokslarni bartaraf etishni ko‘zda tutgan edi. Biroq bu yerda ham o‘ziga xos
giyinchiliklar yuzaga keladi, kogerensiyaning o°zi esa yagindan o‘rganilganda
odatdagi Arastu korrespondensiyasiga yaqin ekanligi ma’lum bo‘ladi.

Kogerensiya nazariyasiga muvofiq «fakt» - bu biluvchi subyektning haqiqiy
deb tan olgan narsalaridir. Bunda subyektning mavjud bo‘lgan ishonchlari
sistemasi (birgalikdagi) ichki kelishilgan sistema deb garaladi. Biroq ishonchlar
sistemasi turli odamlarda turlicha bo‘lib, muvofiglanmagan bo‘lishi ham mumkin.

Bir tilda belgilangan (metatilda) va shakllangan hagiqiylik shartlarini aniglash
boshga tildagi (obyektivlik tili) iboralarning haqgigiyligini aniglash uchun
go‘llaniladi. Ana shu yo‘l bilan aniglangan haqgigiylik boshga biror tilda emas,
aynan obyektivlik tilidagi hagigat bo‘ladi. Obyektivlik tilining metatildan
ajratilishini hisobga olib, hagigatni semantik aniglash shakli biz yuqorida ko‘rgan:
“obyektiv tilida” “R” haqiqiy, agar va fagat R bo‘lsa ko‘rinishiga keladi.

Demak, hagigatni semantik aniglashning asosiy natijasi  uning
korrespondentlik nazariyasidagi “yolg‘onchi paradoks”ni yo‘qotishga xizmat qildi
va bunda biror tildagi iboralarning hagiqiyligi muammosini aynan shu til doirasida
yechish mutlago mumkin emasligini mantiqiy isbotlb berdi. Ammo hagiqat
nazariyasidagi boshga muhim muammoni — cheksizlikka regres muammosini
semantik nazariya bartaraf qilmaydi, uni birmuncha boshqa shaklga keltiradi.

Xulosa qilib aytganda, hagigatni tan olish muammosi insonning ma’naviy
o‘zini-o‘zi kamol topishiga, ongli ravishda o‘sib borishiga, bu hayotning turli
sirlarini anglashiga yo‘l ochadigan hayotiy tushuncha bo‘lishi kerak. Shuning
uchun ham har bir inson dunyoda o‘z o‘rnini aniglash uchun hagigatni izlab,
bilimini to‘ldirgani magsadga muvofiqdir.

Dissertatsiyaning uchinchi bobi yuzasidan quyidagi xulosalar berib o‘tiladi:

Birinchidan, haqiqatning o‘ziga xos jihati shundaki, u obyektiv va subyektiv
nuqtalarga ega. Hagigatning subyektivligi uning insondan va insoniyatdan
tashgarida mavjud emasligini anglatadi - hagigat insonda tushuncha sifatida
mavjud. Birog, boshga tomondan, hagigatning mazmuni shaxsga va insoniylikka
bog‘liq bo‘lmagan holda mavjuddir.

Ikkinchidan, hagigatning yagona tushunchasi va mezonlarining yo‘qligi
Kantga bilimning haqgiqiyligi mezonlarini ochishni falsafaning markaziy masalasi
deb atashga asos berdi. Bu mezonlarni ochib berishda inson ongiga kiritilgan
ma’lumotlar tabily va ijtimoly obyektlarni o‘z holicha emas, balki shaxs
tomonidan ular bilan o‘zaro munosabatda o‘zgarishi jarayonida ularni aks
ettirishda muhim rol o‘ynaydi.

Uchinchidan, haqiqat ko‘p ma’noli so‘zdir. Ko‘p murakkab atamalarning
tarkibiy qismidir. "Haqiqat" o‘zi alohida atama sifatida ishlatilmaydi. Biroq, u
ba’zi atamalarning sinonimi sifatida ishlatiladi .

XULOSA

“Hagqiqat tushunchasining falsafiy-metodologik tahlili” mavzusi bo‘yicha
o‘tkazilgan tadgiqot ishi natijalari quyidagi umumiy xulosalarni shakllantirish
imkonini berdi:
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Birinchidan, hozirgi kunda hayotiy gadriyatlarni gayta baholash uchun
gandaydir universal hagiqgatlar tazyigidan qutilish, qarashlarning o‘zaro
muvofiglashuvi va o‘zaro ta’sirlashuvi uchun asoslar topishga intilish va bunda bu
garashlarning sohibi insonning individualligini va o‘ziga xosligini saglab qolish
lozim. Ayni shuning uchun ham hagigat mohiyatini aniglash, ularning mezonlarini
belgilab olishda muhim o‘rinni egallaydi. Mazkur holat turli sohalar doirasida
erishilgan ilmiy izlanishlar natijalariga tayangan holda, ushbu tushunchalar
mazmuniga aniglik kiritish, ilmiy asoslangan ta’riflarini ishlab chigishni tagozo
etadi.

Ikkinchidan, insonda mulohaza qilish gobiliyatining rivojlanishi va ilmiy
bilimlarining o°sib borishi hagigatni falsafiy izlash yo‘llari va vositalarini belgilab
beradi. Buni haqgigat to‘g‘risidagi falsafiy qarashlar evolyusiyasidan ham bilib
olishimiz mumkin. Shuning uchun ham bu garashlarni yaxlit holda tadqiqg etish
bugungi kunda dolzarb masalalar gatoriga kiradi.

Uchinchidan, hagigatni aniglashga doir asosiy yondashuvlarni tahlil gilish bir
gancha paradoksal xulosaga olib keladi, garchi ham hayotiy, ham ilmiy amaliyotda
hagigat tushunchasi foydalanilsa ham, aslida uni oxirigacha aniglangan deb
bo‘Imaydi. Insoniyatga hali nafagat tabiatga, jamiyatga va insonga tegishli faktlar
va gonunlarni kashf qilishga to‘g‘ri keladi, undan tashgari, hagigat
tushunchasining o‘ziga tegishli faktlar va gonunlarni ham ochishga, ya’ni yangi
«hagigat hagida hagiqgatni» topishga to‘g‘ri keladi. Bu yozuv stoli ustida emas,
odamlarning fan, san’at, axloq, butun hayot hagida konkret hagigatlarni olishga
imkon beradigan turli-tuman faoliyat shakllarida garor topadi. Buning uchun esa
falsafadagi hagigatning konseptual asoslaridan samarali foydalanish zarur bo‘ladi.

To‘rtinchidan, insonning hagigatni bilishga oid faoliyati, albatta, hal giluvchi
ahamiyatga ega. Shuning uchun ham zamonaviy fan va falsafiy qarashlar
rivojlanishi natijasida hagigat masalasi borasida falsafiy-metodologik muammolar
yuzaga kelmoqda. Bu esa o‘z navbatida mazkur masalalar doirasidagi qo‘lga
kiritilgan yutuglarni hisobga olgan holda tanqidiy va tahliliy fikr-mulohazalarni
ishlab chigish imkoniyatini yuzaga keltiradi.

Beshinchidan, yuksak bilim asosida kuch-qudratli bo‘lishga intilish insonni
hagigatni bilish xarakterini belgilab beradi. Bu esa hagigatning gnoseologik
xususiyatlarini to‘g‘ri va ogilona yoritib berish ganchalik muhim ekanligini
ko‘rsatib beradi.

Oltinchidan, hagigat tushunchasini korrespondentlik xususiyatlari va evristik
imkoniyatlari mantigiy va semantik jihatdan asoslangan hamda bilish jarayonida
haqiqat va e’tiqgod o‘rtasidagi munosabatning dialektik mohiyati va sinergetik
hususiyati ochib berishga oid ilmiy yangiliklar, nazariy xulosalar, metodologik
tavsiyalar, amaliy takliflar ishlab chigish hamda amaliyotga tadbiq etish zaruratini
yuzaga keltiradi.

Yettinchidan, hagigatning izchil, pragmatik, shartli xususiyatlarini qiyosiy
tahlil gilish asosida uning bilim shakllari bilan o‘zaro bog‘lashining gnoseologik
asoslari va evristik imkoniyatlari o°‘rganiladi hamda Sharqg va G‘arb
mutafakkirlarining bu boradagi falsafiy fikrlari giyosiy tahlil gilindi. Hagigatning
asosily nazariy va falsafiy tushunchalari klassik ratsionalizm, noklassik va
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postnoklassik  ratsionalizm  doirasida  o‘rganildi  hamda  hagigatning
korrespondentlik xususiyatlari va evristik imkoniyatlari mantigiy va semantik
jihatdan asoslanadi.

Tadgigot natijalari asosida amaliyotga joriy etishga garatilgan quyidagi taklif
va tavsiyalar ishlab chigilgan:

1. Yangi O‘zbekistonda hagigat mezonlari deb nomlangan platforma ochish
va unda davlat va fugarolik jamiyati munosabatlaridagi o‘zgarishlar,
yangilanayotgan islohatlar borasida aniq ma’lumotlarni jamlash va targ‘ib etish;

2. Hagigat tushunchasining falsafiy-metodologik tahlili bo‘yicha ta’limning
barcha bo‘g‘inlariga moslashtirilgan yangi ilmiy-metodik go‘llanmalar ishlab
chiqish, oliy ta’lim muassasalarida o‘tiladigan Falsafa va mantiq darslarida alohida
mavzu sifatida o‘tilishini ta’minlash;

3. “Islom dini va Tasavvuf falsafasida haqigat masalasi” deb nomlangan
mavzuni dinshunoslik faniga alohida mavzu sifatida kiritish;

4. Yangi davr G‘arb faylasuflari F.Bekon, R.Dekart va I.Kantning hagigat
muammosini o‘zida aks ettirgan asarlarni o‘zbek tiliga tarjima qilish va talaba-
yoshlarga tanishtirib borish;

5. Milliy va umuminsoniy gadriyatlarni o‘zida mujassam etgan, ijtimoiy
ahamiyati yugori bo‘lgan, ma’naviy yuksalishiga xizmat qiluvchi badiiy asarlar,
filmlar, ko‘rsatuvlarni jamiyatning barcha bo‘g‘inlari oila, ta’lim muassasalari,
mehnat jamoalari va mahallalar o‘rtasida ma’naviy-ma’rifiy va tarbiyaviy ishlarda
o‘zaro bog‘liglikni kuchaytirish;

6. Hagiqat tushunchasining turli nazariy goidalarini tahlil gilish asosida uning
milliy va jahon madaniyatidagi ahamiyati, globallashuv va ma’naviy tahdidlar
sharoitida hagigatni bilish va anglashning lozimligi hamda bilish jarayonida
haqiqat va e’tiqod o‘rtasidagi munosabatning dialektik mohiyatini talaba-yoshlarga
tushuntirish magsadida yosh olimlar respublika tanlovini o‘tkazish.
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BBEJAEHUE (anHoTamusi Auccepranuu Jokropa ¢pusocodun (PhD))

AKTYaJIbHOCTh M BOCTPe0OBAHHOCTH TeMbl auccepramuu. [IpobGiema
UCTUHBI SIBISIETCA OJHOM W3 JPEBHEHWIIMX NpoOJieM B HMCTOPUU MHUPOBOTO
(punocodckoro 3HaHHUA U OCTAETCS AKTyaJbHOM M B Hamn JHU. OHA MOCTOSHHO
pa3BUBAETCAd HA OCHOBE COLIMOKYJBTYPHBIX ()aKTOpPOB M KaK OJIHA U3 OCHOBHBIX
Kateropuil ¢puiaocopuu, Hayku, KyJbTypbl, PEJIUTUU U TOBCEIHEBHOTO CO3HAHMS
YeJIOBEKa, IIOKA3bIBAET HE TOJBKO COOTBETCTBHE YEIOBEYECKOTO 3HAHUSA
OOBEKTHUBHOUN JEMCTBUTENBHOCTH, HO M €ro Hjaeany. BakHyro poip B yKa3aHUU
ATOTO IIyTH WIPAECT BBICOKWM YPOBEHb 3HAHWM, SIBISAIOIIMMCS OCHOBOM Pa3BUTHUSA
COBPEMEHHOW HayKH, a Takxe M 3PPeKTUBHBIN crnocol ero goctumxenus. C 3Toi
TOYKM 3pEHUS BO3PACTAaET HEOOXOJUMOCTh ONPEAENIEHUS HCTOPUYECKOrO,
KYJIbTYPHOTO COZAEpKaHUs NPOOJIEeMbl HCTUHBI U KPUTEPUEB COBEPIICHCTBOBAHUS
MEXaHU3MOB IOBBIIIEHHS €€ MOTEeHMaaa B OOMIECTBEHHOM )KM3HU YEJIOBEKA.

Psan BEIYLIUX Hay4HO-HUCCIIEI0BATEIBCKUX UHCTUTYTOB U
UCCIIEIOBATEIbCKUX LIEHTPOB IIPOBOAAT MpaKTUYECKHE U (yHJIaMEHTaJIbHbIE
UCCIIEIOBaHUS 1O (HUI0COPCKO-KOHIENTYaIbHOMY aHAIM3y IPO0JIEMbl UCTHHBI B
MHUpPOBOIl Hayke. B dyacTHocTH, Bce OoJbliee 3Hau€HUE MPUOOPETAIOT
UCCIIEJIOBAaHUs TEHE3HCa IOHATUS MCTUHBI, (UIOCOPCKO-METOA0IOTHUECKOTO,
COLMOKYJIBTYPHOTO, OHTOJIOTMYECKOT O, 3IIUCTEMOIIOTMYECKOTO U
THOCEOJIOTUYECKOTO ACIEKTOB MPOOJeMbl UCTHHBI. B OHTOJOrMM HpPUOPUTETOM
ABJISIETCA CYIIECTBOBAHUE HWCTUHBI M TEOPETHUYECKUX WU IMIIMPUYECKUX JAHHBIX,
MMOATBEPKIAIOINX €€ CYIIECTBOBAHUE, TOTJA KAK B JIIHCTEMOJIOTMH IOHATHE
WUCTUHBI ~ 3aBUCUT  OT  AOCTPAKTHBIX  MBICIUTENBHBIX  ONEpaluii U
DKCIEPUMEHTAIIBHBIX OHATUN. B TO k€ Bpems n3ydeHUE NOHATHS UCTUHBI B CBSI3U
¢ ¢unocopckuMu MeTOAaMH, KaTErOpUsSMHU, MOACISIMH M OOUIMMHU 3aKOHAMHU
CTAHOBUTCS OOBEKTOM MCCIIEA0BAHMS HAYYHOTO COOOIIECTBA.

B nameit crtpane mnpoBoasaTcs MacmTabHble pedopMbl B CBA3U  C
BCECTOPOHHUM pPa3BUTHUEM HHJIWBHUIYaJbHOTO MBbIIUICHUS, (OPMUPOBAHUEM
KOHLICTIMM COBEPILICHHOIO 4YeJO0BE€Ka Ha OCHOBE HOBOro noxaxoxa. Benp
IpOSIBJICHUE TaKMX OOIIEYETIOBEUECKUX LIEHHOCTEH KaK MCTHHA, CIPaBEIMBOCTD,
UJeaau3M B BOCIIMTAHUM BCECTOPOHHE PAa3BUTOM JIMYHOCTH OIPEAEIISIETCS
paloHaIbHBIMU  BO3MOXKHOCTSMM  CYLIECTBYIOIIEH CHCTEMbl OOpa3oBaHMs.
OpHako «...Benuuaiilee OOraTcTBO - yM U 3HaHWE, BeIUYaillee HacleACTBO -
xopoilee o0pa3oBaHUe, BEIUYaiilllas HUIIETA - HEBEXKECTBO. | 1e HeT 3HaHMil, TaM
OYIET OTCTANIOCTh, HEBEXKECTBO M, KOHEYHO, 3a01myxaenue» L. Mcxons us 5Toro, B
yCIOBUSAX, KOIZa  COBpPEMEHHble  I00aidbHble  MPOOJIEMBbl  OKa3bIBAIOT
JECTPYKTUBHOE BO3JEHCTBHUE HA YEJOBEYECKUU (PaKTOp, HEOOXOIUMO MPUMEHSThH
KOHIIETITyaJIbHbIE OCHOBBI TMOHSTUS MCTHUHBI BO BCeX cdepax >KU3HU OOIIEeCTBa,
pacKpbIBaTh KOHCTPYKTHMBHOE 3HAYECHHE MCTUHBI B MPAKTUYECKOW NEATENBHOCTH,
HEOOXOMMO TPOBECTH HUCCIIEIOBATENbCKUNA U (PUIOCOPCKO-METOI0TOIHUECKUN
aHaJuU3 110 9TOMY IIOBOAY.

