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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Dunyo mamlakatlari
shiddat bilan rivojlanayotgan hozirgi kunda kishilik jamiyatida bargaror tinch-
totuvlikni va millatlar o‘rtasidagi ahillikni ta’minlash g‘oyatda dolzarb masalaga
aylanib bormoqda. Zero, bugungi globallashuv jarayonida yuz berayotgan din va
diniy tafakkur bilan bog‘liq jarayonlar jahon miqgyosida tobora avj olib bormoqda.
Insoniyat tarixiy taraqgiyotidan ma’lumki, din butun olamning muvozanatini
ta’minlab, Kishilarni axlogiy dunyogarashini shakllanishida muhim o‘rin tutgan va
bugungi kunda ham munosib hissa qo‘shib kelmoqda. Shu nuqgtai nazardan,
insonlarning dinga bo‘lgan munosabati ularni bu tushunchaning ma’nosini tafakkur
gilishga undab, kishidan ratsionallikni talab gilishga va uning ijtimoiy-falsafiy
xususiyatlarini aniglashga bo‘lgan ehtiyojni saglab golmoqda.

Jahon ilm-fanida din va uning inson taraqgiyotidagi rivojlanishi bilan bog‘liq
ilmiy-nazariy, amaliy-fundamental tadgiqotlar olib borilmogda. Xususan, din va
uning yuzaga kelish tarixi, inson ma’naviy giyofasini shakllantirishda dinning
o‘rni, diniy tafakkur va diniy ong o‘rtasidagi bog‘lanishlar, diniy tafakkurning
elementlari, tushunchalari, diniy dunyoqarash, diniy tafakkurning ijtimoiy
mobhiyati, shakllanishi gonuniyatlari, jamiyat va shaxs o‘rtasidagi alogadorlik
muammolari bilan bog‘liq ilmiy tadgiqotlar dolzarb ahamiyat kasb etmogda. Shu
bilan birga bugungi globallashuv jarayonida dunyo mamlakatlarida millatlararo
totuvlikni ta’minlash, ularning manfaatlari, ruhiyati, intilishlarini hisobga olgan
holda diniy tafakkurni shakllantirishning ijtimoiy-falsafiy xususiyatlarini tadqiq
qgilish zaruriyatini yuzaga keltirmoqda.

Mamlakatimizda jamiyatimizdagi ijtimoiy-ma’naviy muhit bargarorligi va
e’tigod erkinligiga tahdid tug‘dirayotgan yot g‘oyalar kabi mafkuraviy xurujlarni
vaqtida sezish, ta’sir doirasini aniqglash, eng muhimi, ularga garshi ishonchli
himoya tizimini yaratish bo‘yicha tizimli ishlar amalga oshirilmoqgda.
«Avvalambor, «xommaviy madaniyat» ko‘rinishida kirib kelayotgan turli tahdidlar,
giyohvandlik, diniy ekstremizm, missionerlik kabi balo-gazolardan yoshlarimizni
asrash, ularning ta’lim-tarbiyasiga har birimiz mas’ul ekanimizni hech gachon
unutmasligimiz  kerak»'. Shu nugtai nazardan ham vujudga kelayotgan
muammolarni o‘rganish, ogibatlarini tahlil gilish va munosib yechimini topishda
diniy tafakkurning konseptual asoslarini ko‘rsatib beruvchi yangicha metodologik
yondashuvlarga asoslangan tadgiqgotlar olib borish bugungi kunda dolzarb bo‘lib
bormoqda.

O‘zbekiston Respublikasi Prezidentining PF-60-son 2022-yil 28-yanvardagi
“2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqgiyot strategiyasi
to‘g‘risida”, 2018-yil 16-apreldagi PF-5416-son «Diniy-ma’rifiy soha faoliyatini
tubdan takomillashtirish chora-tadbirlari to‘g‘risida» Farmonlari, shuningdek,
2019-yil 8-apreldagi PF-5465-son «O‘zbekiston taraqqiyotining yangi bosgichida
milliy g‘oyani rivojlantirish konsepsiyasini ishlab chigishga doir chora-tadbirlar
to‘g‘risida» farmoyishi va Oc‘zbekiston Respublikasining 2021-yil 5-iyuldagi
0O‘RQ-699-son «Vijdon erkinligi va diniy tashkilotlar to‘g‘risida»gi Qonuni hamda

! Mupsuées IIIL.M. Muuiiii TapakkuéT HyIMMU3HE KaThbUAT OWJIaH JaBOM STTHPHO, SHTH OOCKMYTa KyTapamms.
1-xwmnng. — T.: Y30ekucron. 2017. — B.89.
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mavzuga oid boshga normativ-huquqgiy hujjatlarda belgilangan vazifalarni amalga
oshirishda mazkur tadgigot muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining 1. «Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huguqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari» nomli ustuvor
yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Diniy tafakkurning ijtimoiy
mohiyati, shakllanishi gonuniyatlari, jamiyat va shaxs o‘rtasidagi alogadorlik
muammolari ijtimoiy falsafaning mudom o‘rganib kelingan masalalari turkumiga
kiradi. Diniy tafakkur bir necha asrlardan buyon turli kontekstlarda o‘rganib
kelingan. Shu ma’noda, ushbu tadqiqot ishi bilan bog‘liq ilmiy izlanishlar olib
borgan olimlarni uch guruhga bo‘lish mumkin:

Birinchi guruh. Ushbu guruhga bevosita diniy tafakkur evolyutsiyasining
ilmiy-nazariy tahlili bilan bog‘liq tadgiqotlar olib borgan xorijlik olimlarni Kiritish
mumkin. Xususan, Yevropa shargshunoslaridan K.Brokkelman, Madelung? va juda
ko‘lab olimlar, diniy ulamolar tomonidan diniy tafakkur va diniy ong o‘rtasidagi
bog‘lanishlar, diniy tafakkurning elementlari, tushunchalari, diniy dunyoqarash
bo‘yicha istigbollari o‘rganilgan. Shu o‘rinda biz asosan o°‘z mavzuimiz
doirasidagi zamonaviy xorijiy tadqigotlarda diniy tafakkur evolyutsiyasi va
tahliliga bag‘ishlangan ilmiy izlanishlarga e’tibor qaratdik. Jumladan, Rappaport
Roy? diniy tafakkur vujudga kelishini bevosita diniy marosim va an’analarning
shakklanishi bilan bo‘lab tadqiq etadi, Palmer, Douglas, S.Lamb, G.Angeles,
Gavira, P.Frances* kabi olimlar diniy tafakkur elementlarini dastlabki
neandertallardagi dafn marosimlarining shakllanishi bilan bog‘lab tushunturishadi;
Robin Dunbar®, Lewis Wolpert® va Stephen Jay Gould’ diniy tafakkur taraggiyotini
insoniyat ongining tobora o°‘sib borishi, dastlabli tilning shakllanishi hamda
mehnat qurollarini yasash, uni tushunish, ulardan foydalanishning kelib chiqgishi
bilan bog‘liglikda tahlil etishadi; Lionel Tiger va Michael Mc Guire® diniy
tafakkurni kuchli omon qolish istagi sifatida shakllanganini e’tirof etishsa, David-
Barrett Tamas, Carney James® diniy-falsafiy tafakkur evoyutsiyasini insondagi
psixologik mexanizm bilan bog‘lab, e’togod-xohish-maqgsad kabi his-tuyg ular
zamirida dastlabki jamoaviy e’tiqod kelib chigqanligini e’tirof etishadi.

2 Madelung W. The Spread of Moturidioman the Turks/ Actas IV Congresso de arabes Islomicos. Coimbra-lisboa.
1a8 de Setembro de 1968. — Leiden: Brill. 1971. — P.109-168.

% Rappaport Roy. Ritual and religion in the making of humanity. Cambridge, UK New York: Cambridge University
Press. 1999.

4 Palmer, Douglas, Lamb S, Angeles G, Gavira, Frances P. Prehistoric Life: the Definitive Visual History of Life on
Earth. New York, NY: DK Pub., 2009.

°> Dunbar R. The Social Brain: Mind, Language, and Society in Evolutionary Perspective. 2003. P.163-181. ISSN
0084-6570

& Lewis Wolpert. Six impossible things before breakfast, The evolutionary origins of belief . New York: Norton.
2006. —P. 82.

7 Stephen Jay Gould, Paul McGarr, Steven Peter Russell Rose, Challenges to Neo-Darwinism and Their Meaning
for a Revised View of Human Consciousness. New York: Norton. 2007. — P. 232-233.

8 Lionel Tiger,Michael Mc Guire. God's Brain. Prometheus Books. 2010. - P. 202-204.

® David-Barrett Tamas, Carney, James. The deification of historical figures and the emergence of priesthoods as a
solution to a network coordination problem. Religion, Brain, Behavior. 2015. —P.307-317.
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Ikkinchi guruh. MDH mamlakatlarida ham mavzuga doir gator diggatga
sazovor ilmiy izlanishlar amalga oshirilgan. Jumladan, S.Avanesov diniy tafakkur
mohiyati, namoyon bo‘lish shakllari, xususiyatlari, diniy va falsafiy dunyogarashni
bog‘liglikda tahlil etadi; A.Y.Chaykovskiy, N.A.Kapochkina, M.S.KudryavsevZ,
dinty tafakkur evolyutsiyasini turli darajalarga, bosqgich va yo‘nalishlarga bo‘lib
tadqiq etishadi; A.Z.Nurilova va A.A.Akimova'! diniy tafakkur murakkab va
ziddiyatli taraqqiyot yo‘lini bosib o‘tish mobaynida har bir davr mafkurasi,
siyosati, huquq, axloq va san’at tizimiga sezilarli ta’sir ko‘rsatganligini e’tirof
etishadi; A.Dadashev, A.Gezalov'?  diniy tafakkur taraggiyotini falsafiy va
madaniy dunyoqarash shakllanishi bilan wuyg‘un tarzda tahlil etishadi;
Z.Baybusanova®® islom dini va madaniyatining diniy tafakkur evolyutsiyasiga
ta’sinini ilmiy-nazariy asoslaydi; Shuningdek, A.K.Sultongaliyeva!* ham islom
evolyutsiyasining Markaziy Osiyo mamlakatlari diniy tafakkuriga konstruktiv
ta’sirini yoritib bersa, Tojikistonlik olim, falsafa fanlari doktori 1.Asadullayev®®
Markaziy Osiyo xalglari diniy tafakkuri taraqgiyotida zardo‘shtiylik, moniylik,
mazdakiylik, islom ta’limotlalarining ta’ririni falsafiy-konseptual asoslab beradi.

Uchinchi guruh. Mamlakatimiz ma’naviy taraqgiyotida diniy tafakkur
evolyutsiyasining ijtimoiy-falsafiy xususiyatlari yuzasidan keyingi yillarda gator
ilmiy ishlar e’lon qilindi. xalgimizning diniy tafakkuri shakllanishi va
rivojlanishida bundan 3000 yil avval bitilgan “Avesto” asarini, shuningdek, Imom
Buxoriyning “Al-Jomi’ as-Sahih” va “Al-adab al-mufrad”, Nizomulmulkning
“Siyosatnoma yoki Siyar ul-muluk”, Imom G‘azzoliyning “lhyou ulumiddin”,
“Tafakkur kitobi” kabi nodir asarlari tarixiy manba va falsafiy asos sifatida keltirib
0‘tish magsadga muvofiqdir. Yurtimizdagi dinshunos olimlar, faylasuflar, tarixchi
va etnograflar tomonidan din va diniy tafakkurning ijtimoiy mohiyati, shakllanishi
gonuniyatlariga doir qgator ilmiy-falsafiy mulohazalar ilgari surilgan. Bu
mulohazalar turli munosabatlar bilan, turfa masalalar kontekstida bayon etiladi.
Jumladan, Avesto va zardushtiylik tafakkuri, uning mamlakatimiz ijtimoy-
ma’naviy yuksalishiga ta’siri yuzasidan M.Isoqov, H.Homidiy!®, T.Karim?’,
G.Maxmudova®, M.Ergashevalar'® o°‘z tadqiqot ishlarini taqdim etishgan;
Shuningdek diniy tafakkur evolyutsiyasi va uning xalqimiz ma’naviy-mafkuraviy
hayotiga ta’siri bo‘yicha H.Karomatov®, I.Karimov?, Sh.Haitov??, B.O.Turayev??

1 Yajixosckuit A. E., Kamoukuna H. A., Kyapsasues M. C. Hcropus pemuruii. YuebHoe nocobue. Hinxuuil
Hosropoxa: Hmxeropoackuii rocy1apCTBEHHBIN TeXHUYIeCKUH yHIBepcuTeT , 2001.

11 Hypunosa A.3., AkumoBa A.A. BO3HMKHOBeHHE M 3BONIONUA UM 00ra B MCTOPUYECKOM Hporecce //
dynnamenranbHbie uccneqoBanus. — 2015, — Ne 2-18. — C. 4113-4117.

12 NManames A, Te3anos A. DBomolus B3aMMO3aBUCMMOCTH PEIMIMO3HOM M (uimocodekoil pepuexcuun. “Yangi
O‘zbekiston: barqaror rivojlanishning ijtimoiy-falsafiy, igtisodiy-siyosiy va huquqiy masalalari” // Volume 2 |
Special issue 23. 2022. — C. 7-14.

13 Baiibycanosa 3. ['yMaHUCTHYECKOE COZEPKAHME KyIbTyphl Mciama // Dxcnpecc K. — 03.06.2009. — Ne 343
(16729) .

14 Cynranramuesa A. K. Ucnam B KaszaxcraHe: MCTOpUs, STHHYHOCTh M 00miecTBO. — Anmatsi: KUCH mpu
Ipesupenre PK , 1998. — C. 188.

15 WN.Acanynnaes: Owunocodus TaJKUKOB. T"azera "Hurox", 2008.07.01.

http://www.centrasia.ru/newsA.php?st=1199659380

16 Xomuauii X. ABectoaan moxHomara. —1.: [apk, 2007. — b. 320.

17 Toxup Kapum. Asectonunr cupmu onamu. —T.: TIINY, 2007. — B.58.

18 Maxmynosa I', Apucxanosa C. 3apaymruiinuk dancadacu. —T.: Noshir, 2014,

19 Spramesa M. ABeCTOHUHT CMHEpreTHK Taxman. Mororpadus. — Camapkans: “Cam/1V”, 2016. — B. 159.
20 Kapomatos X. V36ekucTonia Mo3uit ypTHKOmIap Tapuxu. —1.: 2008. — b. 664.



kabi olimlarning tadqgiqotlari diggatga sazovor; Tasavvuf falsafasining mohiyati va
diniy tafakkurga ta’siri yuzasidan esa N.Komilov?, G.Navro‘zova, Maxdumi
A’zam ta’limoti bo‘yicha X.Samatov®®, B.Turaev, islom muhaddislarini o‘rganish
borasida U.Uvatov kabi olimlarning izlanishlarini e’tiborga loyiq; Shu bilan bir
qatorda, bugungi kunda diniy tafakkurning ma’naviy taraqqiyotga ta’siri yuzasidan
faylasuf olimlarimiz l.Saifnazarov, A.Muhtarov, T.Sultonov, A.Tolibovlarning
ham ilmiy tadqiqot ishlarini keltirib o‘tish mumkin?.

Yugorida keltirilgan tadgigotlar diggatga sazovor, biroq, bizning tadgigot
iIshimizda avvalgi tadqiqotlarda jiddiy e’tibor qaratilmagan, diniy tafakkurni
shakllantirish masalasiga zamonaviy yondashuv orgali diniy gadriyat, millatlararo
totuvlik, dinlararo bag‘rikenglik muammolarini o‘rganish hamda yangi
O‘zbekistonda ogilona diniy tafakkur orgali ma’naviy-ma’rifiy, ijtimoiy-siyosiy va
igtisodiy taragqiyotga erishish masalasi ilmiy-falsafiy tahlil etiladi.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadgiqot ishlari rejalari bilan bog‘ligligi.

Mazkur disseratsiya ishi O‘zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi Imom Buxoriy xalgaro ilmiy-tadqgigot markazining 2022-2026 yillarga
mo‘ljallangan istigbolli ish rejasiga muvofig B.01-1-son “O‘zbek xalgining milliy
gadriyatlari va ma’naviy merosini asrab-avaylash, keng ommalashtirish hamda
rivojlantirish” nomli tadgigot yo‘nalishi doirasida bajarilgan.

Tadgiqotning magsadi O‘zbekiston ma’naviy taraqqiyotida diniy tafakkur
evolyutsiyasining ijtimoiy-falsafiy xususiyatlarini ochib berish orgali milliy
taraqqgiyotning yangi bosgichida ogilona diniy dunyoqarashni shakllantiruvchi
konstruktiv taklif va tavsiyalarni ishlab chigishdan iborat.

Tadgiqotning vazifalari:

diniy tafakkur tarixiy taraggiyot mexanizmini tizimli tarzda o‘rganish va
falsafiy-tahliliy garashlarni ishlab chiqish;

diniy tafakkur evolyutsiyasini progressiv tarzda sotsio-falsafiy tahlil gilish;

yangi ma’naviy makonni yaratishda diniy tafakkurning ijtimoiy ahamiyatini
ochib berish;

diniy tafakkur va ijtimoiy uyg‘unlikni diniy tolerantlikning atributi sifatida
tahlil gilish;

diniy-ma’naviy hamda ilmiy-amaliy tizimni yangilash va optimallashtirish
zaruratini asoslab berishdan iborat.

Tadgiqotning obyekti sifatida O‘zbekiston ma’naviy taraqgiyotida diniy
tafakkurning rivojlanish jarayoni tanlab olindi.

21 Kapumos 1. Vimon Ba Macnak Tapuxu. —T.: Suru mamp, 2010.

22 Xanros 111. Y36exucron dancada tapuxu. —T.: Nosher, 2011. — B. 535.

23 Typaes B. @ancada TapuxuHUHT Kuckada 6aénu. // mom an-Byxopuii cabokmapu. 2010. Ne2. — B.13.

24 Komunos H. TacaBy¢ éku koM uHcoH axnoku. — T.: Ezysun. 1996.

% CamaroB X., A6auKo6mos 111. Maxaymu Ab3am KocoHui TapauMoTHIa OWJia Ba HUKOX Macananapu. Mnmuit
pucoma. — T.: HaBpy3. 2020.

% Saifnazarov, I., Muhtarov, A., Sultonov, T., Tolibov, A. Religious tolerance, unity of knowledge and faith issues
highlighting in Imam Bukhari Hadiths. International Journal of Advanced Science and Technology 29 (5), 2020. -P.
1846-1853.
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Tadgigotning predmeti mamlakatimiz ma’naviy taraqqiyoti jarayonida diniy
tafakkur elementlarini shakllanishi va uning jamiyat a’zolari sog‘lom axlogiy
dunyogarashiga ta’sirini falsafiy-konseptual tahlil etish bilan belgilanadi.