$Mup3uées I1L.M. Suru Y36exucron crpareruscu. — Tomkent: Y36exucton, 2021. - B.22,
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JlaHHOE JUCCEPTALMOHHOE WCCIIEJOBAHUE B OIPEACICHHOM MEpE CIYKUT
peanm3anuu 3anad, ykazaHHbix B [IMD-60 ot 28 suBaps 2022 roaa IIpe3unenta
Pecny6onuku Y36ekucran «O ctpareruu pa3sutus HoBoro Y3b6exucrana na 2022-
2026 roap», Ne TID-6079 ot 5 okta0ps 2020 roga «O0 yTBEp>KIEHUU CTPATETUU
«Iudposoii Y36ekucran — 2030» u Mepax 1o ee 3ppeKTuBHOM peanusarumy, Ne
[1D-6108 ot 6 HOs0pst 2020 roga «O Mepax 1o pa3BuUTHIO chepbl 00pa3oBaHUs U
HayKd B MEPUOJ HOBOTO pa3BuTusi Y30ekucranay, [loctanoBienun Ne T[1dD-6181
ot 04.03.2021 «O06 yrBepxkaenun KoHuenum pa3BuTusi rpakJaHCKOTO 00IIecTBa
Ha 2021-2025 rome» u IloctanoBnenuu Ne PQ-3160 ot 28.07.2017 «O
MOBBIIICHNA 3(P(HEKTUBHOCTH JTyXOBHO-TIPOCBETUTEIHCKOW pabOTHl W BBIBOJIC
pa3BUTUSI OTpaciy HAa HOBBIM YPOBEHbY», a TAaKXKE OMNPENCICHHBIX B JIPYTHUX
HOPMAaTHUBHO-TIPABOBBIX JJOKYMEHTAX, CBSI3AHHBIX C JAHHOW JIEATEIbHOCTHIO.

CooTBeTcTBHE UCCIEA0BAHUS MPUOPUTETHBIM HANPABJIEHUSM Pa3BUTHS
HAYKH W TeXHOJOrui pecny0jauku. J[aHHOE HCCIIEIOBAHUE BBINOJHEHO B
COOTBETCTBUM C NPUOPUTETHBIM HAIPABICHUEM PA3BUTHUS HAYKHM M TEXHOJIOTUMI
pecnyonmuku 1. «Ilytu dopmupoBaHus cUCTEeMbl WHHOBALIMOHHBIX HACH M HX
peanu3anuu B COLMAIBHOM, MPABOBOM, 3KOHOMHUYECKOM, KYJIbTYPHOM, TyXOBHO-
00pa3oBaTeNbHOM Pa3BUTUU WH(OOPMHUPOBAHHOTO OOIIECTBA U JEMOKPATUUECKOTO
rocyJ1apCTBay.

Crenenp mu3y4eHHOcTH mpodaemsbl. [lpoBegen psan  dunocodckux
UCCIENOBAaHUM B Pa3MYHBIX  HANpPABICHHUSIX  OTHOCUTEIBHO  HAy4HO-
TEOPETUUYECKON CYIIHOCTU, BUJOB U KPUTEPUEB MOHSATUS UCTUHBI, €€ 3HAYCHUS B
KU3HH o01IecTBa. B 3TOM cMbICiI€ B JAHHOM UCCJIEI0BAHUM HAy4YHbIE U3bICKAHUS,
CBSI3aHHBIC C TEMOMW, ObUIH pa3/ieJICHbl Ha TPU TPYIIIIHIL:

IlepBas rpymnma. K 3Toil Tpynme MOXKHO OTHECTH 3apyOE€KHBIX YYEHBIX,
MIPOBOJIMBILIMX HCCIIEOBAHUS, CBA3aHHBIE C HAYyYHO-TEOPETUYECKUM aHAIU30M
npo6iembl ucTuHbL. [Ipobiaema UCTUHBI BEeKaMH HaXOJWIach B IIEHTPE BHUMAaHUS
MHOTUX (pusiocodoB. B gacTHOCTH, TeMa UCTUHBI HA MEPBBIX MOPaX CBOCOOPA3HO
TPaKTOBaJIach B TBOPUYECTBE TAaKHX rpedyeckux mbicaurtenend kak Cokpar, Ilnaton,
I'epaknut, Apucrorens, [emokput, Onukyp, Jlykpeuuit. Mcxoas u3 MUPOTHI
TEMbI, B JIaHHOW HCCIIEOBATEIbCKON paboTe ObUIM TPOAaHATU3UPOBAHBI B
OCHOBHOM HCCJICIOBAHUSI HEOKJIACCUYECKMX M IOCTHOKIACCHYECKUX TEOpUil
WCTHHEL. B wactHocTH, mo Pacceny®?, omHOMy M3 IEpPBBIX NpeICTaBUTENEH
HEOKJIACCUYECKOM TEOpUM MCTUHBI, Bepa B MOMJIMHHOCTH JIIOOOr0 OOBEKTa
peanu3yercs TOIBKO IPY HAIMYUM COOTBETCTBYIOIIUX (PAKTOB U JOKA3aTENbCTB S,
cpeau 3apyOeKHBIX YUEHBIX, M3Y4aBIIUX MPOOJEMY UCTHHBI C THOCEOJOTUUECKOM
TOUKH 3PEHHs, MOKHO BBIJIEINTH uccienosanus A. Tapckoro®®, K. Tlonmepa, ®. A.
Ilyankape, K. Mapurena, H. T'aptmana, Tomaca Kyna, Iloma Kapma
Oeitepabenna, Kaka [eppunma, Kunga Jlenes u Japyrux, 3acily’KMBaOIIUX
BHMMaHUA. TakKe ceMaHTUYecKasi TEOpUsI UCTHUHBI PA3BUBACTCS B UCCIIEAOBAHUAX
Ansdpena Tapckoro; Ha ux uccnemoBanusix 0a3upyroTcs pabOThl TAKUX YUEHBIX

32 Russell, B. The Problems of Philosophy, Oxford University Press, 1912.

3 Armstrong David M. A World of States of Affairs, Cambridge: Cambridge University Press. 1997.

34 Tarski Alfred. The Concept of Truth in Formalized Languages”, in Logic, Semantics, Metamathematics.
Clarendon Press, 1956.
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xak Jonanen JpBugcon®, JIxennudep Xopucom®, Maiikn Jluaga®’, rme
pa3pabaThIBaeTCs CTPYKTYpa U COAEpKaHUE PealbHOCTH, (YHKIIMOHATIbHAS TEOPUS
pealbHOCTH, KOHLEMIUU OOBEKTUBHOM M CYOBEKTUBHOW pEaJbHOCTH; B
uccnenopanusx Pudapna ®ymeprona, Maiikna I'nanu6epra®  amamusupyercs
npo0iema peanusMa U MpaB/ibl, MUHUMAJIU3Ma U TapaJIoKCOB.

Bropas rpynma. B ctpanax CHI' mpoBeneH psn 3aMedarelbHbIX HAyYHBIX
UCCIIEOBAHUN HA 3Ty TeMy. B 4acTHOCTH, OHTOJIOTMYECKUI U THOCEOJIOTUYECKUI
ACIIEKTHI OHATUS MCTHHBI ONMPAIOTCs Ha uccnenoBanus A. A. Kyssmuuepoii®®; B
uccnenopannsax A. H. UupkoBa aHanu3upyrOTCs 3HAYECHHWE 3HAHUS B MOHMMAaHUU
UCTHHEI ¥ (DYHKIMOHAJILHBIE OCOOEHHOCTH TEOPHH UCTHHEI'Y; B HAyYHBIX paboTax
A. H. ABnoHumHa mMOJYEpPKUBAETCA pOJb TMOHATUS HMCTUHBI B (yHAAMEHTE
TeOpeTUdecKoro 3Hanus*, a ucciaemosanus M. A. Axmenosa, O. A. Kyapssuesoii,
I'. C. PoronsiHa uccienyoT TMOHATHE, BUABl U KPUTEPUU HCTUHBI B CHUCTEME
(unocodckoro 3HaHuA*?; Takxke, B coBpeMeHHON (unocopuu JI. A. Mukemuna®®
u W. T. Kacapua* aHanmusupyroT noHsaTHs abCOMOTHON U OTHOCHTENLHON UCTHHEL
U TPUXOJAT K BBIBOJY, YTO JIOOOE 3HAHME M MCTHUHA, OCO3HAHHBIC UYEJIOBEKOM,
OTHOCUTENIbHBL, B uccienoBanusax I1. B. AnexceeBa u A. B. [Nanuna® nounstus
BPEMEHU U PEAIBHOCTH HCCIEAYIOTCSI B TADMOHUMU.

Tpetbst rpynmna. B mocnenHue rofsl B Halleld CTpaHe OIMYyOJHUKOBAH Psij
HAay4YHbIX palOT, CBS3aHHBIX C OHTOJOTUYECKHUMH, THOCEOJOTHYECKUMH,
SMUCTEMOJIOTUYECKUMH,  COLIMOKYJIBTYPHBIMUA  HCCICIOBAHUSIMU  TPOOJIEMbI
uctunel. O. @aitsymnaes®®, D. P. Kagsipos, M. H. A6aymnaesa?’, b. P. Kapumos®®
K. S SIXIMIMKOB, K.Hazapos*, I11.C Kymoxos™’, K. K. Tynenosa®,
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H.A Illepmyxammenosa®, 5.0.Typaes®, 3.J1aBpOHOB, 2.M.U33eT0BA,
JLKyp6anosa, I'.C.Cynranosa®, paccMaTpuBaaM BOHPOCHI 00 OCHOBHBIX
OCOOEHHOCTSIX TOHSTHS MCTHUHBI B (uiiocopuu Haimiel CTpaHbl, MNPOSBICHUU
UCTUHBI B OOBEKTUBHOM U CYOBEKTUBHOM OBITUM, KOHKPETHOCTH WCTHHBI,
OOroCIIOBCKHUX, aKCUOJIOTHYECKUX, MTPAKCUOJIOTHYECKUX UHTEPIPETAIUSIX UCTHUHBI,
a TaK»Ke HK3UCTEHIMANIbHAS, TIOHATUIHAS, OTIepallMOHAIbHAS UCTHUHA.

BrleynoMsiHyThle HCCIEIOBaHUS 3aCTy>KMBAIOT BHUMaHHWSA, HO B Hallel
HCCIIEIOBATENLCKON paboTe, B OTIMYKE OT MPEABLAYIINX HAYYHBIX HCCIEAOBAaHUH,
MOHITHE WCTUHBI aHAJIU3UPYETCS TEOPETUKO-METOMOJOTHYecKd, (UI0coOPCKO-
KOHIICTITYaJIbHO, OHTOJOTHYECKA W THOCEOJIOTHYECKH KaK CaMOCTOSITCIIbHBIN
0OBEKT HCCIIENOBAHUS.

Cas3b AUCCEPTALMOHHOTO HCCJIeI0BAHUS c HAY4HO-
HCCJIEI0BATEILCKUMH IIJIAHAMM BBICIHIEr0 00Pa30BaTeILHOI0 Y4YpeKaeHus,
rae BbINOJHEHa auccepranusa. [lanHas HaydyHO-HMCCleOBaTeIbCKas pabora
BBITIOJIHEHA B COOTBETCTBHHM C ITUIAHOM HAy4YHBIX HCCIEAOBaHMM Tepme3cKoro
rocyJapcTBeHHOro yHupepcurera Ha nepuoj 2019-2022 rr. nox nomepom UT-17
o teme «CoBpeMeHHOe 001IeCTBO U (HUIT0COPCKO-METOIOIOTHUECKUE TPOOIEMbI
HAYKW.

Hear  ucciaemoBaHMsi  3aKIIOYaeTCss B PACKPBITUM  CYIIHOCTH
MOCTHOKJIACCUYECKOW KOHIEMIUU MyTeM aHaiu3a (puiocoCKo-KOHIENTYaTIbHbIX
aCIEKTOB KOHIICTIIINY UCTHHBI.

3axayu uccJIeI0BAHNS:

HCCJIEIOBATh OHTO-THOCEOJIOTHYECKYIO TTPUPOY MOHSTHS UCTHHBI M HAYYHO
000CHOBATh €T0 3HaUeHNE B (DOPMUPOBAHUH MBIIUICHHS YEJIOBEKA,

HAyYHBIH aHAIHU3 IBOIONUH (UIOCOPCKHUX B3TIISAI0B HA UCTHHY M MO3HAHUE
Y BBISIBJICHHE WX KOHIICTITYaJTbHBIX OCHOB;

OTPENEIUTh THOCEOJIOTHYECKHEe OCOOCHHOCTU COOTHOIICHUS WCTUHBI U
3HAHMS B HAYYHOM MO3HAHUU U TEOPETUUECKOM 0O0OCHOBAHUH;

HAa OCHOBE THOCEOJOTHYECKOTO aHaln3a COOTHOIICHHS WCTUHBI U 3HAHUS
BBISIBUTH UX BO3MOKHOCTH B OOECTICUEHHUH COIMOKYJIBTYPHOTO Pa3BUTHS;

000CHOBaHUE MPUOOPETEHUSI HOBOTO CMbICIA MPUPOJLI U (HOPM UCTUHBI U
MO3HAHUSA B TIOCTHEKJIACCHYECKOM HAayKe U ONpelelieHue HEIUMHEUHBIX
XapaKTEPUCTUK UX U3MEHEHUSI.

O0beKkTOM HccIe0BAHMSA SBISIOTCS GUIOCOPCKUE, HAYUHO-TEOPETUIECKHIE
B3TJISI7IbI, TEOPUH U YUICHHSI O TIOHSATUU PEATbHOCTH.

IIpenmer uccjieq0BaHusA ONPEICISIETCS N3yUYEHUEM KOHIICTITYallbHBIX OCHOB
NOHUMAaHUSl JEHUCTBUTEILHOCTH W HCCIEJOBAaHUEM €€ HAayYHO-(PUI0coPCKUX
aCTICKTOB.

52 [Ilepmyxamenosa H. bopnuk Ba puoxiianum dancadacu. — T.: V3MY, 2010. — B. 346.

%8 Typaes B.O. TIpo6eMbl OHTOJIOTHH, THOCEOJIOTHH, JIOTUKHA U Quiocopun Hayku. V30paHHbIE MPOM3BE/IECHHS.
Towm 3. -T.: HarmonaneHas 6ubnumoteka Y30ekucrana uM. Anumrepa Hasan, 2015. — C. 252.

% Cynranosa I'.C. Unmuii TaQakkyp Tap3uaa KOHCTPYKTHB KpeaTBIHK. Monorpagus. — Camapkan: “CamMapkan
JaBiat 4eT Thiuiap uHetutyt”, 2021. — C. 22.
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Metoabl MccieqoBaHusi. B nuccepranuu MCIONB3YIOTCS TAKHE METOMBI
HAY4YHOT'O MMO3HAHUSI, KaK aHAJIM3 U CUHTE3, CHCTEMHOCTh, ICTOPUYHOCTD U JIOTHKA,
0000111eH1Ee, CPAaBHUTEIBHBIN aHANU3, CPaBHEHUE, TUAIEKTUKA, CHHEPTeTHKA.

HayuyHnasi HOBU3HA HCCJIEIOBAHMS 3aKITIOYACTCS B CIEIYIOUIEM:

Ha OCHOBE THOCEOJIOTMYECKOTO0 M 3MUCTEMOJIOTMYECKOro aHaliv3a J0Ka3aHa
perynupytomas QyHkius eHoMeHa UCTUHBI B Pa3BUTUU YEJIOBEKA;

JI0Ka3aHO, YTO JUHAMUYECKHE OCOOCHHOCTH MPEACTABICHUS O PEaTbHOCTH,
MPOSBIISIONIMECS B COBPEMEHHOM OOIIECTBE, BIHUSIIOT Ha (DIyKTyallmOHHOE
(M3MEHYMBOE) pa3BUTHE LENEN U 3a/1a4 TUYHOCTH;

JIOTUYECKA U CEMaHTHYECKU OOOCHOBAHO MpOsiBicHHE ()eHOMEHA WCTHHBI B
MOCTUHAYCTPHAIBPHOM 0O0IIIeCTBE, OOHOBJICHUE €T0 MPAarMaTUYECKUX M CBS3HBIX
4epT, IUajJeKTHIecKast CBsI3b C BEPOM B MPOIECCe MO3HAHUS;

nparMaTH4ecKhue  OCOOCHHOCTH,  THOCEOJOTMYECKHE  OCHOBaHUS |
ABPUCTUYECKHE BO3MOXKHOCTH TIOHSITUSI HWCTHUHBI, OINHMCAHHBIE B BO33PEHUAX
Mmpiciiuteneit Boctoka u 3amama, ycoOBEpIIEHCTBOBaHBI C (DUIOCO(PCKON TOUKH
3peHusl.

IIpakTuyeckuii pe3yabTaT UCCAeT0BAHUSA 3aKII0OUACTCS B CIEIYIOIIEM:

coJiepKaHUe, OHTOJOTUYECKAasi M THOCEOJIOTMYECKasi CYIIHOCTh TOHSTHUS
UCTUHBI, SBPUCTUYECKHE BO3MOXHOCTH YEJIOBEUECKOTO COBEPIICHCTBOBAHMUS
0000111a10TCst HA OCHOBE (PUITOCOPCKO-KOHIENTYAIbHBIX METOI0JIOTHIA;

MMOCPEJICTBOM COBPEMEHHBIX KOHIICTIIIMN CHUCTEMATU3UPOBAHO 3HAYCHUE
MOHATHUS UCTUHBI KaK HAYYHO-TEOPETHUECKOU, HAIMOHAIBHO-00IIEYEIIOBEUSCKON
IIEHHOCTH B KU3HHU OOIIECTBA;

HCCIIEIYIOTCSI OOBEKTHUBHBIC, CYOBEKTUBHBIC, TEICOJIOTHUECKUE OCOOCHHOCTH
MOHATUS WCTUHBI C OHTOJOTHYECKOM TOYKH 3PEHHS, pPACKPBIBACTCS €T0
KOHCTPYKTUBHAS CYIITHOCTB ISl pa3BUTHS BCECTOPOHHE Pa3BUTON JTUYHOCTH;

Ha OCHOBE KOTHUTHBHOW, AaKCHOJIOTUYECKOM, KaTerOpUallbHOW IapaJurm
MOHSTUS UCTHUHBI OBLTM BBIPAOOTAHBI BBIBOJBI, MPEJIOKEHUS U PEKOMEHIAINH
OTHOCUTEJILHO JIETEPMUHUCTUYECKON U WHACTEPMUHHCTHUYECKOW HHTEPIPETAINH
Y HEJIMHEWHBIX, MHTETPATUBHBIX, KOTHUTUBHBIX (DAKTOPOB.

JloCTOBEPHOCTH Pe3yJabTATOB HCCJEI0BAHUSA OOBICHSIETCS TEM, UTO
BBIBOJIBI, TIPEJIJIOKEHUSI M PEKOMEHIAllK CTaTeH, OIMyOJIMKOBAHHBIX B COOPHHKAX
MEXTYHAPOIHBIX HAYUHBIX KOH(DEpPEHIIUN pecyOIrKuy, CrielualibHbIX KYpPHAJIOB U
3apyOCKHBIX HAyYHBIX JKYpPHAJIOB, BHEIAPCHBI B TPAKTUKY, a TOJyYCHHBIC
PEe3yNbTaThl 0I00PEHBI YIIOJTHOMOUYEHHBIMH OPTaHU3AIIASMH.

HayuyHas u npakTHyeckasi 3HAYMMOCTD Pe3yJIbTATOB HCCJIAeI0BAHUA.

Haydnast 3Ha4MMOCTh pe3yIbTaTOB HMCCIICIOBAHUS 3aKIIOYACTCS B TOM, YTO
BBIJIBUHYTHIC B HEM TEOPETHUKO-METOJIOJIOTHYCCKHUE BBIBOJIBI, TPEIJIOKCHUS U
PEKOMEHJIAIIMN HWCITONIB3YIOTCSA B paMKaxX TaKWX AUCIUIUIMH Kak Quiocopus,
JIOTHKa, JyXOBHas Hayka, ¢uiocodus obpazoBaHus u oOydeHus, Quiocodpus
gyenoBeka, ¢unocodust 3THKH, dumocodus MEHHOCTEH, a TaKkXke JabHEHUINe
MCCJICIOBaHMUSI B JTOM 00JIACTM MOTYT CIIYXHUTh OOOTAIICHUIO HCCIICIOBAHUN
HOBBIMH  OOIIETEOPETUUECKUMHU HUACSIMA ©  (UIOCOMCKUMHU  MBICISIMU U
COBEPIIIEHCTBOBAHUIO HAYYHOTO armapara.
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[IpakTryeckass 3HaYUUMOCTh PE3YyJIbTaTOB MCCIENOBAHMS 3aKIIFOUYAETCS B TOM,
YTO €0 BBIBOJIbI U MPAKTUYECKUE PEKOMEH/IAllUU MOTYT OBITh MCIIOJI30BAHBI MTPU
MOJITOTOBKE MAaTepuasioB Mg (HOPMUPOBAHMS PpallMOHAIBHOTO, JIOTUYECKOTO,
TBOPUYECKOTO, PehIEKCUBHOTO MBIIUICHUS Y MOJIOJICKH, & TAKKE HA CEMUHAPCKUX
3aHATHSAX B 00pa30BaTEIbHBIX YUPEKACHUSIX, B pa3pab0OTKe MPOrpaMMBbl TyXOBHBIX
MEpOIPUSATUNA, a TakkKe B 00JIACTU JYXOBHOCTH U TNPOCBETUTEILCTBA, YTO
OOBSCHSIETCS TE€M, YTO OHAa MOXET OBbITh HCMOJb30BaHA TPU pa3paboTKe
KOMIUIEKCHOTO KOMIUIEKCAa MEPOIPHUSATHH, MOJTOTOBICHHBIX A 3(PPEKTUBHOTO
pa3BUTHSL.

Bueapenne pesyiabTatoB uHcciaenoBanus. Ha oOcCHOBe npelsioKeHHI,
pa3paboTaHHBIX MO (HUITOCOPCKO-METOIOIOTHUESCKOMY aHATN3Y TOHSTHS HCTHHBI:

MPEMJIOKEHUS] OTHOCUTENIBHO TOr0, 4YTO PEryJisSTUBHAs (pEeryJsATHBHAs)
GyHKIMS (peHOMeHa UCTHHBI B JIMYHOCTHOM Pa3BUTHM J0OKa3aHa Ha OCHOBE €TO
THOCEOJIOTUYECKOTO M THOCEOJIOTMYECKOTO aHajlu3a ObUIM HCHOJIb30BaHbl B
nporpaMme  MEpPONPUSATUH  TO0  MOBBIMICHHIO  3(P(EKTUBHOCTH  JTYXOBHO-
IIPOCBETUTENILCKOM PabOThl U pa3BuTHiO cdepsl Ha 2022 ron PecnyOmukanckoro
JTyXOBHO-TIPOCBETUTEIBCKOTO LIEHTpa «BoCUTaHNEe U BOCIIUTAHUE MOJIOACKNY Ha
TeMy  «JlocTikeHME  TPUOPUTETA  HPABCTBEHHO-3THUUECKUX  KPUTEPHUEB,
HAIMOHAJIBHBIX M OOIICUEIOBEYECKUX IIEHHOCTEH B KYJIbTYpE, JIUTEpAType, KUHO,
TeaTpe, My3bIKE€ M BCEX BHJAX MCKYCCTBA, W3/aTEIbCKO-TIOIUTpaduuecKon
MPOJYKLHH, CPEICTBAX MaccoBo nH@opmanum» no VII HampaBiaeHUto ctaTbu 35
«HccnenoBanue XYJ10’KECTBEHHO-TI€1arOTMYECKUX OCHOB HIMPOKOTO
UCIIOJIb30BaHUsL JIUTEPATypbl, KYJIbTYpbl, OOpa3llOB HCKYCCTBA B MOBBIIICHUU
3 PEKTUBHOCTH JTyXOBHO-IPOCBETUTENBCKON AesaTenbHocTH». (CrnpaBka No 382
NHcTuTyTa conManbHbIX U AYXOBHBIX HcchenoBanuil mpu LleHTpe n1yXOBHOCTH U
npocBetenust Pecyonuku ot 12 aexadps 2022 r.). B pesynbrare, 3T0 HOCIYKUIO
BOCIIUTAHUIO MOJIOACKH HAlEd CTpaHbl HA BEPHOCTH MATPUOTU3IMY U
HallMOHAJIbHBIM LIEHHOCTSIM;

HAy4YHO-TEOPETUYECKUE IIPEIIOKECHUS 1o COBEPIIECHCTBOBAHUIO
IparMaTUYECKUX YEePT, THOCEOJOTMYECKUX OCHOBAaHUW M  ABPUCTHUYECKUX
BO3MOXXHOCTEM KOHUEIIMUA WCTUHBI, U3JIOKEHHOW B BO33PCHUSAX MBICIUTEIICH
Bocroka u 3amana Ha OCHOBE CpaBHUTEIHLHOTO aHAIW3a OBLIM MCTOJIb30BAHbI JIJIS
o0OecrieyeHrs BBINOJIHEHUSI TPAKTUYECKOro TpaHToBOro rmpoekra Ne W3-
20170927504 1o Teme «McTOpUYECKHMH  SKOTYPUCTUYECKMH  IMOTEHUHAI
CypxaHIapbuHCKOH obsacTuy, OCYIIECTBIISIEMOTO B Tepmesckom
rocygapctBeHHoM YyHuBepcutere B 2018-2019 romax (cmpaBka Tepmesckoro
rocyJIapCTBEHHOTO yHUBepcuTeTa OoT S5 stHBaps 2023 roma). Ne 04/12-30). B
pe3ynbTare, MOMHMO BBIIIOJIHEHHSI OIPEACICHHBIX B IMPOEKTE 3a/1ay, 3TO
MOCIIY>)KHJIO BOCIUTAaHUIO MOJIOJIOTO TOKOJEHHWs Halled CcTpaHbl B JyXe
MaTpUOTU3Ma M BEPHOCTH HAIMOHAIBHBIM LEHHOCTSIM, OrPaXICHUI0 HUX OT
BPEIHBIX MPUBBIYEK U (DOPMUPOBAHHIO 3TOPOBOTO MBIILICHHUS

MPEUIOKEHUS]T U PEKOMEHAAIMM OTHOCUTEIBHO TOTO, YTO JMHAMUYECKHUE
OCOOCHHOCTH MPEICTABICHUS O PEaJbHOCTH, MPOSBISIOUIMECS B COBPEMEHHOM
oOuiecTBe, J0Ka3aHO BIMSAIOT Ha (IYKTyalluOHHOE (M3MEHUYMBOE) pPa3BUTHUE
WHIUBUTyJIBHBIX 1I€JIeH M 3a7a4 ObLIN MCIOJb30BaHbl IPU pa3padbOTKe CIieHApHUs
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MeponpusaTusi ATEHTCTBA T0 JIejiaM MOJIoAexku PecnyOnmku Y30ekucTaH Ha TeMy
«JlyxoBHbIe yrpo3bl u 6oprOa ¢ HUMU» (CrnpaBka Ne 4-13-23-4054 AreHTcTBa Mo
nenaM mojioaexu PecrnyOnuku Y30ekucran Y30ekucraHa ot 29 HosOps 2022
rojia). B pesynpTaTe, 3T0 NOCTYKUIIO TEOPETUKO-METOA0IOTUYECKON OCHOBOM /115t
OpraHu3alluy MPOMNaraHIMCTCKON JesTeIbHOCTH, MOKa3bIBasi, HACKOJIBKO COOBITHS
U TIPOLIECCHl BEPHBI WJIM HET B KOHTEKCTE Mpoliecca rio0aau3aiud U MOPaTbHBIX
yrpos;

NPEUIOKEHUsT W PEKOMEHJAIlMM OTHOCUTEIIBHO TpOsiBIieHUs (peHomeHa
HUCTUHBI B TTOCTUHIYCTPUAIBLHOM OOIIECTBE, OOHOBJICHUSI €ro MparMaTUYeCKuX U
CBSI3HBIX YEPT, JIOTUKO-CMBICIIOBBIX JTOKA3aTEIbCTB €r0 JTUATIEKTUYECKOU CBSI3H C
BEpOI B MpoIiecce MO3HAHUS OBLIN MCITOIH30BAHBI TIPH TOJITOTOBKE MTPOTPAMMHBIX
CLICHApUEB Takux Iepenad, kak «MynasBap Kyn», «Bocnuranne u passurue» u
«3epkano Hanun»y CypxaHAaApbHHCKON 00sacTHOM Tenepannokomannu (CrpaBka
Ne 01-02/30 or 16 mas 2023 roma). B urTore, 3To MOCIY>XHJIO MOBBIIIEHUIO
3HAYMMOCTH AHAIUTHYECKHX TEJe- U PaJUOMATEPHUAIIOB HA OCHOBE HOBOCTEW B
3TOM cepe, B BOCIUTAHUU TOJPACTAIONIETO MOKOJICHHS B JIyXe MaTpuoOTH3Ma U
BEPHOCTH HAIIMOHAJIBHBIM IIEHHOCTSAM, 00€CTIeUeHUH CBOOO/IbI CIIOBA.

Anpolauus pe3yJIbTATOB HCCIAeA0BaHMsA. Pe3ybTaThl 3TOTO HCCIEN0BaHUS
oOcyXmanuch Ha 3-X MEXKIyHapOIHBIX, 12-TH pecImyOJMKAaHCKUX Hay4YHO-
TEOPETUYECKUX U HAYUHO-TIPAKTUUECKUX KOHPEPECHITUSIX.

Ony0JuKOBAaHHOCTH pe3yJbTATOB HcCCiaeA0oBaHMs. Bcero mno Teme
aucceprauuu onyonrukoBaHo Oosee 20 HaydHbIX paboT, B ToM yucie 12 crareil (B
ToM yucie B 10 pecnyOiuMKaHCKUX M 2 3apyO€KHBIX KypHajax) B HAayYHBIX
M3aHUSAX, PEKOMEH/IOBAHHBIX ISl MyOJUKAIMA OCHOBHBIX HAyUHBIX PE3yJIbTaTOB
nucceprannii BAK PecniyOnuku Y30ekucraHn.

Crpykrypa m 00bem auccepranuu. /[ucceprauum COCTOUT W3 BBEICHHS,
TpeX TJIaB, 3aKJIIOYECHMS U CIUCKA MCIOJIb30BaHHOU juTeparypbl. OOmui o0bem
JMCCEPTAIUM COCTABIISIET 142 CTpaHUIIBI.

OCHOBHOE COJEPKAHUE JUCCEPTALIUUA

Bo  «BBemeHum»  guccepTaliiM  yKa3blBaeTCs  aKTyaJbHOCTh U
BOCTPEOOBAaHHOCTh TEMBbI HCCICAOBAHMS, CTEMEHb W3YYEHHOCTH MPOOIIEMBI,
Hay4yHasi HOBHM3HA, COOTBETCTBUE WCCIEIOBAHUS OCHOBHBIM MPUOPUTETHHIM
HAMPaBJICHUSAM PA3BUTHS HAyKU M TEXHOJOTHUHA PECIyOJIMKH, OMPENESIOTCS
00BEKT, MPEAMET, METOJIbI, IICJIM U 3a/1a4M, Hay4YHasl U TpPaKTUYecKas 3HAYMMOCTh
MOJIYYEHHBIX PE3yJIbTaTOB, BHEIpPEHHUE, anpodals, OmyOJIMKOBAHHBIC PaOOTHI,
uH(popMaIHs O CTPYKTYpe JTUCCEPTALIUH.