Tadgigotning usullari. Tadgigotda tarixiylik va mantiqiylik, analiz va sintez,
kuzatish, tagqosllash, umumlashtirish kabi ilmiy bilish usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

jamiyatning yangilangan ma’naviy qiyofasini shakllantirish va axloqiy tartib
nazoratini o’rnatishda sog’lom diniy tafakkurning praksiologik (amaliy) ahamiyati
dalillangan;

shaxs dinity tafakkurida namoyon bo‘luvchi sinergetik xususiyatlar
(barqarorlik va beqarorlik, xaos va tartibot, 0‘z-o°zini tashkillashtirish) ratsional,
konstruktiv diniy bilim shakllanishining asosi ekanligi isbotlangan;

dinty bilim modernizatsiyalashuvi  jarayonida shaxs diniy tafakkurini
yuksaltirishning ijtimoiy-falsafiy, ma’naviy-ma’rifiy asoslari, obyektiv va
subyektiv omillari, evrestik imkoniyatlari falsafiy-konseptual metodologiya
asosida aniglangan;

diniy qadriyatlarning polifunksional, kommunikativ, integrativ jihatlari
yoshlar diniy tafakkurini ilmiy-ma’rifiy konseptga (asos) ko‘ra rivojlantirish omili
ekanligi asoslangan.

Tadgiqgotning amaliy natijasi quyidagilardan iborat:

diniy tafakkur tarzining mazmuni, mohiyati, jamiyat taragqiyotiga konstruktiv
ta’siri qiyosiy tahlil, innovatsion yondashuv asosida tizimlashtirilgan;

ogilona diniy tafakkurning shakllanishi, jamiyat taraqgiyoti ma’naviy
asoslarini yaratishda hamda davlatning chuqur o‘ylangan strategiyasini amalga
oshirishda muhim amaliy ahamiyat kasb etishi borasidagi xulosalar
umumlashtirilgan;

respublika miqyosida “Jaholatga garshi ma’rifat” g‘oyasi asosida tashkil
etilgan ma’naviy-ma’rifiy tadbirlar rejalarini takomillashtirishga doir taklif va
tavsiyalar ishlab chigilgan;

diniy bilimlarning golipga solingan ko‘rinishlari natijasida jamiyat hayotida
kelib chigadigan salbiy oqgibatlar ilmiy-nazariy tahlil etilib, diniy tafakkurni
shakllantiruvchi ijtimoiy mexanizmlar ishlab chigilgan.

Tadqgigot natijalarning ishonchliligi.  Respublika xalgaro  ilmiy
konferensiyalar to‘plamlari, OAK ro‘yxatidagi maxsus jurnallar va xorijiy ilmiy
jurnallarda chop etilgan magolalardagi xulosa, taklif va tavsiyalarning amaliyotga
joriy etilgani, olingan natijalarning vakolatli tashkilotlar  tomonidan
tasdiglanganligi bilan izohlanadi.

Tadqgigot natijalarining ilmiy va amaliy ahamiyati.

Tadgigot natijalarining ilmiy ahamiyati shundaki, unda ilgari surilgan nazariy
va uslubiy xulosalar, taklif va tavsiyalardan dinshunoslik, ma’naviyatshunoslik,
ta’lim va tarbiya falsafasi, inson falsafasi, axloq falsafasi, qadriyatlar falsafasi kabi
fanlar doirasida foydalanish, shuningdek, sohaga doir keyingi tadgigotlarni yangi
umumnazariy g‘oyalar va falsafiy fikrlar bilan boyitish hamda ilmiy apparatini
takomillashtirishga xizmat qilishi mumkin.

Tadqiqot natijalarining amaliy ahamiyati esa, ilmiy xulosalari va amaliy
tavsiyalaridan ogilona diniy tafakkurni shakllantiruvchi manbalar tayyorlashda,
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ta’lim muassasalarida ma’rifiy-diniy tarbiyani amalga oshirish borasidagi ma’naviy
faoliyatida, mamlakat ijtimoiy-ma’naviy taraqqiyot darajasini yuksaltirishga doir
strategiyalar ishlab chigishda, shuningdek turli diniy, ma’naviy-ma’rifiy markazlar
faoliyatini samarali tashkil etishga oid targ‘ibot va tashviqot ishlarida foydalanish
mumkinligi bilan izohlanadi.

Tadgiqot natijalarining joriy qgilinishi. O‘zbekiston ma’naviy taraqqiyotida
dinty tafakkur evolyutsiyasining ijtimoiy-falsafiy xususiyatlarini tadqiq etish
borasida olingan ilmiy natijalar asosida:

jamiyatning yangilangan ma’naviy qiyofasini shakllantirish va axloqiy tartib
nazoratini o’rnatishda sog’lom diniy tafakkurning praksiologik (amaliy) ahamiyati
dalillanganligiga oid ilmiy yangilik, nazariy xulosalar, metodologik tavsiyalar
hamda amaliy takliflardan O‘zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi Islom sivilizatsiyasi markazining “Buyuk allomalar yurti” kitobini
tayyorlashda  foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi Islom sivilizatsiya markazining 2022-yil 17-noyabrdagi 855-son
ma’lumotnomasi). Natijada, aholini turli ma’naviy tajovuzlarga qarshi sobit tura
olishga qodir bo‘lgan, irodali, fidoyi va vatanparvar insonlar etib tarbiyalashga
yo‘naltirilgan amaliy tavsiyalar tayyorlashga xizmat qilgan;

shaxs diniy tafakkurida namoyon bo‘luvchi sinergetik xususiyatlar
(barqarorlik va beqarorlik, xaos va tartibot, 0‘z-o°zini tashkillashtirish) ratsional,
konstruktiv diniy bilim shakllanishining asosi ekanligi isbotlanganligiga oid ilmiy
yangilik, nazariy xulosalari, metodologik tavsiyalar hamda amaliy takliflardan
Imom Termiziy xalgaro ilmiy-tadgigot markazi tomonidan Abu Iso Termiziyning
“Sunani Termiziy” asarini tarjimasini tayyorlashda foydalanilgan (Imom Termiziy
xalgaro ilmiy-tadgigot markazining 2022-yil 10-oktyabrdagi 01-07/160-son
ma’lumotnomasi). Natijada, markaz ma’naviy-ma’rifiy, tarbiyaviy hamda targ‘ibot
ishlarini yanada takomillashtirishga, keng jamoatchilikka kishilar ongida sog‘lom
ma’naviy rivojlanishda konseptual asos sifatida xizmat qilgan;

diniy bilim modernizatsiyalashuvi  jarayonida shaxs diniy tafakkurini
yuksaltirishning  ijtimoiy-falsafiy, ma’naviy-ma’rifiy asoslari, obyektiv va
subyektiv omillari, evrestik imkoniyatlari falsafiy-konseptual metodologiya
asosida aniglangani borasidagi ilmiy yangilik, nazariy xulosalari, metodologik
tavsiyalari hamda amaliy takliflardan Oc‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi Din ishlari bo‘yicha Qo‘mitaning “O‘rta asr sharq
allomalari” kitobini va “Ma’naviyat: Asosiy tushunchalar” izohli lug‘atini
tayyorlashda foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi Din ishlari bo‘yicha qo‘mitaning 2022-yil 26-oktyabrdagi 02-03/8775-
son ma’lumotnomasi). Natijada, diniy soha vakillarida ilmiy dunyoqarashni
shaklalantirishga, diniy tafakkurning ma’naviy sohadagi o‘rnini ko‘rsatish va uni
shakllantirish usullari hamda vositalari keng jamoatchilikka yetkazishga xizmat
gilgan;

dinty qadriyatlarning polifunksional, kommunikativ, integrativ jihatlari
yoshlar diniy tafakkurini ilmiy-ma’rifiy konseptga (asos) ko‘ra rivojlantirish omili
ekanligi asoslanganligiga oid taklif va tavsiyalardan O‘zbekiston milliy
teleradiokompaniyasi “O‘zbekiston tarixi” telekanali tomonidan efirga uzatilgan
“Xalq mulki” va “Mavzu” turkum ko‘rsatuvlari dastur ssenariysini tayyorlashda
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foydalanilgan (O‘zbekiston milliy teleradiokompaniyasining 2022-yil 17-
noyabrdagi 33-49 433-son ma’lumotnomasi). Natijada, Imom Buxoriy va Imom
Termiziy kabi allomalarimizning boy ilmiy-ma’naviy merosini keng
jamoatchilikka yetkazishga xizmat qgilgan.

Tadqgigot natijalarining aprobatsiyasi. Tadgigotning asosiy natijalari 4 ta
xalgaro va 2 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadgiqot natijalarining e’lon qilinishi. Tadgigot mavzusi bo‘yicha jami 12
ta ilmiy ish, jumladan, O‘zbekiston Respublikasi Oliy attestatsiya komissiyasining
dissertatsiyalar asosiy ilmiy natijalarini chop etish tavsiya etilgan ilmiy nashrlarda
6 ta maqola (5 ta respublika va 1 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, olti paragrafni o‘z
ichiga olgan uch bob, xulosa va foydalanilgan adabiyotlar ro‘yxati va ilovalardan
iborat. Dissertatsiyaning hajmi 142 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” gismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining asosiy ustuvor yo‘nalishlariga
mosligi, dissertatsiya bajarilayotgan oliy ta’lim muassasasi ilmiy-tadgigot ishlari
bilan bog‘ligligi, muammoning o‘rganilganlik darajasi, tadqgigotning maqgsadi va
vazifalari, ob’yekti, predmeti, usullari yoritilgan. Shuningdek, ilmiy yangiligi,
amaliy natijalari, tadgiqot natijalarining ishonchliligi va ilmiy-amaliy ahamiyati
tavsiflangan.

Dissertatsiyaning birinchi bobi “Diniy sohaning evolyutsion taraqgiyot
jarayoni” deb nomlangan bo‘lib, unda ijtimoiy-falsafiy taraqqiyot jarayonida
diniy tafakkur genezisi hamda mamlakatimizda mustaqillik arafasida diniy-
ma’rifiy soha evolyutsiyasining transformatsiyalashuvi muammosi ilmiy-nazariy
tahlil etiladi.

“Ijtimoiy-falsafiy taraqqiyot jarayonida diniy tafakkur genezisi” deb
nomlangan birinchi paragrafda diniy tafakkurning tarixiy shakllari, yo‘nalish va
oqimlari, shuningdek, sog‘lom diniy tafakkurni shakllantirishning dolzarb
muammolari tarixiy- metodologik nazariyalar asosida falsafiy-konseptual tadqiq
etiladi.

Insonlarning dinga gizigishi gadimdan mavjud bo‘lsada, bugungi kunga kelib
kishilar ongida sog‘lom diniy tafakkurni shakllantirish eng muhi masalalardan biri
bo‘lib golmoqda. Chunki yangilanayotgan va o‘zgarayotgan jamiyat hayotini
axloqiy jihatlarini izga solish, uning ma’naviy giyofasini shakllantirish azaldan din
bilan chambarchas bog‘langandir.

“Tafakkur — inson bolasiga nasib etgan ilohiy ne’matdir. Boshga biron jonzot
Allohning bunday inoyatiga musharraf bo‘lgan emas. Deydilarki, agar miya qon
tomirga shikast etsa, idrok susayadi, odam logayd bo‘lib, quvonchni g‘amdan,
yaxshini yomondan ajrata olmay goladi. U fikrlash, o‘ylash qobiliyatini yo‘qotib,
bu dunyoga fagat yemak-ichmak uchun kelgan mahlugdan farq qilmay qoladi’?’.
Demak, inson tafakkur gilmas ekan, mustaqil fikrlash chanqog‘idan bebahradir.

21 Canpn Axman. Unoxuii nebmar // Tapakkyp sxypramu. — T.: [apk. 1994, Nel. - B. 13.
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Tafakkurning yo‘qligi boshqalar fikrining ilohiylashishiga, kishi ruhiyatida
monipulyasion jarayonlarning boshlanishiga olib keladi.

Tafakkurning ilk tarixiy shakli asotiriy tafakkurdir. Ibtidoiy jamiyat Kishisi
olamni bilishda, turli hodisalar, jarayonlar o‘rtasidagi haqigiy yoki hayoliy
bog‘liglikni, ularning bir-biriga va yerdagi hayotga, odamlar tagdiriga ta’sirlarini
aniglashda va ifodalashda asotirlardan (mifologiyadan) foydalangan.

Disseratsiyada diniy tafakkur genezisini, avvalo, yakka xudolik dinlarining
paydo bo‘lishi bilan bog‘liglikda tadqiq etiladi. Kishilarning dinga bo‘lgan
qiziqishining kuchayishi ularni ushbu sohani o‘rganishga chorlaydi. Professor
Mahmud Asad Jo‘shon “Islom, sevgi va tasavvuf’ kitobida dinlarning ikki xil
bo‘lishini tushuntiradi. Birinchisi — ilohiy dinlar. Bular ulug® Alloh tomonidan
yuborilgan bo‘lib, mohiyatan islomdir. Bunday dinlarda Alloh o‘z amrlarini ilohiy
sahifalar yoki kitoblar vositasida bandalariga yetkazgan. Ikkinchisi — insoniy
(bashariy) dinlar. Bular — insonlarning o‘zlari o‘ylab topgan aqidalar bo‘lib, ularda
ilohiylik, islomiylik xususiyati yo‘q. Bunday insoniy dinlarda Allohga ibodat
o‘rnini but va sanamlarga sig‘inish egallagan®. Kishilarining diniy dunyogarashi
va dinga e’tiqodi ham turlicha bo‘lib kelgan. Negaki, ularning tafakkur darajasi
e’tigodini belgilab bergan. Diniy tafakkur evolyutsiyasi jarayonida e’tiqodning
ham turlicha ko‘rinishlarini mavjud bo‘lib kelgan va hatto bugungi davrgacha
ayrim xududlarda saglanib golgan. Jumladan,

- Azhob Ur-Ruhoniya - bu toifaga kiruvchilar farishtalarga sig‘inadilar.

- Sobiiylar — quyoshga sig‘inuvchi — oftobparastlar. Ular har kuni besh marta
quyoshga sig‘inadilar.

- Oyga sig‘inuvchilar — bu toifaning so‘zlariga garaganda, oy Alloh taoloning
farishtalaridan eng ulug‘i bo‘lib, ta’zimga va unga sig‘inishga loyiqdir®.

- Zuhalparastlar — bu toifadagilar Zuhal yulduziga sig‘inuvchilardir. Ayrim,
astronomlar va munajjimlarni bu toifaga kiritish mumkin.

- Suvparastlar — suvga sig‘inuvchilar.

- Butparastlar.

Demak, insoniyatning diniy tafakkuri azaldan uning e’tiqodi va hayot tarzini
belgilab berib, uning muammolarini yechimida, yaxshi turmush tarzini yaratishida
ko‘mak berib kelgan.

Islom dini vujudga kelishigacha bo‘lgan davrda ham diniy tafakkurning
mavjud ekanligi ko‘plab aqidalarning yuzaga kelishi bilan izohlanadi. Johiliya
davrida arab gabilalari orasida “dahr” tushunchasi keng tarqalgan edi. Bu kishi oz
irodasini, taqdirini belgilay olmaydi, balki undan yugori turuvchi gandaydir sifat
(dahr) orgali belgilanishi bilan izohlanadi. Narigi dunyo borligiga, bu dunyoda
zahmat chekkanga u dunyoda ajr, gunoh ishlar gilganga azob berilishiga ishonch
yo‘q edi. Shu sababdan ham, kishilar shu hayotda o‘z holicha yashash, bu
dunyoning rohatlaridan zavqlanishni afzal bildilar. “Dahr”ni xush ko‘ruvchi
kishilar esa “dahriylar” deb atala boshlandi. Demak, diniy tafakkurni qay darajada
shakllanishida mavjud siyosiy-ijtimoiy tizimning ham ta’siri bo‘ladi.

28 O6umoB Paxmarymnox kopu. Kypson Ba tadcup mimnapu. — T.: TomkenT uciom yrusepeutetr. 2003. — B.15.
2 O‘sha asar. b. 18.
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Bundan kelib chiqib, din va diniy tafakkur elementlarini ta’riflashda mavjud
ijtimoiy tizim sub’ektlari turlicha yondashadilar. Sotsiologlar din insonlarda bu
dunyodagi hayot shaklidan rozilik hissining uyg‘onishida muhim o‘rin tutadi
deyishsa, tarixchilar diniy e’tiqod sababidan sodir bo‘lgan voqea-hodisalardan
kelib chigib, dinga baho beradilar. Teologlar esa dinga nisbatan ta’rif berganda,
insonlar tomonidan qabul qilingan e’tiqodlar zamirida haqiqat yotishi nugqtai
nazardan yondashadilar’.

Xulosa gilib mulohaza yuritganda, ajdodlarimiz qoldirgan diniy-falsafiy,
ma’naviy-ma’rifiy meros kishilar ongida diniy tafakkurni shakllantirish, ularda
yuzaga keladigan savollarga javob topish va to‘g‘ri yo‘Ini tanlash imkonini beradi.
Diniy tafakkurning shakllanishi va rivojlanishi ijtimoiy muhit omili bilan bog‘liq
bo‘lib, bu empirik, mantiqiy bilish, anglash, fikrlash va o‘zgaga tushuntirib bera
olish mumkin bo‘lgan diniy ilm, ta’limot, bilimlarni ongli va ratsional tarzda qabul
gilish bilan belgilanadi.

Birinchi bobning ikkinchi paragrafi “Mustaqillik yillarida diniy-ma’rifiy
soha evolyutsiyasining transformatsiyalashuvi” deb nomlanadi. Mazkur
paragrafda tarixiy voqeliklardagi xatolardan to‘g‘ri xulosa chiqarish, milliy
o‘zligini anglab yetgan ma’rifatli insonni shakllantirish, ajdodlarimiz diniy-falsafiy
merosini tiklash, ularning ezgu g‘oyalarini xalqga yetkazishda zamonaviy
metodologiyalardan foydalanish masalalari tahlil etiladi.