B mepBor rmaBe guccepranmu  noa  Ha3BaHuem — «TeopeTruko-
METOHA0JIOTHYEeCKHE BONMPOCHI  HMCCJIEOBAHMSI CYIIHOCTM MCTHUHBI B
¢pusnocopuu» packpeiBaeTCsl CyIIHOCTh MOHSTHS UCTUHBI U (OPM MPOSBICHHUS,
MHOTO00Opa3ue B3IIIAI0B Ha UCTUHY B (uocopuu Bocrtoka w 3amanga, TUIBI
WCTUHBI, HAYYHBIC OMHUCAHUS M KIACCU(UKAIIMU U3YYaIOTCS B IIEJIOM, U 0CO00€
BHHMAaHUE YAEISIETCS UCCIEIOBAHUI0 KPUTEPHUEB UCTUHBI U €€ KOHLENTYalbHbIX
OCHOB.
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Hayunbie u guiocodckue acrekTbl 3TOr0 MOHATUS PACKPHIBAIOTCS B IEPBOM
naparpade noa HazBaHueM «CYHIHOCTh NOHATHS «HCTHHAa»». W3 pa3BuTus
¢uaocohcKoro MbICIM U3BECTHO, YTO BOMPOC 00 MCTHHE MPUHAJJICKUT K TPYIIINe
CJIOKHBIX BONPOCOB. MICTMHA €CTh MPaBWIBHOE OTPaXKEHUE ACHCTBUTEIBHOCTH B
CO3HAHMU  YENOBEKa,  COOTBETCTBHE  HAIIMX  3HAHUM  OOBEKTUBHOM
JEUCTBUTEILHOCTH W OJHA W3 TJIAaBHBIX IIeJIed 4YesloBeKa B IO3HAHUU OBbITHS.
HctrHa B OCHOBHOM BKJIIOYAET B C€0S1 OTHOLIEHUSI MEXK/y YEJIOBEUECKUM 3HAHUEM
Y CYLIECTBYIOIIMMHU BEIIaMH M COOBITUSAMU. EOWHCTBEHHBIM C€rOCOO pEIUTh
npoOjeMy UCTUHBI B ¢uimocopuu Ha HAYYHOHM OCHOBE - 3TO OOBEKTHBHO
MIPOAHAIM3UPOBATh OTHOLIEHUS MEXIY YEJOBECYECKMM 3HAHHEM U PEATbHBIMU
mpeAMeTaMHd U COOBITHSMH OOBEKTHBHOTO CyIlecTBoBaHMs. Kiaccuyeckoe
MOHSITUE UCTHUHBI CXOJIHO C MCXOJHBIM THOCEOJOTMYECKUM TE3UCOM TUAJIEKTUKO-
MaTepUATUCTHUECKON (Qumiocopun 0 TOM, UYTO 3HAHHE €CTh OTpPaKCHUE
CYILLIECTBOBAHMS B CO3HAaHUU 4YesioBeKa. COrjJacHO 3TUM TOYKaM 3pEHUs, UCTUHA
€CThb aJIeKBAaTHOE OTpakeHHE€ OOBEKTa, MPU3HAHHOTO CYOBEKTOM, U OHa
BO3BpAILAETCsl TAKOW, KaKas OHA €CTh, HE3aBMCUMO OT YEJIOBEKAa M €ro pasyma.
«Hame 3HaHME MCTHHBI HE BO3HUKAET BHE3AIIHO, B rOTOBOM BHje. CHavyana Mbl
M3y4aeM BHEIIHUE aclEeKThl 0ObEKTOB M COOBITHI, a 3aT€M BHYTPEHHUE aCIIEKThI»
>, Orciofa BHAHO, YTO 4YEJOBEYECKOE 3HAHME IPUOIKAETCA K CYIIHOCTH
NENUCTBUTEIBHOCTH.

3akiaroyasi MOKHO CKa3aTh, 4YTO, UCTUHA - OYEHb LIMPOKOE MoHsATHEe. Ero
COJIEp)KaHUE MOKET MEHSThCS B 3aBUCHMOCTH OT IMPOCTPAHCTBA M BPEMEHHU.
HctrHa oHTONIOTMYHA M THOCEeoJIoTHYHA. [1o oHTONIOrMYecKoMy PU3HAKy MCTHUHA
ecTb ObITHE B cebe, MO THOCEOJIOTMYECKOMY MpPU3HAKY - 3TO IOHUMaHUE
YeJIOBEKOM HCTHHBI O OBITHH.

KoMmmapatuBucTckuii aHaliM3 3TOM KOHUEMIMU MPOBOJUTCS BO BTOPOM
naparpade, o3zariaBieHHOM «Pa3zHooOpa3ue B3rJis/10B HA UCTUHY B putocodpun
Bocroka u 3amaga». OdeHb TPYJIHO NOCTUYb WCTHHY B IPOLIECCE IMO3HAHUS.
HpeBHerpeueckuii ¢unocod ['epakiauT ckazan, 4TO «IPUPOAA JIFOOUT CKPBHIBAThH
CBOM TaiHbD. JIEMOKPHUT CUMTAJ, YTO «IMOLMOHAIIBHOE ITO3HAHKUE CIIYXKHUT TOJIBKO
uHpopMalueil, ¥ OHO NOJHUMAETCS JO CBOETO YpPOBHS TOJIBKO TOT/AA, KOTJa
3aJIeiCTBOBaH pa3sym». Bompoc 00 HMCTHHHOCTM WM JIO)KHOCTH MBIIUIEHUS
pemiaeTcsl B JKM3HEHHOM omnblTe. IIpakTuka ecTb Mepa HCTHHBI, TO €CTh OHA
JIOKa3bIBAET WCTUHHOCTh HAmIMX 3HaHUKW O wmupe. [loHMMaHHMe MCTHHBI Kak
COOTBETCTBHS 3HAHUS PEATIbHOCTH >KU3HU (MIPUHLHUIT COOTBETCTBHS) HAUMHAETCS C
NpeiCcTaBUTeNIed aHTUYHOCTH (Hampumep, ApPHUCTOTENs) W TPOJOJDKAETCS B
¢unocopun Hosoro Bpemenu yuenusimu bakona, Criuno3sl, Juapo u ['onpbaxa. B
nounuManuu [[maToHa MCTHHA €CTh HEU3MEHHOE a0COJIFOTHOE CBOMCTBO UIIEH.

B penurum uctuna cszana ¢ borom. Camo 3TO cioBO (apab. «Xakk» —
WCTUHA; CIPAaBEAJIUBOCTD; IOJT; 005A3aTE€IbCTBO) MPOU3BOJHO OT KOPHS CJIOBA
(«ucTuHA»), O3HAYAKONMIETO OO0XKEeCTBeHHYIO cyiiHOCTh. I[llkoma (myTts) SccaBu
YCTAHOBWJIA €QUHCTBO JBYX YYEHMM, KOTOpble OHa Ha3Baia «Kom» u «Xom».
VYuenne «Kom» BKIIO4ANO B ce0s1 CUCTEMY TEOPETHUECKUX 3HAHUH HIKOJIbI SlccaBuy,

% Tamamep X. . Uto ectb uctuna? // Jloroc. ®unocodcko-mureparyphbiii sxypHait. Bem. 1. M., 1991. C. 30-37.
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ITI03HABAEMBIX TOJBKO YMOM. COIJIaCHO 3TOMYy YYEHHIO, IPABO TBOPILA YEIOBEKA
paccMaTpuBaeTCsd KaK 4YacTh IOHSTHS LEJIOCTHOCTU. [[Is OOCTMXKEHHsS 3TOU
IIEJIOCTHOCTH, ymnoaoOieHus (dana), eauHCTBa (TayXWa) OMPEACISIICS CMBICT
YyernoBeYecKord Xu3HU. Kak 4acTp 4eloBedeCKOM peallbHOCTH, AyIa JO0JKHA
NPOUTH MYYHUTENIbHBIC WCIBITAHUS U JOCTHYb a0CONIOTHOTO COBEPIICHCTBA, TaK
KaK BOIUIONIAeT B ce0e JyXOBHBIE M MPEXOJlIue KauyecTBa Aymu. Toraa, TOIbKO
KOI'JIa YeJIOBEK IMPEOJOJIEET CBOE Aro, MpeTepnuT O0ib CBOEW AYyIIM M Tela U
COXpPAaHHUT CBOIO JYXOBHYIO YHCTOTY, OH CMOXET COCIUHUTHCS C MCTUHOMN
(MOHOTEM3MOM), YBUJIETh B30P UCTUHBI U MOHSITH CMBICI UCTUHBI. YUeHHE «XalD»
IIKOJIBI SlccaBU BKJIIOYAET B ce0s HAOOp MEHCTBUIL, KOTOPBIE MOKA3bIBAIOT 3HAKU U
CUMBOJIBI HA MyTH K uctuHe. B 3TOM yuenun 10 u3 40 cTtaTycoB Ha MyTH UCTUHBI
Haxonarcsa B mwapuate, a 10 - B ucropun. 10- B mpocsemennn, 10- B uctune, rue
BHUMAaHHUE YJEJSJIOCh OCSI3aHUIO CMBICIIA Ka)X0M 3MOXU uepe3 JiroOoBb K bory.
Korga yenoBek Ha MyTH UCTUHBI MPOXOAUT B YCTAHOBIEHHOM IMOPSIAKE KPYrd
miapuar - JpkadapyT, UCTOpHUsS - MajakyT, Marpudar - JaxyT, UCTHHA - HACYT,
pOXKIaeTcss AYXOBHAsl CBSI3b C HCTUHOM. B e€IMHCTBE € HCTHUHOW 4YEJIOBEK
ONpENENIIET CBOK YEJIOBEUYHOCTb, KOTOpass MPOSBISIETCA B PAaBHOBECUU
COOTHOIICHHS PAJOCTU U cyacThsl. Takue TeyeHUs TacaBBY(d Kak HakmiOaHauia,
UKOHU3M, OCKTaIlIM13M, BO3HUKIIKNE U3 TPAAUIMI IIKOIbI SccaBu, IUIM MO MYTH
€IMHEHUS C PeabHOCTHIO (TayXu) B MO3HAHUU UCTHHBI.

Hemenkue dpunocodwi-knaccuku (Puxre, ['erens) cMoTpesn Ha peaibHOCTh €
TOYKUA 3PEHUSI Pa3BUTHUSl TMO3HAHUS, a MPEACTABUTENIM OJHOTO U3 HamNpaBICHUMN
COBPEMEHHOM 3amagHol (QuiIocopuum — 3K3UCTEHLIHAIN3MA — PACCYKJIAIT O
pPeaTbHOCTH KaK O MICUXOJIOTHYECKOM COCTOSIHUM WHIUBUIYaIbHOCTH.

[Ipontecc mo3HAHMUST HUCTUHBI €CTh HMCTOPUYECKUH, MPOTUBOPEUUBHIH,
O0eckoHeuHbI nporecc. «McThHa ecTh MPaBUIIBHOE OTPAKEHUE JEHCTBUTEILHOCTH
B CO3HaHMM  4YEJOBEKA, COOTBETCTBHE  HAIUX 3HAHUM  OOBEKTHUBHOM
JNEUCTBUTENBHOCTU. VICTHHA sIBIsIeTCSI OHOM M3 OCHOBHBIX LIEJNEH YEIIOBEUYECKOTO
MO3HAHUS CYIIECTBOBAHWS MU B OCHOBHOM BKJIIOYAET B C€0Sl OTHOIICHUS] MEXKIY
YeJIOBEUECKUM 3HAHUEM UM BEIIaMH U COOBITUSIMU B CYIIeCTBOBaHHH. BoT mouemy
aHTU4HBbIe MbIcTuTeNn (DnuKyp, Jemokput, Jlykpeuuii) moHUMamu UCTUHY Kak
COOTBETCTBHE HAIIMX 3HAHUW BBIPAKEHUIO CYIIHOCTU Bemied u coObiThid. Takoe
NOHUMaHUE XapakTepHo s gunocodpoB HoBoi smoxu (. bakon, b. Cniunosa, K.
Tenbsecnii, J|. duuapo, I1. Toms6ax, M. B. Jlomonocos, JI. ®eiiepbax) *°. s
®dapodu: «B peanbHoM mupe dpusiocodust - 3T0 Hayka 00 UCTUHE, U UICTHHA MOXKET
OBITH TIOHSATA TOJILKO Yepe3 310,

B ycnoBusix HacTosiiei SMmoxu, Kak U B MPOIIOM, TPU BBICIINE IIECHHOCTH,
Takue Kak MCTHHA, J0OpO M KpacoTa, OCTAIOTCS BBICIIUMU KPUTEPUSIMH B
nesTeabHOCTH yenoBeka. [lepBast U3 HUX - onpeiesIeHue IEHHOCTH 3HaHUsI, BTOpas
- OIpEJeJIeHUEe OCHOBBI HPABCTBEHHON OCHOBBI JKM3HU, TPEThS - CIIy)KEHUE
LIEHHOCTSIM B HCKyCCTBE. B JaHHOM cilydae MCTHHA BBICTYINAET KAaK TIJIABHBIN
MOMEHT, OOBEAUHSIONNN JOOPO U KPacoTy.

%6 https://qomus.info/oz/encyclopedia/h/hagigat/
5" Kaceimxanos A.X. A6y Hacp an-®apabu. —-Mocksa: Meicib, 1982. - C.199.
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HctuHa ecth neneycTpemiieHHasl MbICIHATENbHAs cuiia, 0 Kotopor @. bakon
BBIJIBUHYJI YMHYIO MBICIIb O TOM, YTO «3HAHUE €CTh CUJa, OHO PEAJIbHO TOJIBKO B
HEU3MEHHBIX yClIOBUSX». MicTuHa ecTh 3Hanue. Ho MoxeT u 060€e 3HaHue ObITh
UCTUHHBIM? 3HaHug 0 BceneHHoil u naxe o0 OTHENBHBIX €€ 00JacTAX MOTYT
OTpa)KaTh ITyTaHUILy B pe3yibpTare psana npuurH. Co3HATENbHO HCKa)kas UCTUHY,
Kak ObUIO MPU3HAHO BHINIE, CYIIIHOCTHIO 3HAHUS SBISIETCS aJICKBAaTHOE OTpPaKCHHE
ObITHS B BUJE MOHATHH, BOOOpaKEHUS, PACCYXKACHUI, TEOPUI B UYEIOBEUECKOM
MblutieHnd. Ho uto ects mpaBaa? Yto takoe UCTHHHOE 3HaHUE? B xone pa3BuTus
¢unocoduu mpennaraeTcss psa BO3MOXKHBIX OTBETOB Ha 3TOT Ba)XHBIA BOMPOC O
TEOpHH MO3HaHUA. B cBOMX Tpymax ApHUCTOTENb TaKXXE PEKOMEHJOBAJ BBIBOJ U3
TaK Ha3bIBAEMOr0 MPUHLUIIA, COIVIACHO KOTOPOMY HMCTHMHA €CThb COpPa3MEPHOCTH
MO3HaHUs TpeaMeTy M ObiThio. P. JlekapT BBIIBHHYJ CBOW BBIBOA O TOM, YTO
BAKHBIM TPU3HAKOM HCTHHHOIO 3HAHMS fBIIAETCS TOYHOCTh. [[ns [lnmaTtona m
I'erens uCTUHA €CTh CAMOOTHOILEHHE CO3HAHMS, U, C UX TOYKH 3PEHUS, TyXOBHO-
JIoTUYecKasi OCHOBa MHUpa MOKET OBbITh MO3HAHA TOJIBKO Yepe3 no3Hanue. CHavana
. bepxnn, a no3zxxe Makc u ABeHapHyC IIPU3HABAIN, YTO PEAIBHOCTh CO3/1aHA B
pe3yJibTaTe MHOTMX MPUOOPETEHHBIX 3HAaHUH. DTOT BBIBOJI OTPAXKEH B U3BECTHOM
MHeHun Apucrorens: «[11aTon MHE ApyT, HO HCTUHA MHE JIOPOKEN °C.

KoHnBeHIIMOHaNbHAs KOHLIEMIUS UCTUHBI CYUTAET UICTUHHOE 3HAHUE (WU €TO
JIOTUYECKYI0 OCHOBY) PpE3yJIbTaTOM YCIOBHOCTH, Kommpomucca. M, Hakoner,
3HaHWE, BKJIIOYEHHOE B Ty WIM MHYIO CHCTEMY 3HAHMS, MU3y4aeTcs OTAEIbHBIMU
ANUCTEMOJIOTaMU KakK peajbHOe 3HaHWe. MHbIMM cloBamMH, B OCHOBE 3TOH
KOHLIETILIUU JIKUT NMPUHLUIN KOT€PEHTHOCTH, TO €CTh MO OTHOLIEHUIO K 3TOMY
OMBITY COOMpArOTCA JINOO ONpPEAECICHHbIE JIOTUYECKHE MPUEMBI, JTMOO MPEIEACHTHI.
HakoHnen, no3unus nparMatu3mMa akUEHTUPYEeT BHUMAHHE Ha TOM, YTO MCTHHA -
9TO HaumOoJiee OOIIenpu3HaHHAsA U OONICNpPUHATAs KiIacCHYyecKash KOHIICTIUs
UCTUHBI, KOTOpPass COCTOMT B IIOJIE3HOCTH W JCHCTBEHHOCTH 3HAHUS, KOTOPOE
BOCXOJIUT K APUCTOTENIO U HAXOJUTCS B COOTBETCTBUU C OOBEKTUBHBIM 3HAHUEM,
cobupaeMbIM B 3anucsx. UTo kacaercs Ipyrux TOYEK 3pEHUs, TO, €CIM OHHU U
UMEIOT  ONPEJEICHHBIE  IOJIOKUTEJBHBIE  CTOPOHBI, OHHM  COXPAaHSIOT
(yHIaMeHTalIlbHYyI0 C€Jab0CTh, KOTOpas IO3BOJISIET HaM IMpU3HATh, 4YTO OHHU
CIpaBeUIMBHI JIUILb B OTPAHUYEHHOM CTENEHU B HEKOTOPBIX ciydasx. ['oBops 00
ATOM €1ab0CTH, MOXKHO YBUJETh BIMSHUE WX TPEOOBaHHM Ha MPoOiieMy, KOTOPYIO
OHU JOKHBI pemuTh. CloBO «ucTUHa» (438all) B cioBapsx apabGCkoro u
y30€KCKOTO SI3bIKOB O3HA4aeT MPaBUIIbHOCTb, MPABIUBOCTb, JOCTOBEPHOCTh YETO-
mu60. OHO ynoTpebiisgercss B 3HAUEHUM HMCTHHBI, TPaBiAbl, PEAIbHOCTH, MpaBa U
CIpaBeIUBOCTU. TO €CTh, cOrjlacHO penuruu u Quiocopun Mcmama, UCTUHHO
JOCTUYb UCTUHBI, UCTUHHO 3HATh U MOHMMATh bora TakuMm, KakKuM OH €ro UCTUHHO
BUINAT.”?

Cy1iecTBYIOT Takke pas3Hble CIIOCOOBI MO3HAHMS UCTHHBI Ha 3amaje U Ha
Bocroke. Ecnu Ha 3amaje HMCHOJB3YIOTCS HAay4dHbIE METOJABI IMMO3HAHHS, TO Ha
Bocroke  BHMMaHuME ~ yIENseTCs  pas3IMYHbIM  IICUXOTEXHUKAM, ULIMPOKO

%8 Apucrorens. Metausuka, IONUTHKA, T03THKA, putoprka CI16 Asbyka 2022. - C. 704.
%9 https://ahlisunna.uz/shariat-tarigat-marifat-hagigat/
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HCIIOJIB3YIOTCS. METOJbl, Pa3BUBAIOIIME alIepUenuuo. JIOoruko-ne1yKTuBHbIE
NOJXOJbl HE OTpULIAIOTCS B OyIau3Me, HO UM MPUIACTCS BTOPOCTENEHHOE
3HaueHue. Takum 00pa3oM, XOTs AJi MOHUMAHUS CYIIHOCTH CBSIIIEHHBIX TEKCTOB
U UCIOJIb3YeTCs JIOTUUECKOE MBIIUICHHE, OyIIMACKIEe TEeKCThl HE TTOHUMAIOTCS, a
HEIMOCPEACTBEHHO MEPEKUBAOTCS.

JIjist TOro 4ToOBl MOHATH, TOUYEMY MOJIXO0/ K IMO3HAHUIO UCTUHBI Ha 3amajie u
Bocroke Tak pasznuueH, HEOOXOJMMO BBIICHUTH OTHOILIEHWUE ATUX TPAAMIMN K
JCHCTBUTENHFHOCTH, a TAKXKE K €€ OOBEKTUBHBIM U CyOBEKTUBHBIM MPOSIBICHUSIM.

3amamHpli  00pa3 MBIIUICHUS OTpPaXKaeTcs B 3epKajie 00pa3oBaTEbHON
CHUCTEMbI, TOCTPOCHHON Ha OCHOBE YTWIMTApU3Ma, THIEPTPOPUPOBAHHOTO
Pa3BUTHS TEOPETHUYECKOTO MBIIIIEHUS. DTOT THUI MBIILIEHUS, KaKk ObUIO CKa3aHO
BbIIIE, OCHOBAaH Ha 3aKOHAaX (OpPMaIbHOW JIOTUKH, YMEHHH paboTaTh C
aOCTpakTHBIMU TOHATHSIMH, YMEHUHU peliaTh O0IIMe 3ajadyd. 3amaaHas cucTtema
oOpa3oBaHMsI BOCHMTHIBAET YTUJIMTApHOE (MOTPEOUTENHCKOE)  MBILUICHHUE,
paccuMTaHHOE Ha HEOTPAaHMYEHHOE MPOU3BOACTBO MaTepHalbHbIX Osiar. OCHOBHAas
[eJb 3TOM CHCTEMbl - HAY4YUTh O€30MACHOMY HCIOJb30BAaHUIO MPUPOIHBIX
pecypcoB. Takoe OTHOLIEHHWE K BHEIIHEMY MHPY BEAET TOJIBKO K YCHJICHHUIO
KOHKYPEHIIMM B 3KOHOMMKE, IIOBBIIICHUIO IIOJIE3HOCTH Hayku. B pesynbrare
3alaJJHOE€ pa3BUTHE CO3JaeT Bce Ooiblie U OoJiblle MPUBSI3aHHOCTEH
(MaTepuanbHble Oiiara, ynoocTBa, yCIyrd U T. [.), IOTOMY 4TO OYJIJIU3M BEPUT B
BOOOpaxkaeMoe MarepualbHOE cylecTBoBaHHe. COBpeMEHHAsl TEXHOKpaTUUYeCKas
LIMBHWJIN3ALMS — 3TO BOIUIOIIEHHOE CO3HAHUE YEJIOBEKA CO CTaHaPTHBIM 3araJ HbIM
00pa3oBaHUEM.

Hayunsie, MeTomonornueckue u pusiocopckue OCHOBAHUSI ITOW KOHLIETIIUU
packphIBaroTCs B TpeTheM naparpade noj HazBaHueM «Kpurepum HCTHHBI U ee
KOHIENTYAJIbHbIE 0CHOBBD.

VY4eHble 10 CUX TOp CHOPST O KPUTEPHUSIX UCTUHBI. [I0 MHEHHIO HEKOTOPBIX,
TAaKOE€ PACIUIBIBYATOE MOHATHE HE MOXKET UMETh KpUTEepUEB. Jlpyrue roBopsrt, 4ro
Ja)ke HCTUHA HMMEET CBOM OCOOCHHOCTH, OTJIMYAIOUIME €€ OT JPYruX BHIIOB
3HAHUS.

KpurepusiMu HCTHHBI = SIBJIIFOTCSI: COOTBETCTBHE JIOTUYECKHM 3aKOHAM,
COOTBETCTBUE paHEE OTKPBITBIM M JOKa3aHHBIM 3aKOHAaM M TEOpeMaM HayKw,
COOTBETCTBHUE OCHOBHBIM 3aKOHAM M aKCHOMaM, MPOCTOTa U OOILIEAOCTYINHOCTb
CJI0OBA, MapaJOKCaIbHOCTh MPAKTUKH. [ TaBHBIN KpUTEpU HCTUHBI — MPAKTUKA.

Kpurepuii HCTUHHOCTH: TOJOXEHUE, BBIpAXXEHHOE B (OpME TEopuH,
KOHIIEMIIMHU, TIPOCTOTO BBIBOJIA, OCTAETCSI TUIIOTE30i, TO €CTh MPEANOJIOKEHUEM,
MOKa OHO HE MOJATBEPKIEHO OMBITOM.

JlocTKeHHE WCTUHBI €CTh MpsMas 1eNib I[O3HaHUs B JH000i (Hay4dHOM,
¢unocodckoit, XynoxecTBeHHOM W UHOM) (opme. McTuHa — 3TO HE CBOMCTBO
MaTepUaTbHBIX OOBEKTOB (HApUMeEp, «IOM — 3TO PEAIBHOCTH»), a
kinaccupukanus 3HaHUM o HHUX. McTuHa OOBEKTHBHA MO CBOEMY BHEIIHEMY
COJIEP’KaHUI0 U CYOBEKTHBHA MO CBOEMY BHYTPEHHEMY MJIEHHOMY COJEP>KAHUIO U
dopme. Bripaxas B omnpeneaeHHON CyOBEKTUBHOU (OpMe, JIFOAN BOCTPUHUMAIOT
NEUCTBUTEIBHOCTD (B MOHATUSIX, 3aKOHAX, TEOPUSIX, MPECTABICHUSIX ).

[To mepBo# r1aBe celanpl CIEAYOUINE BBIBOBIL:

35



Bo-niepBbIX, aHaNN3 KPUTEPUEB UCTUHBI U UCCIIEIOBAHUE AKCUOJIOTHYECKOTO
acCIleKTa HayYHOU UCTUHBI CIEAYET HAUMHATh, IPEXKIE BCETO, C METONOJIOTMYECKHUX
OCHOBaHMH.

Bo-BTOpBIX, €ciu mpoBepka (PyHIaMEHTaJbHBIX TEOpPUM Ha HCTUHHOCTH
NPEANOJIaracT HaJIU4HME PsAJa TEOPETUYECKUX U DIMIIMPUYECKUX KPUTEPHUEB, TO
IPOBEPKA MPAKTUYECKUX TEOPUU COCTOUT B AHAJIM3E UX COOTBETCTBUSI KPUTEPHUIO
IparMaTUYECKOU MPOCTOTHI, PEATTU3AIMU ONBITA IPOBEPKU U IPOU3BOICTBA.

B-Tpetbux, UCTHHA — 3TO UJIEHU, MBICIH, BBIBOJIBI, KOTOPbIE COOTBETCTBYIOT
JEHCTBUTEILHOCTH W JIOKa3bIBAIOT €. Ha MmoBCemHEBHOM $3bIKE MCTHHA OOBIYHO
MOXET OBITh OMNpeJiefiecHa KaK 3HaHue, YOekKJEHHE, MO3UIIMS, MPEJIOKEHUE U
YTBEPKIECHUE, KOTOPBIE SIBISIIOTCS MCTUHHBIMU U JIEUCTBUTEIBHBIMU, MOCKOJIBKY
OHU TOYHO OTPaXXar0T PEATBbHOCTh U SICHO PACKPBIBAIOT COJICPKAHUE UCTUHBI.

Bo Bropoii rnaBe pgucceprauuu 1ojJ Ha3BaHHEM «(OQHTOJIOTHYECKHE U
MUCTEMOJOTHYCCKHEe HMHTEPNpeTAlNd HCTHHBI B (uiocopum» HAYYHO U
TEOPETUYECKH OOOCHOBBIBAIOTCS B3IJISIIBI HA OHTOJIOTMYECKUE CBOMCTBA MCTHHBI,
JaeTCsl THOCEOJIOTMYECKOE MCTOJIKOBAHME MCTHUHBI U PAaCKpbIBAaCTCs €€
B3aUMOJICCTBUE CO 3HAHUEM C SIIUCTEMOJIOTMYECKON TOUKU 3PEHUSL.

[lepBrrit naparpad, o3ariaBieHHbINH «OHTOJOTHYECKHE CBOICTBA HCTHHBIY,
pPacKpbIBa€T AaCHEKThl TMOHSTUS MUCTUHBI, CBSI3aHHBIE CO BPEMEHEM U
IIPOCTPAHCTBOM.

®dunocodckre B3MIAABI HAa OHTOJOTUYECKYHD TMPUPOAY PEATbHOCTH
OHTOJIOTNYECKOE JIOKA3aTENbCTBO AHcenbma 0a3upoBaAIOCh Ha
WMHTEIJICKTYJIbHBIX TMPEJCTABICHUSX O «CaMOM COBEpIIEHHOM OblTum». Ecnu
CUMTATh MCTUHHOM HJCK «CaMOr0 COBEPUICHHOIO CYIIECTBa», TO OHO JOJIKHO
CYILIECTBOBATh a0CONIOTHO B peanbHOM M BHemHeM wMupe. B Cpennue Beka
xpuctuanckuit ~ 6orocinoB  AuncensM  (1033-1109)  meiTancs  JgoKas3aTh
CylIECTBOBaHME  bora  «OHTOJOTMYECKH»,  OCHOBBIBASICh  TOJIBKO  Ha
UHTEJUIEKTYaJlbHOM MOHMMaHuU. [lo MHeHuI0 AHCenbMa, BCE JIOAU MOTYT
IPEICTaBUTh ce0e B yMe MOHSITHE «CaMOe€ COBEpPIICHHOE cyiiecTBo». Ho oH He
JIOBOJILCTBYETCA 3TUM U TOBOPUT: «CaMoO€ COBEPIICHHOE CYIIECTBO» HE MOMKET
CYILIECTBOBATh TOJILKO B yM€. JTa CYIIHOCTh, KOTOPasi «CyIIECTBYET» B CO3HAHUH,
00s13aTeIbHO JIOJDKHA «CYIIECTBOBAaTh» BO BHEIIHEM wMupe. [loTomMy 4YTO MBI
MIPENICTaBIISIIN cebe «caMOe COBEPIIEHHOE)» CYIeCTBOBaHHUE. T0, UTO CYIIECTBYET
BO BHEIIIHEM MHpeE, 00Jiee COBEPILIEHHO, YEM TO, UYTO CYIIECTBYeT B yme. UTak,
«ECJIM MBI JTyMaeM O BBICIIEM CYIIECTBE, 3TO CYIIECTBO 00S3aTEIBbHO OKHO
CYIIECTBOBAaTh BO BHEIIHEM MHUpPE (a HE TOJbKO B yMe) (IMOCKOJIbKY CaMo
CYIIIECTBOBAHHUE B yME HE JIEIACT €ro BBICIIUM CYIIIECTBOM).