Mustagqillikning ilk kunlardanoq mamlakatimizda o‘zlikni anglash, diniy
e’tigod va milliy mafkurani mustahkamlashga asosiy e’tibor qaratildi.
Ajdodlarimiz merosini tiklash, ularning ezgu g‘oyalarini xalqqa yetkazish masalasi
davlat siyosati darajasiga ko‘tarildi. Zero, jamiyat a’zolarini yot g‘oyalar ta’siridan
asrash uchun, chin e’tigod, sof va sog‘lom diniy tafakkurni shakllantirish davr
talabi edi. Mustaqilligimiz arafasidagi va undan keyingi vaziyat ham shuni taqozo
etardi. “Xalqimizning tabiatiga mutlago yot bo‘lgan siyosiy, diniy ekstremizm,
agidaparastlik va boshga yovuz ogimlarning mintagamizga Kkirib kelishi va
targalishi tinchlik va osoyishtalikka, farzandlarimizning kelajagiga katta xavf
tug‘dirishini odamlar ongiga chuqur singdirib borish, xalglarimizning tafakkurida
yuksak axloqiy ma’naviy qadriyatlarni garor toptirish va mustahkamlash orgali
ularni yovuz kuchlarga qarshi kurashga safarbar etish zarur’3! edi. Demak,
mustaqillik vyillarida kishilarda diniy tafakkur “immunitetini” shakllantirirish
muhim strategik vazifa qilib belgilandi.

Diniy tafakkurni shakllantirish masalasiga falsafiy nuqgtai-nazardan
yondashilganda, milliy mustaqgilligimizga, milliy rivojlanishimizga tahdidlarni
bartaraf etish faqat bir yo‘l — ma’rifiy yo‘l bilan hal etilishi mumkin. Falsafiy
mushohada qilar ekan, birinchi Prezidentimiz “jamiyat madaniyatsiz, ma’naviy-
axlogiy gadriyatlarsiz yashay olmaydi. Ularni pisand gilmagan jamiyat pirovard —
ogibatda tanazzulga yuz tutadi”3? deb ta’kidlagan. Ma’naviyat asosida kishilar
o‘rtasida mehr-muruvvat, hamjihatlik, hamdardlik, hamfikrlilik, saxovatpeshalik,
o‘zaro hurmat kabi axloqiy kategoriyalar yotadiki, ular “tolerantlik” yoki

% Bengakc. Penurun mupa. Lion Publishing Sandy Lane West. England — Oxford: 1994. — C. 10-11.

31 XycnumumnoB 3. JIuHuiT S5KCTPEMH3M Ba TeppOppHU3ra Kapil KypallHWHT MabHaBuii-Mabpudmii acocnapu. — T.:
Tomkent ucnom yausepcurern. 2005. — b.4.

82 Kapumor U.A. buznan o301 Ba 06ox Batan xomcus. 2-xwn. — T.: V36ekucron. 1996. — B. 222.
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“bag‘rikenglik” degan ijtimoiy kategoriya vositasida integrativ shaklda ifoda
etiladi. Konseptual jihatdan garaganda ushbu muammo ongda tolerantlikning
shakllanishi degan giyofada gavdalanadi. Kishi ongida tolerantlik hislatining
shakllanishi jamiyatda ijtimoiy bargarorlik, osoyishtalik, tinchlik va fugarolararo
hamjihatlikning muhim garovidir. Muammoning siyosiy va falsafiy jihatlaridan
biri tolerantlikning “murosa” va “bag‘rikenglik” kabi kategoriyalar bilan o‘zaro
subordinatsiya gilishi, integratsiyalashuviga erishishdir33,

Yugoridagi mulohazalardan kelib chigib birinchi bob yuzasidan quyidagi
xulosalar tagdim etiladi:

Birinchidan, kishilarning ma’naviy qiyofasi, diniy va dunyoviy bilimlarining
o‘Ichovi ularning tafakkur darajasi bilan belgilanadi. Bu borada, tafakkur gilish
dunyoni inson ongida in’ikos etishning eng ilg‘or vositasi sifatida tavsiflanadi.
Insoniyatning tafakkuri ijtimoiy hayotga yangiliklar, muammolarga innovatsion
yechimlarni taqdim etadi.

Ikkinchidan, kishilik jamiyatida muhim ahamiyat kasb etgan diniy tafakkur
ijtimoiy hayotni tartiblashtirish vazifasini bajaradi. Sog‘lom diniy tafakkur
shakllanmagan, yoki noto‘g‘ri talqin qilingan jamiyatda ijtimoiy tartiblar izdan
chigadi.

Uchinchidan, mustamlakachilik davrida islom diniga bo‘lgan munosabat
natijasida dunyo hamjamiyati orasida ksenofobiya va islomofobiya kuchaydi. Din
bilan bog‘liq har gqanday fikr va g‘oya qattiq qoralandi. Bu esa o‘z navbatida,
kishilarni diniy savodsizga aylantirib ulgurdi. Bundan kelib chigib, mustaqillik
yillarida diniy tafakkur garamligi kuchayishini oldini olish bo‘yicha strategik
vazifalar amalga oshirildi.

To‘rtinchidan, bugungi g‘oyaviy va maftkuraviy hujumlar tahlikasi avj
olayotgan bir davrda kishilarning diniy tafakkurini sog‘lom tarzda shakllantirish va
rivojlantirishda islom ta’limoti, xususan, kalom ilmi, mugaddas Qur’oni karimdagi
ezgulik g°oyalari muhim amaliy ahamiyat kasb etadi.

Dissertatsiyaning ikkinchi bobi “Diniy tafakkur shakllanishi va uning
ijtimoly munosabatlar rivojidagi o‘rni” deb nomlanib, unda islom ta’limoti
asosida shakllangan diniy tafakkurning afzalliklari va uning ijtimoiy muhitni
yangilashga ta’siri o‘rganilgan, yangi ma’naviy makonni yaratishda diniy
tafakkurning ijtimoiy ahamiyati falsafiy jihatdan tahlil etiladi.

Ushbu bobning birinchi paragrafi “Islom axlogshunosligi: ijtimoiy-falsafiy
yondashuv” deb nomlanib, mazkur paragrafda islom ta’limotining ma’naviy-
ma’rifly, axloqiy-estetik, ijtimoiy-falsafiy, g‘oyaviy-mafkuraviy jihatlari ochib
beriladi.

Din va unga tegishli bo‘lgan, uning ta’sirida vujudga kelishi mumkin bo‘lgan
g‘ayri tabily vogea-hodisalarni idrok etish va to‘g‘ri anglab yetish hozirgi kunda
dolzarb ahamiyat kasb etadi. Jamiyat va ijtimoiy munosabatlarni tartibga solish va
uni boshgarish uchun islom ta’limotida ilgari surilgan axlogiy me’yorlar,
shuningdek, Qur’oni karim va hadislar muhim diniy manba bo‘lib xizmat qiladi.
Tadgiqotda kishilarning diniy tafakkurining shakllanishi ular hayotiga bir muncha
yengillik, ruhiy xotirjamlik, ma’naviy komillik kabi insonning ichki dunyosi uchun

33 Caundmnazapos 1., O6un0B A. JInHIapapo XaMKHXATIMK — WKTUMOUI Gapkapopiik oM. — T.: 2019. — B. 20.
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zarur ozuga bilan ta’minlashi e’tirof atiladi. Aynigsa, hozirgi zamonda inson ongi
va tafakkurida mafkuraviy urushlar avj olmoqda. Jumladan, missionerlik
guruhlarining kengayishi, nisbatan ilmsiz gatlam bo‘lgan yoshlarning ongini
egallashga bo‘lgan urinishlar sonining oshishi fikrimizni tasdiglaydi. Bunday ogim
va yo‘nalishlar to‘g‘risida fugarolarimizning yetarlicha diniy bilimga ega bo‘lishi,
ta’lim muassasalarida yoshlarimizga ilmiy asosga ega bo‘lgan diniy bilimlarni
berish, diniy gadriyatlardan jamiyat a’zolarining ma’naviy-ma’rifiy dunyoqgarashini
shakllantirish magsadlarida foydalanish turli ogimlar mafkuraviy tazyiqlariga
garshi kurashish uchun mustahkam zamin yaratadi.

Shu o‘rinda islom ta’limotining ma’naviy-mafkuraviy qimmatini e’tirof etish
lozim. Islom ta’limotiga ko‘ra, tilidan va qo‘lidan musulmonlarga zarari
yetmaydigan kishi hagigiy musulmondir.®* Demak, shu kabi g‘oyalar bugungi
kunda ham turli din niqobi ostidagi ma’naviy tazyiglarga qgarshi mafkuraviy
immunitet shakllantirishda muhim falsafiy asos vazifani bajaradi. Kishi tili bilan
guvohlik keltirib, jismonan amal gilsayu, galbi bilan tasdiglamasa, u munofiq
kimsadir®®. Vaholanki, islom olamida galb insonning imon mustahkamligi yo‘lida
birlamchi o‘rin egallaydi.

Islom jamoaviylikni ustun qo‘yuvchi, tenglik va hurfikrlikni, insonparvarlik
va hagchillikni oliy o‘ringa qo‘yuvchi mugaddas dindir. Johiliya davrida “farr”
sohibining hukmi mutlag bo‘lgan va unga hech kim ¢’tiroz bildira olmagan. “Xalq
hukmi”, “Xalg irodasi” degan tushunchalar u davr uchun notanish edi. Islom
e’tigodi bu garashlarni tubdan yangiladi. Qur’oni karimda insonning yerdagi xalifa
ekanligi gayta-gayta ta’kid etilib, tavhid e’tiqodini gabul gilganlar o‘zaro teng,
birodar deb gabul gilindi. Musulmonlar jamoasi ma’nosini bildiruvchi “umma”
tushunchasi shakllandi. Uning hech bir a’zosi Alloh oldida o‘zgalardan ortiq
imtiyozga ega emas edi. Albatta, “umma” ning mohiyati bir kunda, bir yilda, hatto
bir asrda ham to‘lig anglab etilgani yo‘q. Islomdagi umma tushunchasi asta-sekin
teranlashib, ma’naviy, siyosiy hayotdagi gator o‘zgarishlar natijasida VIII asrning
ikkinchi yarmi — 1X asrning boshlarida mintagada yagona millat shakllandi.

Islomiy tafakkur dunyoning o‘zgarishiga, uning taraqgiyotiga o‘z ta’sirini
o‘tkazib kelgan. O‘rta asrlarda Kishilik jamiyatining rivojlanishiga o‘zining yuksak
ilmiy meroslari bilan hissa qo‘shgan allomalar, gomusiy olimlarning ko‘pchiligi
musulmon bo‘lgan. Bu o‘rinda islom ilmu-ma’rifat dini ekanligini e’tirof etish
maqgsadga muvofigdir. Islom sivilizatsiyasi o‘zining keng gamrovligi, izchilligi va
kreativligi bilan ajralib turadi.

Islom tafakkurida yaxshi insonlarning fazilatlari hagida turli hadislar mavjud.
Jumladan, “Nugsonsiz bo‘laturib kamtarin, o‘zini o‘ta miskin tutmagan holda past
tutuvchi, halol yo‘l bilan to‘plagan mollaridan ehson giluvchi, iffatli, ilmu-hikmat
ahli bilan aralashib yuradigan, miskin va bechoralarga rahmu shafgat giladigan
odamga ko‘p yaxshiliklar bo‘lur. O‘zini kamtar olib yuruvchi, halol kasb giluvchi,
galbi pok, ko‘rinishi yoqimli, odamlarga o‘z yomonligini yetkazmay yuradigan
kishilarga nagadar yaxshi! llmiga amal giladigan, ortigcha dunyosidan xayru ehson
giladigan, behuda gapdan tilini tiyadigan kishilar nagadar yaxshi kishilardir3®.

3 Kytky Myxamman 3oxua. Mymunauar cudatiapu. — T.: 2004, — B. 2.
% Aramyponos 111., Iloiizokosa 1. [aitrambapiap tapuxu. —T.: Fodpyp Fynom. 2018. — B. 25.
% IMlaitx A6mynasus Mancyp. Munr 6up xaauc. —T.: Fopyp Fynom. 2017. — B.184.
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Guvohi bo‘lib turibmizki bunday ijtimoiy-ma’naviy asoslar sog‘lom diniy
tafakkurni shakllantirishda muhim o‘rin tutadi.

Islom falsafasida inson, borlig, jamiyat va uning axloqiy tayanchlari, dinning
axlogiy tamoyillari hagida turli ta’limotlar ishlab chigilgan. Tasavvuf ta’limoti ana
shunday ta’limotlarda biri sanaladi. Tasavvufning bosh g‘oyasi va magsadi —
“insonga Alloh bilan gilgan ahdu paymoni eslatib, uning zarurati va sirlaridan
xabar berib, inson fitratida mavjud bo‘lgan Alloh roziligiga erishmoq orzusini bu
dunyodayoq ro‘yobga chigarmoq yo‘llarini ko‘rsatishdan iboratdir.

Islom tafakkurining negizlaridan bir bo‘lgan aqoid ilmi, uzoq yillar
mobaynida kishilarni borlig hagidagi bilimlarini oshirish, ularni mantigiy
firklashga o‘rgatuvchi, dunyoni bilish yo‘lidagi harakatlarini qo‘llab-quvvatlovchi
ta’limotlardan biridir. Bu ilmning yetuk sohiblaridan biri bo‘lgan Nasafiyning bu
boradagi garashlari dunyo olimlari tomonidan tan olingan va hozirgi kungacha
o‘rganilib, foydalanib kelinmoqda.

“Yangi ma’naviy makonni yaratishda diniy tafakkurning ijtimoiy
ahamiyati” deb nomlanuvchi paragrafda taraggiyotni harakatga keltiruvchi kuch,
azaliy muammolarga yangicha yondashuvlar va yechimlarni topa olishga qodir
bo‘lgan diniy tafakkurning shakllanishi bilan bog‘liqg muammolar tahlil etiladi.

Kishilik  sivilizatsiyasi  insonlarning  hayot tarzini  yaxshilashga
ko‘maklashuvchi bo‘lib, insonni axlogsizlik, ma’naviyatsizlik, tubanlik sari
boshlamasligi lozim. “Menga hamma narsa mumkin” tamoyili asosida ish ko‘rish
kishining axloqiy tafakkurini tanazzulga yuz tutishiga olib keladi. Kishilar ongida
sekulyar va sokral bilimlarni bir xillikda shakllantirish va rivojlantirishning ijobiy
jihatlarini ko‘rib chigar ekanmiz, bunda ularning diniy va kreativ tafakkuri
o‘rtasidagi bog‘liq va garama-garshi tomonlarini anglash mumkin. Kishilarni uch
muhim omil harakatga undaydi. Bu ehtiyoj, manfaat va qo‘rquvdir. Ushbu omillar
jamiyatdagi ijtimoiy munosabatlarni shakllanishida muhim ahamiyat kasb etadi.

ljtimoiylashuv natijasida kishilarning moddiy va ma’naviy ehtijoylari yuzaga
kela boshladi. Aslida rivojlanishning asosida ham ehtiyojlar yotadi. Bu ehtiyojlar
yangicha yondashuvni va yangicha fikrlashni talab etadi. Bir so‘z bilan bularning
barchasi kishidan kreativ bo‘lishni taqozo etadi. Islom dini ilm olishni
rag‘batlantiradi. Zero, ilmsiz kishi johillikka moyildir. Johil insonlar jamiyati esa
tanazzulga mahkumdir. Kreativ fikrlar ham ilmli bo‘lish bilan izohlanadi. Kreativ
yondashuv dinga emas balki, insonlar hayotiga yangilik olib Kirish, ularning ilm
olish sharoitini yaxshilash, turmush sharoitini yengilashtirish bilan izohlanadi.

Yugoridagi mulohazalardan kelib chiqgib ikkinchi bob yuzasidan quyidagi
xulosalar tagdim etiladi:

Birinchidan, islom dini ilm va ibodat uyg‘unligi asosida qurilgan falsafiy
ta’limotdir. Ilm olish har bir musulmon erkak va ayol uchun farz gilingan, inson va
uning axloqgini, jamiyatga tegadigan nafini, birodarlariga gilayotgan yaxshiliklarini
ulug‘lovchi g‘oyaviy qarashlar majmuidir. Shuning uchun ham ushbu ta’limot
yoshlar ongida ilohiy axloq va dunyoviy fazilatlarni dialektik uyg‘unlashtirib,
stixiyali diniy tafakkurni tartiblashtirishda muhim ahamiyat kasb etadi.

Ikkinchidan, islom ta’limotiga binoan, oxirat va dunyo degan tushunchalar
inson hayotining mohiyatini tashkil etadi. Dunyoni sevmoq oxiratga, oxiratni
sevmoq esa, kishining dunyosiga zarar berishi mumkin. Shuning uchun, o‘rtadagi
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muvozanatni o‘rnatishda shaxsning iymon mustahkamligi va iroda kuchi hamda
sog‘lom diniy tafakkuri muhim o‘rin tutadi.

Uchinchidan, islom ta’limoti barcha davrlarda ijtimoiy soha va tarmoqlarni
shakllanishiga ta’sir etib, shaxslararo munosabatlarni tartibga solib, rivojlantirib
kelgan. Vaholanki, shaxsning ichki va tashqi illatlarini nazorat gilish, shuningdek,
ijobiy xislatlarini rivojlantirishda diniy bilim va ong har doim birlamchi
hisoblanadi. Jamiyatni tanazzulga yuz tutishga sababchi bo‘ladigan insoniy
omillarni, kishilarning zohiriy va botiniy illatlarini nazoratda saglashda hamda
fazilatlarini shakllanishida kishilarning diniy tafakkuri, ya’ni din haqidagi bilimlari
birlamchi asos vazifasini bajaradi.

Dissertatsiyaning “Oc¢zbekiston taraqqgiyotining yangi bosqgichida diniy
tafakkur rivojlanishining ustuvor vazifalari” deb nomlangan uchinchi bobida
diniy tolerantlik — diniy tafakkur va ijtimoiy uyg‘unlik atributi sifatida ilmiy-
nazariy ko‘rib chiqilib, mamlakatda diniy-ma’rifiy hamda ilmiy-amaliy tizimni
yangilash va optimallashtirish zarurati hagida mulohaza yuritiladi.

“Diniy tolerantlik — diniy tafakkur va ijtimoiy uyg‘unlik atributi
sifatida” deb nomlanuvchi paragrafda mamlakatdagi dinlararo bag‘rikenglikning
mohiyati, shuningdek, islom ta’limotida tolerantlik mavzusi falsafiy-konseptual
tahlil etiladi

Bag‘rikenglik tushunchasi keng ma’noli so‘z bo‘lib, avvalo, kishidan sabrli
bo‘lishni talab etadi. Bu so‘zning lug‘aviy ma’nosi o‘zga insonning yoki sizga
ma’qul kelmaydigan holatga nisbatan sabr va toqat qilishdir. Bag‘rikenglik
(tolerantlik) tushunchasi insoniylik, karamlilik, muruvvatlilik, kechirimlilik
o‘zgacha fikr va g‘oyalarga nisbatan hurmatda bo‘lish kabi so‘zlar bilan aynanlik
kasb etadi. Islom dinida musulmonning musulmonda haqgqi borligi hagida
ugtiriladi. Karami keng Allohning insonni insonga aziz va mukarram qilib
qo‘yganligi Isro surasi 70-oyatida shunday nozil qilingan: “Darhaqiqat, (Biz)
Odam farzandlarini (aziz va) mukarram qildik”%’. Ya’ni, insonning buyukligi va
uning Alloh oldida teng ekanligi, inson hech bir zamonda millati, irqi, dini,
ijtimoiy ahamiyatidan kelib chigib ajratilmaydi. Zero, Allohning bandalari uning
uchun tengdir. Diniy tolerantlik asosan boshga din vakillariga, ularning e’tiqodiga
nisbatan hurmatda bo‘lishlik bilan ifodalanadi. Shu nuqtai nazar bilan qarasak,
bag‘rikenglik tushunchasi keng ma’no kasb etadi.