HNctuHa ecTh npaBUIIBHOE W TOYHOE OIKMCAHWE MpPEeAMETa MO3HAIOIINM,
MOKa3bIBAIOIIEE €r0 B COCTOSIHUM >KU3HU, BHE YEJIOBEUECKOIO CO3HAHHUS U B
CaMOCTOSITEIbBHOM COCTOSIHUU. Kareropusi HMCTUHBI OIMCHIBAET HE TOJIBKO
COOTBETCTBHE 3HAHUS OOBEKTY, HO M CIOCOO MO3HABATEIILHON NESATEIbHOCTH.
OObeKTMBHAsT WCTHHA TMPEJCTaBIseT COOON HE3aBUCUMOE OT 4YelIOBeKa W
gyeyjoBeuecTBa conepkanue 3HaHWS. OOBEKTHBHAS WCTHHA PAa3BUBACTCS U
nposiBiiieTcss B (GopMax OTHOCHUTEIBHOW W a0CONIOTHOM WCTUHBL. VcTuHa
OTHOCUTEJIbHA, MOTOMY YTO 3TO MPOLECC, TNOCTOSHHO pPa3BUBAOIIUKICS,
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HATOJHSAIONIUH, YIITyONSIOMmUNA U UCTIPABISIONUIUIICS BO BHYTPEHHEM KOH(IIUKTE.
AOCOIIOTHAs UCTUHA — 3TO HEMPEKJIOHHOE YUYEHHE, MOJIHOCThIO OIUCHIBAIOIIEE
4TO-IM00 M HE MOJJIEKAIee OTPULAHHUIO B Mpoliecce no3HaHusa. OTHOCUTENbHAs
UCTMHA M a0COJIOTHAasT HCTUHA HAXOIATCS B JIMAJEKTUYECKOM OTHOILECHUHU.
OTHOCUTENbHAS UCTUHA UMEET UCKPY aOCOIIOTHON UCTHHBI, @ a0COJIIOTHAs HCTUHA
(opMupyeTcss Ha OCHOBE HabOpa FJIEMEHTOB OTHOCUTENbHOU MCTUHBI. OCHOBHOM
BApUAHT IOHATUS HMCTHUHBI, CEMAHTHYECKAs] MOJEJb, SBIAIOMIAACS KOCBEHHBIM
MIPU3HAKOM  B3aUMOJECUCTBUS CyObEKTa M  OOBEKTa IMO3HAHMS, HMEET
ABOJIIOIIMOHHBIA XapakTep. OTOT BapuUaHT 4YacTO pa3pabaTbIBaeTCsi B paMKax
KJIACCHYECKOM KOHLENUMU HMCTHHBl M OTBEYAET XapaKTEPUCTUKAM CO3JIaHUS U
(dopMupoBaHusa HayqHOTO 3HaHUS. [ psiia MpakKTUYECKUX TEOPUN «UCTHHA €CTh
COOTBETCTBUE 3HAHMS JCHCTBUTEIBHOCTH» CIEAYET 3aMEHUTh CIIECAYIOIIUM
ONpENECICHUEM: «UCTUHA €CThb COOTBETCTBHE NPHUMEHEHUS PalUOHAIBHOMY
IPOEKTY», /i€ TOHITHE NMPWIOKEHUS 03HAYAET COOTBETCTBEHHO IPOM3BEACHHBIN
00BbeKT. MHOrME TEXHOJIOIMUYECKHUE PEIICHUs MPAKTUYECKUX 3a7au I03BOJISIOT
TOBOPUTH 00 U300MJIMM UCTUHBL. B 3TOM ciiyuae AeifiCTBEHHBIM KpUTEpUEM BbIOOpa
KOHKYPUPYIOILIUX TEOpPUH SIBISIETCS HE CTENEHb MX OJNU30CTH K PEalbHOCTH, a
HSKOHOMHUYECKAsl ¥ KOJIOTUYECKasl 11eJ1eCO00Pa3HOCTb.

Bo BTopom maparpade, o3arnaBieHHoM «McTHHA M ee THOCeOI0rHYeCKHe
UHTEpPNpPeTalun»), HAyyHO OOOCHOBaHbl AaCHEKThl HCTUHBI, CBSA3aHHBIE C
MMO3HABATEJIbHOM JI€ATEIbHOCThIO, 3MOLMOHAIBHBIM TO3HAHWEM U (popmamMu
MbIuieHnd. OJHAKO UCTUHA MO CYIIECTBY €CTh IIEN0e, 1eJ0CTHOE siBneHue. Ho B
YEJIOBEUYECKOM MBIIUIEHUH OHO OKAa3bIBAaCTCSl PA3ACIICHHBIM Ha pPAa3HbIE€ YacTH
(pparmenThl), BUABI, TPaHU W YpPOBHU. MHBIMU CJIOBaMH, YE€JIOBEK H3Yy4aeT
peanbHOCTh B CBOEM CO3HAHMHM, pa3/eiisisd €€ Ha pa3Hble YacTH, BUIUT pa3HbIE €€
CTOPOHBI, TPUOJINKAETCS K HEW C Pa3HON CTENEHBIO MTyOUHBI.

B sTOoM cwmblcie kaxaas u3 GopM MO3HAHUS UMEET CBOE MECTO U 3HAUEHUE B
’KU3HU YeJoBeKa U OOLIECTBA, HO TAK)KE€ UMEET CBOM OIpaHUYEHUS, 3a0J1yKICHUS
(ommOku) u J0kb. [lodTOMY 3TH CHOpBHI O TOM, Kako€ 3HAHUE SIBISETCS
PaBUJIBHBIM, SIBJISIOTCS, HA HAII B3IJIA, CJIEACTBUEM TOTO, YTO TPYAHO IPHUBECTH
OTJEJICHHbIE JApPYyr OT Jpyra B MBICIM acClEKTbl a0COJIOTHOM HCTHHBI B
HENpEephIBHOE U CTPOIHOE €IWHCTBO, MOHSTh, YTO BMECT€ OHHU OOpa3yroT
CJIOKHYIO, OTPOMHYIO M MHTEIPUPOBAaHHYIO Hepapxuto. [loToMy yTo kak Obl HH
Pa3BUBAJIOCh YEJOBEYECKOE MBILIIJIEHUE, OHO HE CIHOCOOHO OXBaTUTh I3TY
OTPOMHYIO U HEOOBSITHYIO BCEJIEHHYIO CO BCEH €€ CII0KHOCThIO U pa3HOOOpa3ueM.
Ho He cnenyeT nenaTh BBIBOJI, UTO YEJIOBEK HMKOTJA HE MOKET 3HATh MpaBay. Ha
caMOM JIeJie Hallla BOCTOYHAs KyJbTypa, B YAaCTHOCTH cy(du3M, 3HAMEHaTeJIbHa
TE€M, YTO CTAaBUT CBOEU BBICLIECH LEIbI0 IYTh AOCTWKEeHUs Mctunbl. [l 3Toro
YeJIOBEK JIOJKEH CHayasa BbIOpaTh, K YEMY CTPEMUTHCA U IO KAKOMY MYTH UJTH.
B KoHIle KOHIOB, €CTh OECKOHEYHOE KOJUYECTBO BEIICH, KOTOpPHIE MOXKHO
CHEJIaTh, U MOJy4YUTh 3HaHUA. IIOKOpUTH UX BCEX HE CMOXKET HE OJUH YEJIOBEK, a
MTOKOJIEHUS YesioBeuecTBa. Ho eCcTh Takoe 3HaHWE, YTO 3HAHUE €r0 BAKHEE BCETO
TOTO, YTO JE€JaeT 4eloBeK Ha cBeTe. «(Camoe BaKHOE, YTO JOJDKEH CJHENaTh
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YENOBEK B OTOM MHUPE, - OTO MMETh CBOK JHYHOCTE . COOTBETCTBEHHO, BCE
MyJpelbl U BEIMKHAE MBICIMTEIN MMOAYEPKUBAIA MBICIb O TOM, YTO HACTOSIEH
UCTUHBI MOJKHO JOCTHYb HE II03HAHMEM BHEIIHEH NIPUPOABI, a IT03HAHHEM
qesoBeYeckoro Toxjaecta. CamMoco3HaHue TpeOyeT, YTOOBl YEIOBEK HAIpaBIsll
BCE CBOC BHMMAaHHUE HE Ha BHEIIHWA MUp, a HA CBOM BHYTPEHHUW MUD, TO €CTh Ha
U3Y4CHUE MUKPOMOJIEIN MaKpOMHUPA.

B Ttperbem maparpade, o3arnaBieHHOM «['Hoceosormueckuii aHaIu3
OTHOLIEHHMS MeKAY MCTHMHOH M 3HAHMEM)», Ha OCHOBE T'HOCEOJIOTMYECKOIrO
MO/IX0/1a UCCIEAYIOTCS ACTIEKThI 3TOrO MOHATHSA, CBA3aHHBIE CO 3HAHUEM U BEPOMU.
YToOb!I MOHITH UCTUHY, HEOOXOAMMO ONPEACIIUTh €€ OCHOBHBIE XapaKTEPUCTUKU U
npusHakd. HeoOxogumo  oOpaTuTh BHUMaHHME Ha  OOBEKTHUBHOCTH U
CyOBEKTHBHOCTh HCTUHBI. DOpMa TOJOXHUTEIBHOIO WIA OTPULATEIBHOTO
YTBEPXKACHHUSI MUCTUHBI, CIIOCOO MX BBIPAKEHUS BCErJa 3aBHUCIT OT JIMYHOCTU. B
sTOl (hopMe UCTHHA CyObekTUBHA. CollepiKaHue peabHbIX 3HAHUM ONpeeseTcs
HE CYOBEKTHBHBIMHU >KEJAHUSIMU JItOJIeH, a 0OBEKTUBHON peanbHOCThIO. TO ecThb
BOMNPOC 00 MCTHHE BCErJla TECHO CBSA3aH ¢ OOBEKTUBHON MCTUHOM, YEIOBEYECKUM
BKYCOM U JK€JIaHHMEM, OOBIJECHHBIM YEJIOBEUECKUM CO3HaHMEM. B 3ToM cMbicie
UCTMHA  Oo0ObekTHBHA. «McTuHa  ecTh  €AMHCTBO  CyOBEKTHBHOCTH U
OOBEKTUBHOCTH», TO €CTh MCTHHA JOCTHTAeTCs 3a CYET MPOTHUBOIOJOKHOTO
necTBus cyObekTa U 00bekTa. IloaToMy pe3ynbrar mo3HaBaTEIBLHOTO Ipoliecca
BKJIIOYAEeT B ceOsl BIMSHUE KaK CyOBbeKTa, Tak U 00beKkTa. BBOIATCA MOHATHUSA
a0COJIIOTHOM M OTHOCHUTEIBHON MCTHHBI JJIsl ONMHMCAHMS MPOLEcca MOCTENEHHOrO
MPOSICHEHUS U YTIIyOJICHHSI UCTUHBI, HATIOJTHEHUSI €€ OOBEKTHUBHBIM COJIEPKAHUEM.
B KOHKpETHOM 3HaHUM NYTh K aOCOJIOTHON MCTHHE JIEKUT Yepe3 YTOUHSIOLIUE
JpYT Ipyra OTHOCUTEIbHbIE UCTHHBI.

AOconoTHasT MCTMHA — O3TO MCTHUHA, KOTOPYIO HENIb3s OTPULIATb.
BONBIIMHCTBO y4Y€HBIX CTpeMsTCs K aOCOJNIIOTHOM WCTUHE W CUYUTAIOT €€
uaeanbHoi. Ho abcomioTHas MCTMHA MPUXOAUT 4Y€pe3 OTHOCUTENbHBIE HCTHHBI.
[ToaTomMy B Hayke yacTo ObIBaE€T OTHOCUTENbHAs UCTUHA. OTHOCUTENbHAS UCTUHA -
3TO OTHOCHUTEJIBHO TOYHOE INPEICTABICHUE PEaJTbHOCTH. XOTSA 3TO OYEHb BEPHO,
ATO HE CYHUTACTCS MOJHOW mpaBnod. B cB3um ¢ 3TUM HE0OXOIMMO MPOBECTH
JOTIOJIHUTENIbHBIE YTOYHEHUS U YIUIyOJIEHHBIE HCCIIEOBaHMs. 3]1€Ch CIEAyeT
OTMETHUTb, YTO UCTHHBI B 3AKOHAX HAYKH OTHOCHUTEJIbHBI, IOTOMY YTO MBI MOXEM
MPOBEPUTh UX JCHCTBUE TOJBKO B HU3BECTHOM HaM oOnactu BceneHHOM.
YenoBeueckoe 3HAHUE €CTh HEMPEPBIBHBIA MPOLIECC HAKOIUIEHHsS 00Jiee MOJIHOTO
3HAHMS, MPOLECC MPEBPAILEHUS OTHOCUTEILHON UCTUHBI B UCTUHY aOCOIOTHYIO.

B 3akioueHun cnefyer ckazaTh, YTO aOCONIOTHAsh MCTUHA 000 BCEM MHpE
CYILECTBYET TOJIbKO KaK Mpenesl U ujeai, K KOTOPOMY CTPEMHUTCS YeJIOBEUYECTBO.
Bormpoc o nyTsx 1oCTHKEHUS UCTUHBI TECHO CBSI3aH C BOIIPOCOM O €€ pa3Mepax.

I1o BTOpPOI rIaBe cuesansl CAEAYIOIUE BBIBOBIL:

803, Kaccupep. OnbiT 0 vesnoseke: Beenenue B puiocoduio uenoBeueckoit KyabTyphl //IIpobieMbl uenoseka B
3anajgHoi dpuinocoduu. M., (IlepeBox ¢ Hem. A. Mypasbesa ) 1988..3
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Bo-nepBbIX, IOMKEH CyIIECTBOBATH KPUTEPUM HWCTHUHBI, TOKA3BIBAFOLIUI
UCTUHHOCTb WJIU JIO)KHOCTh MPUOOPETEHHOT0 3HaHus. Kpurepuil ncTuHbl 00OBIYHO
OTHOCHUTCS K KOHKPETHOMY CTaHAAPTY WIA METOAY €ro IPOBEPKHU.

Bo-BTOpBIX, OIBIT COYETAET peaJbHOCTh C OOBEKTUBHOCTHIO. IIpoBepka
TEOPHUH IPAKTUKOW OCYLIECTBISETCSA B XOJ€ NPAKTUYECKON NEATEIBHOCTH JIFOIEH.
OneIT MOXET JMIIb IMOATBEPAUTH HCTUHHOCTH ITOJIYYEHHBIX OT HETO 3HAHUM.
KoHeUYHO, OIBIT HE MOXKET OTBETUTH Ha BCE BONPOCHI Hayku. Ho pemarontyro posib
B [TO3HAHUH JIFOJIbMH OOBEKTUBHOM JAEMCTBUTENBHOCTH UTPAET MPAKTHKA.

B Tperweil rnaBe auccepranuu noj Ha3BaHueM «Pa3BuTrmHe Bompoca 00
HCTHHEe B COBpeMeHHOH ¢umiocopum» mnoapoOHO ONUCHIBAETCS MPOSBICHUE
COLIMOKYJIbTYPHBIX ~ XapaKTEPUCTHK  HUCTHUHBI, HEOOXOAUMOCTh  TIIyOOKOTO
MOHUMAHUS TPAKCUOJOTUYECKOM CYIIHOCTH U (OPM HCTUHBI, HEIMHEWHBIX
XapaKTEPUCTHK U3MEHEHHUI B IOHUMAHUH UCTHUHBI.

Hay4HO-MeTO0I0TNYECKHE acCleKThl 3TOW KOHILENIIMM PACKPBIBAIOTCS B
nepBoM maparpade MoJ| Ha3BaHUEM «YHHMKAJIbHOCTH NPOSIBJICHUSA HMCTHHBI B
NOCTHMHAYCTPHAJIBbHOM o0mecTBe». [locTuHaycTpHaibHOE O00IIECTBO — 3TO
HOBBIM ATan OOILECTBEHHOTO Pa3BUTHsI, HayaBIIMA (POPMHUPOBATHCS B Pa3BUTHIX
CTpaHax BO BTOpOH mojoBHHE XX BeKa, B KOTOPOM BO3pacTaeT 3HauYEHUE CQepsl
yCIIyT, IJIaBHOE MECTO 3aHMMAalOT HayKa U oOpa3oBaHMe, a JUAUPYIOLIUE MTO3ULIUU
B COLMAJIBHOM CHCTEME IEpeNacTcs Y4YeHbIM u crenuanucraMm. lloatomy
MOCTUHAYCTPUAIbHOE  OOLIECTBO  €HI€  Ha3bIBAIOT  OOIIECTBOM  3HAHUU.
[TocTuHAyCTpUaNbHOE OOLIECTBO SBISAETCA MPOAYKTOM IATBHEUIIEro pa3BUTHUS
WHIYyCTpUagbHOro obmiectBa. Yuenwlid Jlenuens bemn pgenut  ucropuro
YeJI0BEUECTBA HAa TPU ATama: JOUHIYCTPUAIbHOE OOUIECTBO, HHIYCTPHAIBHOE
oOIIECTBO M MOCTHHIyCTpHalibHOE 0O01ecTBO. IlocTuHaycTpHanbHoe OOLIECTBO
OepeT TEOpeTHYEeCKOE 3HAaHUE 3a LEHTPaJIbHYI0 OCHOBY U IpPEBpalIaeT
KOHKYPEHLMIO 3HaHUM MEXIy JIOJbMU B JIOMUHUPYIOUIYIO (QUIypy oOIlecTBa
TEXHOJIOTUYECKOU DIIUTHI.