Taraqqiyotning yangi bosqichiga ko‘tarilgan O‘zbekistonda har bir sohada
amalga oshirilayotgan islohotlar zamirida xalgimizning bugungi va ertangi farovon
kelajagini ta’minlash va mustahkamlash kabi ezgu g‘oyalar mujassamdir. Ana
shunday g‘oyalarni amalga oshirishda xalqimizning diniy tafakkurini shakllantirish
va rivojlantirish muhim o‘rin egallaydi. Aynigsa, mamlakatimiz aholisining
ko‘pchilik gismi e’tiqod gilayotgan islom dini, madaniyati, ma’naviyati, axlogiy va
estetik ta’limotlaridan xabardor bo‘lish mustaqilligimizning ma’naviy giyofasini
mustahkamlash bilan bir gatorda uni taraqqiy ettiradi. Diniy-ma’rifiy sohaning
o‘tmishdagi qonigarsiz ahvoli, kishilarning diniy ilmsizligi, Sobiq Ittifoq davridagi
ateistik mafkuraning hukmron bo‘lishi mamlakatni ma’naviy va mafkuraviy
tanazzul yoqgasiga keltirib qo‘ygan edi. Mustaqillik davrida, aynigsa, keyingi

37 http://old.muslim.uz/index.php/quran/item/9096.
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yillarda diniy-ma’rifiy sohaga yuqori ahamiyat berilib muammoning ildizlari
o‘rganildi. Xalg millat sifatida tarix sahnasidan o‘rin olishida diniy mugaddas
manbalar alohida o‘ringa ega. Millat ulardan ma’naviy kuch va ruhiy qudrat oladi.

Xulosa qilib fikr yuritganda, Kkishilar orasida gumanistik garashlarni
shakllantirish yangi asr davrining muhim masalasi bo‘lib qolmogda. Bunda din
omili muhim ahamiyat kasb etadi. Bag‘rikenglikning zid ko‘rinishlari bo‘lgan
mutaassiblik, egotsentrizm kabi holatlar kishilarning mavjud axlogiy va huquqgiy
normalardan chetga chigishiga olib keladi. Bundan kelib chigib, dinning axlogiy
bilimlar majmui ekanligi kishilarni dunyoqgarashiga ta’sir etuvchi omil bo‘lib
xizmat qiladi.

“Diniy-ma’rifiy = hamda ilmiy-amaliy  tizimni  yangilash  va
optimallashtirish zarurati” deb nomlangan paragrafda islom dinini ilmiy jihatdan
o‘rganish, uning insonparvarlik mohiyatini yoshlar o‘rtasida targ‘ib qilish, nafagat,
O‘zbekiston va Markaziy Osiyo mintaqasida, balki jahon miqyosida dolzarb
masala sifatida tahlil etiladi.

Mamlakatimizda mustaqillik yillarida islom ta’limotini falsafiy mohiyatini
keng o‘rganish bo‘yicha ma’naviy-marifiy va diniy sohada qator islohotlar
muntazam amalga oshirib kelindi. Diniy-ma’rifiy sohada tadqiqot ishlarini olib
boruvchi ilmiy tadqiqot markazlarining tashkil etilishiga ham katta e’tibor berildi.
Jumladan, dinimizga buyuk hissasini qo‘shgan buyuk arbob, O‘zbekiston
hududidan yetishib chiggan allomalar Imom Buxoriy. Imom Termiziy va boshga
mutaffakkirlarning beqiyos ilmiy merosini chuqur o‘rganish, ma’naviy, ma’rifiy,
diniy an’ana va qadriyatlarni asrash, shu asosda yoshlarni ezgu ta’limotlar asosida
tarbiyalash magsadida xalgari ilmiy markazlar tashkil etildi.

Bundan tashgari, O‘zbekiston Respublikasi Prezidenti Shavkat Mirziyoyev
tashabbusi bilan Islom shariati ahkomlarining yetuk bilimdoni, o‘zbek xalqining
diniy-ma’rifiy bilim va saviyasi, sog‘lom e’tiqodini shakllantiradigan, turli xil yot
g‘oyalarga qarshi o‘zining ma’rifati bilan kurasha oladigan malakali yosh kadrlarni
tayyorlash magsadida 2017 yil 6-sentyabr kuni Buxorodagi Bahouddin Nagshband
majmuasida Mir Arab Oliy madrasasining faoliyati yo‘lga qo‘yildi. Bu esa o‘z
navbatida bu borada tayyorlanayotgan kadrlar sifati va salmog‘ining yanada
yaxshilanishida muhim ahamiyatga ega bo‘ldi.

2018 yilning 16-aprel kuni O‘zbekiston Respublikasi Prezidentining “Diniy-
ma’rifiy soha faoliyatini tubdan takomillashtirish chora-tadbirlari to‘g‘risida”gi
Farmoni® e’lon qilindi. Mazkur Farmon asosida Islom dinining mohiyati, ya’ni
insonparvarlik, tinchlik, xotirjamlik kabi sifatlar bizning urf-odatlarimiz,
an’analarimiz ifodasi bo‘lgan ushbu faoliyatni har tomonlama rivojlantirish, tashkil
etish bo‘yicha keng ko‘lamli ishlar amalga oshirildi.

Mamlakatimizda diniy ma’rifiy sohani rivojlantirish va uni yangi bosqichga
ko‘tarish borasida amalga oshirilgan ishlar nafaqat respublikada, balki, xorijiy
mamlakatlarda ham keng e’tirof etildi. Jumladan, Hindistonning Dehli shahri
masjidi bosh imomi, Hindistondagi nagshbandiya tarigati yetakchisi Said Ahmad
Buxoriyning bu boradagi fikrlari digqatga sazovordir: “O‘zbekistonda islom dinini
yanada rivojlantirishga yo‘naltirilgan ishlar tahsinga loyiq. Samargandda Imom

38 KXMMB: (KoHyH XyX:KaTiapi MabIyMoTIapu MWL 6azacy) 06/18/5416/1079-con. 18.04.2018 ii.
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Buxoriy nomidagi xalgaro ilmiy tadgiqot markazi, Toshkentda Islom sivilizatsiya
markazi, Islom akademiyasining faoliyatining yo‘lga qo‘yilishi dunyo ahli
e’tiborini yana bir bor mamlakatingizga qaratdi. O‘zbekistonda “Jaholatga qarshi
ma’rifat” tamoyili asosida olib borilayotgan ishlar, ilmning hamma uchun ochiqligi
ta’minlanayotganligi bugun tobora dolzarblashib borayotgan din masalasidagi
jaholatga barham berishda muhim ahmiyatga ega”3. Ushbu mulohazalardan kelib
chigib, mamlakatimizda amalga oshirilayotgan diniy-ma’rifiy sohadagi islohotlar
jamiyat a’zolarini sog‘lom diniy tafakkur bilan qurollantirishga qaratilganini aytib
o‘tish magsadga muvofiqdir.

Xulosa sifatida shuni aytishimiz mumkinki, mustaqillik yillarida diniy
qadriyat va an’analarni tiklash va uni rivojlantirish bo‘yicha keng ko‘lamli
tadbirlar amalga oshirildi. Jumladan, diniy ma’rifiy sohaga o‘zining beqiyos
hissasini qo‘shgan buyuk allomalarimizning ilmiy merosini o‘rganish va ularni
keng targ‘ib etish ishlari olib borildi, ular abadiy qo‘nim topgan manzillar
obodonlashtirildi va ziyorat maskanlariga aylantirildi.

Yugoridagi mulohazalar asosida uchinchi bob yuzasidan quyidagi xulosalar
tagdim etiladi:

Birinchidan, diniy tolerentlik, millatlararo totuvlikni ta’minlash, tinchlik va
osoyishtalikning garovidir. Bundan kelib chigib, aholining diniy saviyasi va
bilimini oshirish, yurtimizda diniy hamda ma’naviy-ma’rifiy sohadagi islohotlar
amalga oshirish, buyuk allomalarimizning benazir merosini yanada keng targ‘ib
gilish, muhim ahamiyat kasb etadi.

Ikkinchidan, mamlakatimizda olib borilayotgan tashqi va ichki siyosatda
bag‘rikenglik tamoyiliga urg‘u berilmoqda. Aynigsa, bag‘rikenglik tamoyillari
orgali turli notanish g‘oya va ularning ortida turgan yashirin mohiyatini bila
oladigan diniy ilm va tafakkurga ega bo‘lish zarurat ekanligi anglab yetildi.