B unayctpuanbHOM oOwiecTBe MpONIIOE OOBICHSAIO, ONpPaBAbIBalo,
JOKa3bIBAJIO HACTOAILEE M HE MOIJIO BIMATH Ha HACTOALIEEe Kak IMpuuuHA. Posb
IPOILIOr0 COCTOUT B TOM, YTO JJIsl TOTO, YTOOBI cOOpaTh ONMKCAHUE COLUATIBHBIX
SBJIGHUH, KOT/la OHU CTAHOBSTCS MPOLLIBIM, HEOOXOIUMO BBIIEPKATh MPAKTHKY,
OCHOBAHHYIO Ha ONMCATEJIbHOM IPUCBOEHUH Hactoswero. [Ipomoe TakoBo, 4To
OHO HE MOXXET MOBTOpUTHhCA. [Iponuioe o3HavyaeT TOABKO TO, YTO OHO HE MOXKET
OBITHh TaKUM JK€, KaK BYEpa, HO OHO HE MOXET OOBACHHUThH, YTO OyAET 3aBTpa.
YenioBek MpeoaoeBaeT CUTYAINIO, MHA4YE OH OYJET COLIMAIIbHO 1€30pTraHU30BaH.

B mnoctuHayctpuanbHOM — OOIIECTBE  COLMAIBHOE TMO3HAHUE  JIOJDKHO
PEryJsipHO UCXOJUTh U3 TOTO, YTO MPOILIOE MPUOOPETAET UHACTEPMUHUPOBAHHBIN
xapaktep. CerogHsmHWI JaeHb O0o0Jiee LIEHEH, YeM JIydlllee W3 MPOIUIOro.
CoumnanpHoe MO3HAHKE JOHKHO MCXOAUTh W3 HACTOSLIETO, a HE JAXE U3 CaMbIX
MPUATHBIX BOCIIOMUHAHMI O MPOLUIOM. B HacTosmeM BpeMeHH ITPU ONpEIeIEHUN
IIPOLLJIOTO IPHOPUTETOM SIBIISIETCSL HE €0 CYIIECTBYIOIIAs IETEPMHUHAHTA, a Cpeaa
OCBEILIaEMBIX COOBITUH.

KoMMyHMKaIMsi HAcTOAILIErO0 BpeMEHH B JIIOOOM  acHeKkTe JOJDKHA
OCHOBBIBAThCSI Ha MPEBOCXOJACTBE Oyaymiero. Bmecto nmpuunHbl JOMHKHA TPUNRTH
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1eab, TaK 4YTO OTO HE O3HA4aeT OTCTaMBaHWE KaKUX-TUOO CPEINCTB.
Pa3BuBaronieecs: 0OIECTBO HACTOSIIETO BPEMEHH OPUEHTUPOBAHO HE HA MPOILLIOE,
a Ha Oynyiiee, BHE 3aBHUCUMOCTH OT OTpPaXE€HUs TOHMMAaHUs OOIIeCTBa.
Uctopuueckue UHTEpIPETALNN HE MOTYT  OIpPEIETUTH Oyny1iee.
CamoonpeneneHue uepe3 Iielb HANpaBlIeHO Ha Oyayilee U TBOPYECKHE
OTHOILICHHS B HACTOSAILEM.

B kauectBe BBIBOAA MOXHO CKa3zaTh, YTO IOHATHE PEATbHOCTH CETOAHS
MPEJCTACT CIEAYIOIUM O00pa3oM: BO-MEPBBIX, IMOHATHE «PEATBHOCTHY 37ECh
MMOHUMAETC KaK OOBEKTHUBHAS pPEaTbHOCTh, CYIIECTBYIOIIAs JO HAC W HE
3aBUCSIIAS OT HAC;, BO-BTOPBIX, MOHITHE «JICUCTBUTEILHOCTH» BKIIIOYAET B CeOs
CyOBEKTUBHYIO PEAIBHOCTh, & PEAIbBHOCTh OTPAXKAET U MOPAJIbHYIO PEaTbHOCTD; U
B-TPETHbHX, B COBPEMEHHOM OOIIECTBE PEaTbHOCTh PACCMATPUBAETCA KaK MPOIECC
JTUHAMHYECKHH, a HE CTaTHYHBIMN.

Bo BTOopom maparpade, o3zarnasieHHoM «IIparmaTruyeckasi CylmHOCTb U
¢GopMbl  HMCTHHBI», TOAPOOHO  PACCMATPUBAIOTCS  TOJE3HBIE  ACTIEKTHI
YEJIOBEUYECKOr0 OIbITa 3TOW KOHLENUMM W KOHLENUUU HUCTUHBL. [lOCKOIBKY
YeJOBeK 00JIajaeT CO3HAHWEM, 4YYBCTBAMM, MBIIUICHHEM U pPa3yMoOM, OH
CTPEMHUTCS MO3HATh OKPYKAIOIMIMK MUpP, ObITh YBEPEHHBIM B €r0 MCTUHHOCTH. B
OKpPYXKAalIIEM HAC MHUPE YEJIOBEK €CTECTBEHHO CTPEMHUTCS IIOHATh OTHU
HEMOCTI)KUMbIE, HEBEJIOMbIE TailHbI, MMO3HATH 3aKOHBI Pa3BUTHSI, YTOOBI TITyOXke
MOHATh OKPYXKAIOIIUMA MHUP TPUPOJbI, HEBEIOMBIC SIBIICHUS, IyXOBHBIA U
MAaTEpUAIBHBIA MHUP.

['HOCeosiorMYecKke MCTOKM MParMaTUYeCKOro TOHSITHUS HCTHUHBI OJU3KU K
HWCTOKaM IIEJIOCTHOTO MOHATUA. I mepBoe, U BTOPOE BO3HUKIHN B PE3YJIbTATE
runepTpopuu akTUBHOM poiu cyObeKkTa B mpolecce MoHuMmanus. Ho oHu
OTJIMYAIOTCA AaKIEHTaMU B OOCYXJIEHHM JTOM JEATeIbHOCTH. 3Ha4YeHUE
NESATEIbHOCTH CYOBEKTa CTOPOHHHKU KOTEPEHTHOW TEOpUH BHUAST B TOM, UTO
SMOLIMOHAJIBHBIE TIEPEKUBAHUSA 3aBUCAT OT MBILUICHUS MW IPEIACTABISIOTCA
cyObeKkTy B TOHATHUHHOW QopMe. Takas eATEIbHOCTH HMMEET XapakTep
panroHanbHOCTU. [IparMaTusm ymesn co CLEeHbl CO CBOEM MCXOIHOW CYIIHOCTBIO.
Ho 310 nmparmatnueckoe NOHMMAaHUE UCTUHBI HEJIb3s HAa3BATh TOJBKO TOCTOSITHUEM
ucropun. B Hacrosimiee BpeMs CyLIECTBYKOT TEOPHHM, KOTOPbIE MOYKHO
paccMaTpuBaTh Kak IMIPOAOJDKEHUE U PA3BUTHE MTPparMaTu3ma.

CTOpOoHHMKM  mparMatu3ma  NOAYEPKUBAIOT  POJIb  NPAKTUUYECKOMN
NEATEIbHOCTH B IOHUMAHUH, YTO, [0 KX MHEHUIO, HE MO3BOJIAET JOCTUYb UCTUHBI.
BaxxupiM acniekToM ux (Quiaocopuu SBISETCS €€ MPUBEPKEHHOCTh IMITUPU3MY,
KOTOpBIM, B CBOIO OUY€pE/lb, PACCMATPUBAECT PAIMOHAJIBLHOCTh KaK aJbTEPHATHUBY
HaOmoeHuto. Mrak, npobiemMa UHTEPNPETAlIMd UCTUHBI U aHAJIU3 €€ KPUTEPUECB
MOKa3aJIM, YTO MCTHHA — 3TO HE TOTOBOE, 3aKPENUBIICECS 3HAHUE, a MPOLECC
aKTUBHOTO TIOMCKA ee. B pe3ynbTaTe ero xapakTepUCTHKA - MPOOJIEMATUIHOCTD -
MOET OBITh BBHIOpaHAa B KAa4ECTBE BAXKHON XapaKTEPUCTUKHU JCHCTBUTEIHHOCTH.
[IpoOneMHBIN TpU3HAK OTpPaXKaeT CKYIOCTh, HEXBATKy, OCIHOCTb, HEMOJIHOTY
AMEIOIIUXCA 3HAHUM U SBJISAECTCA TEM NPU3HAKOM, KOTOPBIA JIyYIll€ BCETO
OMHCHIBACT TUHAMUKY Pa3BUTUS JEHCTBUTEIHLHOCTH. Takke mpoOiemMaTh3anus —
3TO aKT aKTUBU3ALMU JCVCTBUTEILHOCTH, BBISIBIICHUS €€ HE3aBEPIICHHOCTH.
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[TonBoast wTOr, MOXKHO YTBEPXAaTh, YTO PaCCYyXIEHUE, KOTOpPOE
YTBEP)KJAETCA KaK HMCTUHHOE, HE JOJHKHO CpPaBHUBATHCSA (COMOCTABISTHCS) C
KaKUMU-THM00 CYHIHOCTSAMH HWHOM MPUPOJBI, Y€M €ro COOCTBEHHAs MpUpPOJA.
OTpakeHre MOXKHO CPaBHUTH TOJBKO C OTPAKEHHEM, HU C MEPEKUBAHUIMHU, HU C
«MHPOM», HU C 4YeM JpyruM. Jro0oe HOBOE YTBEpPKICHUE OJKHO OBIThH
COTMOCTAaBJIEHO CO BCEH CYIECTBYIOIIEH COBOKYITHOCTBIO 3HAHUM, a TAKXKE CO BCEM
HAOOpOM TMPOBEPEHHBIX yTBepkAeHUM. KpuTepuil BHyTpeHHEH CBSI3aHHOCTH,
HETPOTUBOPEUUsl (CBSI3BHOCTH) CHUCTEMBI SIBISICTCSI €IUHCTBEHHBIM KPUTEPUEM
UJIeU, OTHOCAILCUCS K KaXKJIOM CUCTEME, COCTABIISIIOLIEH 3Ty CUCTEMY, a TAKXKE U K
caMol CHUCTEME, B IICJIOM.

Tpernii maparpad, o3arnaBieHHbIE «O0HOBJIEHHE KOT€PEHTHBIX CBOWCTB
HCTHHBI», PACKPBIBACT OCOOCHHOCTH TPOSBICHUS TOHITHS UCTUHBI B OTKPBITOW U
3aKpBITON cucTteMe. B 00mieM, BHYTpEHHE COTJIACOBAHHAS «CBSI3HAS» CHUCTEMA
3HAHUU - 3TO CUCTEMA, KOTOPON MPUIHUCHIBAECTCS MOHATUE UCTUHBI. 3J€Ch TEOPUs
KOTEPEHTHOCTH AaHAJIOTMYHA KIACCHUYECKON Teopuru COOTBETCTBUS. (IHAKO
paspernieHue KOH(MIUKTOB 3/IECh «HE OCYIECTBISIETCA TOJIBKO 32 CUET U3MEHEHHUS
WIK OTKJIOHEHHS HOBOro TpeOoBaHHs, BBOAUMOTO B cucremy. Cama cucrema
MOJKET OBITh U3MEHEHA.

KorepeHTHOCTD - 9TO YacTHBIN ciaydail cooTBeTcTBUs. Hampumep, npejyiaras
CBSI3HYIO TEOPHUI0 HUCTUHBI, Helipar HamMepeBajicsi yCTpaHUTh C €€ IOMOIIbIO
MapajioKChl, CBSI3aHHBIE C OIMPECICHUEM MPUPOIbl pedhepeHIIMATBHBIX OTHOIIICHUN
KJ1accuueckor Teopur. OJTHAKO U 371eCh BOBHUKAIOT TPYAHOCTH, a CaMa CBSI3HOCTh
npu  OmkalieM  pacCMOTPEHHMU  OKa3bIBaeTCsl  OJNM3KOM K OOBIYHOMY
apUCTOTEJIIEBCKOMY COOTBETCTBHUIO.

CornacHo TE€OpUU KOTEPEHTHOCTH, «(aKThD) - 3TO BEIIM, KOTOPbIE 3HAIOIINI
CyObEeKT MpPU3HAET HWCTUHHBIMH. B 3TOM ciyuyae cCyliecTBylomias Ccucrema
yoexxnenuid  cyObeKTa  paccMaTpuBaeTcs Kak  (COBMECTHasi) BHYTpPEHHE
corjacoBaHHasi cucreMa. OJTHaKO CUCTeMbl YOEKIEHNI BapbUPYIOTCS OT YEJIOBEKa
K YEJIOBEKY U MOTYT HE COTJIaCOBBIBATHCSI.

VYcaoBus BaTUAHOCTH, YCTAHOBIICHHBIE B OJHOM SI3bIKE (METasi3bIKE) U
chopMyTUPOBAHHBIC, UCTIOIB3YIOTCA JJIsI ONPEACIICHNS BATUAHOCTU BBIPAXKEHUH B
IpyroM si3bike (s3bIke  mpeameTHocTtH). OrmpeneneHHas TakuM — 00pa3oMm
MOJIMHHOCTh OYyJIeT MCTHHOM Ha S3bIKE OOBEKTUBHOCTH, a HE Ha KaKOM-JIHOO
Ipyrom sizbike. C y4eToM OTAEICHUs si3blka O0BEKTUBHOCTU OT MeTasi3bika (hopMa
CEMaHTUYECKOI'0 ONMpPEACICHUSI UCTUHBI Ta, KOTOPYIO Mbl BUJICJIU BBIIIE: B «SI3BIKE
00BEKTUBHOCTH» «R» OKa3bIBaeTCsi UCTUHHBIM TOTJAa U TOJIBKO TOrjAa, Korja R
€CTb.

[TosToMy TrnaBHBIA pe3yJabTaT CEMAHTUYECKOTO OIpEACICHUsS HWCTUHBI
MOCITY>KHJI YCTPAHEHUIO «Iapaiokca JDKELa» B €ro KOPPECHOHASHTHON TEOpHUH U
JIOTUYECKH JIOKAa3aHO, YTO aOCOJIOTHO HEBO3MOXKHO PEHIUTh MPOOIeMy
JIOCTOBEPHOCTH BBIPOKECHHUM B SI3bIKE B paMKax 3TOro si3bika. Ho apyras BakHas
mpo0JieMa TEOPUHU UCTUHBI - TTpoOJIeMa Perpeccu K OECKOHEYHOCTH - HE PeIIaeTcs
CEMAaHTUYECKOM TEOPHUEH, a IPUBOAUT €€ K HECKOJIIBKO HHOMY BHIY.

Omnum crmoBoM, TpoOsemMa TO3HAHWUS WUCTUHBI JOJKHA OBITh KU3HEHHO
BaYKHBIM TIOHSITUEM, OTKPBIBAIOIIIIM nyTh K TTyXOBHOMY
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CaMOCOBEPILIEHCTBOBAHUIO, CO3HATEIBHOMY POCTY, NOCTH)KEHHUIO PA3JIMYHBIX TalH
OTOM JKU3HU. BOT noueMy KaKJIOMy 4YEIOBEKY YMECTHO MCKaTb HCTHHY U
JIOTIOJIHATH CBOM 3HAHUS, YTOOBI ONPEJEIIUTh CBOE MECTO B MUPE.

Ilo TpeTbeli r1aBe nuccepTaluy CACIAHBI CIETYOLIUE BEIBOBL:

Bo-niepBbIX, OCOOEHHOCTHP MCTHHBI COCTOUT B TOM, YTO OHA HMEET
OOBEKTUBHYI0O M CYOBEKTHUBHYIO TOYKH 3peHusi. CyOBeKTUBHOCTb HCTHUHBI
O3HAYaeT, YTO OHA HE CYLIECTBYET BHE 4YEJIOBEKAa M YEJIOBEUECTBA — HCTUHA
CYILLIECTBYET B YEJIOBEKE Kak MoHsATHEe. OJIHAKO, C IPYrod CTOPOHBI, COAECPKAHUE
WCTUHBI CYHIIECTBYET HE3aBHCHMO OT JINYHOCTH U YEJIOBEUYECTBA.

Bo-BTOpPBIX, OTCYTCTBHE €AMHOTO MOHATUS U KPUTEPUEB UCTUHBI a0 KaHTy
OCHOBaHHUE HA3BaTh IIEHTPAIBHBIM BOMPOCOM (PHIOCO(PHH OTKPBITHE KPUTEPHUEB
JOCTOBEPHOCTH MO3HAHUS. B BBISIBIEHUU 3TUX KPUTEPUEB OOJIBIIYIO POJIb UTPAET
MOCTyHaromias B 4eJI0BEUeCKOe CO3HaHUE HH(OpMaIHs, OTpaskaroias MpUpOIHbIC
U COLMaIbHbIE OOBEKTHl HE KaK OHU €CTh, @ B NPOIECCE UX IMpeoOpa3oBaHMs
YEJIOBEKOM B IPOLECCE B3AMMOJICHCTBHSI C HUMH.

B-TpeTpux, UCTHHA - 3TO CJIOBO, UMEIOIIEE MHOTO 3HadyeHUuH. OH BXOJWT B
COCTaB MHOTHMX CJIOKHBIX TEPMUHOB. «VICTHMHa» HE UCHOJIb3YeTCA KaK OTAEIbHBIN
TepMuH. OTHAKO OH UCHOJIb3YETCS KAK CHHOHUM HEKOTOPBIX TEPMUHOB.

3AK/IIOYEHUE

Pesynbratel uccnenoBanuss mno TemMe «DPuiaococko-MeToq0I0THYECKUit
aHajiM3 TOHSATUSA WCTUHBD TMO3BOMWIM CHOPMUPOBATH CJEAYIOIIME OOIIHe
BBIBOJIBL:

[Ipexxne Bcero, 9TOOBI MEPEOLIEHNUTh IEHHOCTH KU3HU CEroHS, He0OX0IUMO
M30aBUTHCSA OT JIaBICHUS HEKOTOPHIX OOIICYETOBEYECKUX HMCTHUH, CTPEMHUTHCS
HAWTH OCHOBaHUS ]I B3aHUMHOTO COTJIACOBAHWS M B3aWMOJCWUCTBUS B3TJISIIOB, U
Oph  STOM, COXPAaHUTh WHANBUAYAIBHOCTh ¥ HEMOBTOPUMOCTh YEIOBEKa,
OPUIEPKUBAIOIIETOCS 3TUX B3MISIOB. VIMEHHO MOSTOMY BaXXKHO OIPEAETUTH
CYUIHOCTb MCTHUH U ONpPENeIUTh MX Kputepuu. CloXKHUBIIAsICS CUTyalusi TpeOyer
YTOUHEHUS COJEP)KAaHUSl ITUX MOHATUH M pa3padOTKM HAYYHO OOOCHOBAaHHBIX
Ae(UHUIMM, OCHOBAaHHBIX Ha pe3yJIbTaTaX HayYHBIX MCCIEI0BAaHUMN, TOCTUTHYTHIX
B Pa3JIMYHBIX 00IaCTSIX.

Bo-BTOpBIX, pa3BUTHE CIOCOOHOCTH PacCykaTh y U€JIOBEKa U POCT HAYUYHbIX
3HaHUU ONPENENIOT MyTH U CpelacTBa (UIOCOPCKOTO MOMCKAa HCTHHBI. MBI
MOXXEM y3HaTb 00 O3TOM U3 HBOJIOLMH  (UIOCO(CKUX  B3IMUISIOB HA
AecTBUTENHHOCTE. [103TOMY HMcclenoBaHne ATHX B3TJSAOB, B II€TIOM, SIBIISETCS
OJTHUM M3 BOCTPEOOBAaHHBIX BOMPOCOB HA CETOAHSIIIHUHN JICHb.

B-TpeThux, aHanmu3 OCHOBHBIX MOJIXOJ0B K ONPEACICHUIO UCTHHBI TPUBOIHUT
K pSAy TapagoKCaNbHBIX BBHIBOJIOB, XOTS MOHITHE UCTUHBI U MUCIOJB3YETCS KakK B
KU3HHU, TaK ¥ B HAYYHOW MPAKTHKE, HA CAMOM JIeJie HE MOXET OBITh OMPEEICHO
MOJIHOCTHIO. YeTIOBEeUeCTBY €I1e MPEICTOUT OTKPHITh HE TOJIBKO (PaKThl U 3aKOHHBI,
OTHOCSIIHECS K MPUPOJE, OOIIECTBY U YEIOBEKY, HO U OTKPBITH (PaKThl U 3aKOHBI,
OTHOCSIIIMECA K CaMOMY MOHSTHIO MCTHHBI, TO €CTh HAaWTH HOBYIO «UCTHHY 00
uctuHe». OHa peliaeTcs HE Ha MHUCbMEHHOM CTOJE, a B Pa3IMYHBIX (opmax
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NeSATETLHOCTH, TO3BOJISIONINX JIFOASIM TOOBIBaTh KOHKPETHBIE MCTUHBI O HayKe,
UCKYCCTBE, MOpalu U Bced xu3HdU. s srtoro HeoOxoaumo 3G EKTUBHO
UCII0JIb30BaTh KOHIENTYaJIbHbIE OCHOBAHMS UCTHHBI B (prstocopuu.

B-ueTBepThIX, AEATENBHOCTh YEJIOBEKA [0 T[O3HAHUIO HUCTUHBI HMEET,
KOHEYHO, pelaoniee 3HaueHue. [1oaToMy B pe3ynbTaTe pa3BUTHS COBPEMEHHOM
HaykKu U (UI0COPCKUX BO33PEHUI BO3HUKAIOT (HUIOCOPCKO-METON0IOTHYECKUE
npo0iieMbl, Kacarouecsi BOmpoca 00 UCTHUHE. DTO, B CBOIO OYepellb, CO3JAET
BO3MOYKHOCTH JJISI BBIPAOOTKH KPUTHUYCCKUX U AHATUTHYCCKUX MHEHHUH C y4eTOM
JTOCTKCHUM, JOCTUTHYTHIX B PAMKaX 3THX BOIIPOCOB.

B-msiThIX, cTpeMiieHrne CTaTh MOTYIIIECTBEHHBIM Ha OCHOBE BBICIIICTO 3HAHMUS
OTIpE/ICTISICT XapaKTep YeNOBEeKa, 3HAIOIIET0 UCTUHY. JTO MOKa3bIBAET, HACKOJIBKO
BaXHO TPAaBUJIBHO U PAIMOHAJIBHO OOBICHITH THOCEOJOTUYECKHUE OCOOCHHOCTH
JNEUCTBUTEIBHOCTH.

B-mecteix, pa3paboTka Hay4YHBIX HOBIIECTB, TEOPETHUUYECKUX BBIBOJIOB,
METOIMYECKNX PEKOMEHJIAlUM, MPAKTUYECKUX MPEIJIOKEHUH U UX MPUMEHEHHE
JUTSL BBISIBIICHUSI XapPaKTEPUCTHUK COOTBETCTBUS M IBPUCTHUUECKHX BO3MOXKHOCTEH
MOHSTUS HWCTUHBI, OCHOBAHHOTO Ha JIOTMYECKHM M CEMAHTHYECKOM CO3/aeT
NOTPEOHOCTh B JAMAJIEKTUYECKOM XapakTepe W CHHEPTreTHYECKOM XapakTepe
OTHOIIECHUHN MEXTy UCTUHOM U BEpOH B MPOIIECCE MO3HAHMUS.

B-cenbMbIX, Ha OCHOBE CpPaBHUTEIBHOTO aHAM3a HENPOTHUBOPEUYUBBIX,
MparMaTHYeCKuX, YCIOBHBIX XapaKTCPUCTHUK JACHCTBUTEIBHOCTH WCCIICTYOTCS
THOCEOJIOTUYECKUE OCHOBAHMS M IBPUCTUYECKHE BO3MOKHOCTH €€ B3aUMOCBSI3H C
(opMamMy TO3HAaHUA, a TAKXKE CPABHUTENIbHO AHANM3HUPYIOTCA (uiIocodckue
BO33PCHHUS BOCTOYHBIX M 3alaHBIX MBICIHTENeH Ha O3TOT cdeT. OCHOBHBIE
TEOPETUKO-PIIIOCOPCKHE  KOHIENIMM  WCTHHBI ~ HM3ydajJuch B  paMKax
KJIACCMYECKOTO  palliOHalIn3Ma, HEKIACCHYECKOTO M  TOCTHEKIACCHYECKOTO
panMoHaNU3Ma, JIOTHYECKH M CEMAaHTHYEeCKH OOOCHOBBIBAJIIUCH CBOWCTBA
COOTBETCTBHS U BPUCTUUECKHE BO3MOKHOCTH UCTUHBI.

[To pe3ynbraram Hay4yHOTO HCCIEIOBaHUS ObUIM pa3padOTaHbI CIEAYIOIINE
PENJIOKEHHSI U PEKOMEH/ A1, HAaIIPaBJICHHBIC HA PeaIU3aIHIO;

1. oTkpbITh TUIATGOPMY TOJ HA3BAaHUEM KPUTEPUM WCTHHHI B HOBOM
V30ekucrtaHe W coOupaTh H TPOABUTATH JIOCTOBEPHYIO HHQPOpMALUIO 00
U3MEHEHHSIX B OTHOIICHUSIX MEXKy TOCYJapCTBOM U IPAKIAHCKUM OOIIIECTBOM, 00
OOHOBJIEHHBIX pedopmMax;

2. pa3paboTKa HOBBIX HAyYHO-METOJUYECKHUX MOCOOWH, aJanTHPOBAHHBIX KO
BCEM CTyMeHsM oOpa3oBaHus, Mo (HriocohcKko-MeTOA0JOTHYECKOMY aHaU3y
MOHATHUS UCTUHBI, JIJIS TIPETIOJaBaHUs B KAYECTBE OTACIBLHOTO MPEAMETa Ha YPOKax
dbunocopuu U JOTUKH, TPOBOJAUMBIX B BBICIIMX YUCOHBIX 3aBEICHUSIX;

3. BKIIIOUNTH TEMY TOJT Ha3BaHUeM «VIciiaMckast peiurust ¥ BOIPOC UCTHHBI B
¢unocoduu TacaBBy(» Kak OTIEIbHYIO TEMY B HAYKE O PEJIUTHH;

4. mepeBecTd Ha Y30€KCKHM SI3bIK paOO0THI 3amanubix pumocodor . bokona,
P. Jlekapra u W. Kanta, otpaxkarmue mpoOiaemMy AEHCTBUTEILHOCTH, U
MMO3HAKOMHTH C HUMH YYaIlIUXCS;

5. 3HAKOMCTBO C XYJOXECTBEHHBIMH IMPOU3BEIACHUAMH, (UILMAMH,
CIEKTAKJISIMHU, BOILIOMIAIOIIUMH HAIMOHAIBHBIC M OOIEYEIOBEUYEeCKUE IIEHHOCTH,
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VMMEIOIIME BBICOKYIO COLMAIBHYI0 3HAYMMOCTB, CIYXKAIE€ TyXOBHOMY IIOJBEMY
BCEX CJIOEB OOIIECTBA, CEMbM, YUEOHBIX 3aBEJICHUH, TPYIOBBIX KOJUIEKTUBOB U
YKPEILICHUIO B3aUMO3aBUCUMOCTH B JyXOBHO-BOCIIUTATEIbHON U BOCIIUTATEIBHON
paboTe MeXIy MaxaJlIsiMu,

6. MpOBOAUTH KOHKYpPCHI - HAa OCHOBE aHAaJW3a Pa3iMYHbIX TEOPETUUYECKUX
IIOJIOKEHUM TIOHATUSA MCTUHBI, €€ 3HAYCHHUS B HALMOHAIBHOM W MHUPOBOHN
KyJIbType, HEOOXOAMMOCTH II03HAHUS M TIOHMMAaHHS HCTHHBI B YCIIOBUSX
rJo0anu3aluu M JyXOBHBIX YIPO3, JUAIEKTUYECKOTO XapaKTepa OTHOLIECHUH
MEXy HCTHHOW M BEPY B IMPOLIECC MO3HAHUS - MOJOJBIX YUEHBIX ISl TOTO, YTOOBI
Pa3bsCHUTH CTYICHTaM CYIITHOCTb MTPOBEICHUS PECITyOTUKaHCKUX BHIOOPOB.
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research work is to reveal the essence of the post-classical
concept by analyzing the philosophical and conceptual aspects of the concept of
truth.

The object of research is philosophical, scientific and theoretical views,
theories and teachings about the concept of reality.

The scientific novelty of the research is as follows:

the regulative function of the phenomenon of truth in the development of a
person is proven on the basis of its epistemological and epistemological analysis;

it has been proven that the dynamic features of the concept of reality,
manifested in modern society, affect the fluctuating (changing) development of the
individual's goals and objectives;

manifestation of the phenomenon of truth in the post-industrial society,
renewal of its pragmatic and coherent features, dialectical connection with belief in
the process of cognition are proved logically and semantically;

pragmatic features, epistemological foundations and heuristic possibilities of
the concept of truth described in the views of Eastern and Western thinkers have
been improved on the basis of comparative analysis.

Implementation of research results. Based on the proposals developed on
the philosophical and methodological analysis of the concept of truth:

proposals that the regulatory (regulatory) function of the phenomenon of truth
in personal development was proved on the basis of its epistemological and
epistemological analysis were used in the program of measures to improve the
efficiency of spiritual and educational work and develop the sphere for 2022 of the
Republican Spiritual and Educational Center "Education and Education Youth” on
the topic “Achieving the priority of moral and ethical criteria, national and
universal values in culture, literature, cinema, theater, music and all types of art,
publishing and printing products, the media” in the VII direction of Article 35
“Research of artistic and pedagogical the foundations of the widespread use of
literature, culture, art samples in increasing the effectiveness of spiritual and
educational activities. (Certificate No. 382 of the Institute for Social and Spiritual
Research at the Center for Spirituality and Education of the Republic of December
12, 2022). As a result, this served to educate the youth of our country on fidelity to
patriotism and national values;

scientific and theoretical proposals for improving the pragmatic features,
epistemological foundations and heuristic possibilities of the concept of truth set
forth in the views of thinkers of the East and West on the basis of a comparative
analysis were used to ensure the implementation of the practical grant project No.
1Z-20170927504 on the topic “Historical ecotourism potential of the Surkhandarya
region”, implemented at Termez State University in 2018-2019 (certificate of
Termez State University dated January 5, 2023). No. 04/12-30). As a result, in
addition to fulfilling the tasks defined in the project, this served to educate the
young generation of our country in the spirit of patriotism and loyalty to national
values, protect them from bad habits and form healthy thinking;
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suggestions and recommendations regarding the fact that the dynamic features
of the idea of reality, manifested in modern society, have been proven to affect the
fluctuation (changeable) development of individual goals and objectives were used
in developing the script for the event of the Agency for Youth Affairs of the
Republic of Uzbekistan on the topic “Spiritual threats and the fight against them”
(Reference No. 4-13-23-4054 of the Agency for Youth Affairs of the Republic of
Uzbekistan of Uzbekistan dated November 29, 2022). As a result, it served as a
theoretical and methodological basis for organizing propaganda activities, showing
how events and processes are true or not in the context of the globalization process
and moral threats;

suggestions and recommendations regarding the manifestation of the
phenomenon of truth in a post-industrial society, updating its pragmatic and
coherent features, logical and semantic evidence of its dialectical connection with
faith in the process of cognition were used in the preparation of program scenarios
for such programs as "Munavvar Kun", "Education and Development™ and "Mirror
of the Nation" of the Surkhandarya Regional Television and Radio Company
(Reference No. 01-02 / 30 dated May 16, 2023). As a result, this served to increase
the importance of analytical television and radio materials based on news in this
area, in educating the younger generation in the spirit of patriotism and loyalty to
national values, and ensuring freedom of speech.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references. The total volume
of the dissertation is 142 pages.
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