XULOSA

“O‘zbekistonning ma’naviy taraqqiyotida diniy tafakkur evolyutsiyasining
ijtimoiy-falsafiy  xususiyatlari” mavzusidagi tadgiqot natijasida quyidagi
xulosalarga kelindi:

1. Kishilarning ma’naviy qiyofasi, diniy va dunyoviy bilimlarining o‘lchovi
ularning tafakkur darajasi bilan belgilanadi. Bu borada, tafakkur gilish dunyoni
inson ongida in’ikos etishining eng ilg‘or vositasi sifatida tavsiflanadi.
Insoniyatning sog‘lom diniy tafakkuri ijtimoly hayotga turmush tarzini
yengillashtirishga, muammolari yechimida muhim o‘rin egallaydi.

2. Kishilik jamiyatida muhim ahamiyat kasb etgan diniy tafakkur ijtimoiy
hayotni tartiblashtirish vazifasini bajaradi. Sog‘lom diniy tafakkur shakllanmagan,
yoki noto‘g‘ri talqin gilingan jamiyatda ijtimoiy tartiblar izdan chiqadi.

3. Bugungi g‘oyaviy va matkuraviy hujumlar tahlikasi avj olayotgan bir
davrda kishilarning diniy tafakkurini ma’naviy-ma’rifiy vositalar orqali
shakllantirish va rivojlantirishda islom ta’limoti, xususan, kalom ilmi, muqaddas
Qur’oni karimdagi ezgulik g‘oyalari amaliy ahamiyat kasb etadi.

% Byxopuii Caun Axman. Y36ekucron IIpe3uieHTHHHHT TamabOyciapu GYTyH HCIOM ONaMHjaa KyBOHY, FYpyp-
ndtrxop yiroran. Xank cys3u razeracu. 2018 imn 14 mapr.
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4. Islom dini ilm va ibodat uyg‘unligi asosida qurilgan falsafiy ta’limot
sanaladi. Shuning uchun ham ushbu ta’limot yoshlar ongida ilohiy axloq va
dunyoviy fazilatlarni dialektik uyg‘unlashtirib, stixiyali diniy tafakkurni
tartiblashtirishda muhim o‘rin tutadi.

5. Islom ta’limotiga binoan, oxirat va dunyo degan tushunchalar inson
hayotining mohiyatini tashkil etadi. Dunyoni sevmoq oxiratga, oxiratni sevmoq
esa, kishining dunyosiga zarar berishi mumkin. Bundan kelib chiqib, o‘rtadagi
muvozanatni o‘rnatishda shaxsning iymon mustahkamligi, iroda kuchi hamda
sog‘lom diniy tafakkurini shakllantirish zarurat hisoblanadi.

6. Shaxsning ichki va tashqi illatlarini nazorat qgilish, shuningdek, ijobiy
xislatlarini rivojlantirishda diniy bilim va ong har doim birlamchi hisoblanadi.
Jamiyatni tanazzulga yuz tutishiga sababchi bo‘ladigan insoniy omillarni,
kishilarning zohiriy va botiniy illatlarini nazoratda saglashda hamda fazilatlarini
shakllanishida kishilarning diniy tafakkuri, ya’ni din haqidagi bilimlari birlamchi
asos vazifasini bajaradi.

7. Diniy bag‘rikenglik, millatlararo totuvlikni ta’minlash, tinchlik va
osoyishtalikning garovidir. Bundan kelib chigib, aholining diniy saviyasi va
bilimini oshirish, yurtimizda diniy hamda ma’naviy-ma’rifiy sohadagi islohotlarni
amalga oshirish, buyuk allomalarimizning benazir merosini yanada keng targ‘ib
gilish, muhim ahamiyat kasb etadi.

Yugorida bayon etilgan xulosalarga tayanib, quyidagi amaliy tavsiyalar
ishlab chiqildi:

1. Diniy-ma’rifiy soha faoliyatini takomillashtirish jarayonlarini yangi
bosgichga ko‘tarishga garatilgan chora-tadbirlarni amalga oshirish, bu yo‘lda
jamoatchilik fikrini inobatga olish;

2. Diniy idoralar va ta’lim muassalari o‘rtasida alogalarni mustahkamlash,
ular bilan dinshunoslikka doir bo‘lgan darsliklarni mukammal darajada ishlab
chiqish;

3. Diniy-ilmiy jurnallar soni va adadini oshirish hamda umumta’lim
maktablaridan oliy ta’lim muassasasiga gadar yoshlarni ushbu jurnallar faoliyati
bilan tanishtirish orgali ishonchli ma’lumotlar olayotganliklariga ularni ishontirish;

4. Ommaviy axborot vositalari orgali har kuni ma’lum allomaning hayoti,
uning ilmiy va ma’naviy merosi, axlogiy qarashlari hamda diniy tafakkurni
rivojlantirishga qo‘shgan hissasi haqgida hujjatli filmlarni tayyorlashni kengaytirish;

5. Umumta’lim maktablarida tarbiya fanlari tizimidagi “Dunyo dinlari tarixi”
dars soatini kengaytirish va ushbu fanni hagiqgiy diniy bilimga ega o‘qituvchilar
o‘tishini ta’minlash;

6. Fagat diniy emas balki diniy-ilmiy kitoblar hajmini oshirish, bu orqali
islom dinining ilmiy asoslangan garashlari negizida yosh avlodni axlogiy va
ma’naviy barkamollik sari boshlash;

7. Diniy tushunchaga ega aholi gatlami sonini oshirish maqgsadida “Diniy
gadriyatlar” nomli radio eshittirish loyihasini tashkil etish.
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BBEJAEHMUME (anHoTamus quccepranun noktopa ¢punocoduu(PhD))

AKTYaJIbHOCTb U BOCTPEOOBAHHOCTH TeMbl AuccepTranuu. B Hacrosmiee
BpeMsi, KOTJia CTpaHbl MUpa OypHO pa3BUBAIOTCA, OOecTieueHrue CTaOUIBHOTO MHUpa
¥ COTTIacHsl MEXIy HapoJaMHU CTAaHOBHUTCS YpE3BbIUAHHO aKTyalbHBIM BOIIPOCOM B
obmiectBe. Beap mporiecchl, CBI3aHHBIE C PEUTUEN U PETUTHO3HBIM MBIIIICHUEM,
MPOUCXO/SIINE B CETOTHSIIHEM MPOIIECCe TI00aNM3aIH, Bce 00Jiee YCHITHBAIOTCS
B MUPOBOM MacmiTabe. 3 ucTtopudeckoro pa3BUTHS YEJIOBEUECTBA MU3BECTHO, UTO
penurus o0ecmednsia pPaBHOBECHE BCErO MHpa, ChITpaja BAXHYIO pOIb B
(GopMUPOBAaHUU HPABCTBEHHOTO MHUPOBO33PEHHUS JTIOACH M MPOJOIDKAET BHOCHUTH
JOCTOWHBIN BKJIQJ W CETOAHsS. B CBS3M C 3TUM OTHOIICHHE JIOACH K PEITUTHH
noOYKJaeT MX 3ayMaThCsl O 3HAYCHUH ITOTO MOHSITHS, COXpPaHssi HEOOXOIUMOCTh
TpeOOBaTh OT 4YEJNOBEKAa pAIMOHATBHOCTH W ONPENENATh €ro COLUaIbHO-
dunocodckre XxapaKTepUCTUKH.

B MupoBoii Hayke MPOBOIATCS HAYYHO-TEOPETHYECKHE, IPAKTUKO-
GyHIaMeHTanbHBIE HCCICNIOBAaHUS, CBS3aHHBIE C pEIUTHEH B  Pa3BUTHH
YeloBeuecTBa. B 4acTHOCTH, HayYHBIE WCCIICIOBAHUS MO UCTOPHH PEIUTHU H €€
BO3HUKHOBEHUIO, POJIM PEJIUTUU B (POPMUPOBAHUM TyXOBHOTO 0Opa3a YeloBeKa,
CBSI3SIM MEXIy PETUTHO3HOW MBICIBIO U PEIUTHO3HBIM CO3HAHUEM, DIIEMEHTaM,
MOHATUSM PETUTHO3HON MBICIIH, PEIUTHO3HOMY MHPOBO33PEHHIO, COIHAIBLHOM
CYIIHOCTH  PEJIUTHMO3HOW  MBICIH, 3aKoHaM  (OPMHUpPOBaHUSA, MPOOIEMBI
KOMMYHHUKAIIMM MEXIY OOIIECTBOM M WHIWBUIOM MMEIOT aKTyaJbHOE 3HAUCHHE.
B TO e BpeMs B YCIOBHSIX COBPEMEHHOW rio0aiu3aludd HEOOXOIUMO
UCCe/oOBaHNe  colMaibHO-puinocopckux  ocobeHHocTedt  (popMupoBaHus
PEJNIMTUO3HOTO MBIIIIEHUS C YY€TOM MUHTEPECOB, MEHTAJIUTETA U YCTPEMIICHUHN ISt
oOecrieueHus: MeXITHUUECKOTO COTJIAaCHUS B CTpaHaxX MHpA.

B Hameld ctpaHe mnpoBOAUTCS CHUCTEMHas paboTa IO CBOEBPEMEHHOMY
BOCTIIPUATHIO HJCOJIOTMUYECKUX aTaK, TaKUX KaK 4YYXKIble WU, YTIPOXKAIOIINE
CTAaOMIBHOCTH  COIIMAJBLHO-AYXOBHOW Ccpelbl B OOmiecTBE H  CBOOOJE
BEPOUCIIOBE/IaHUSA, OMpeaeieHU0 cdepbl BIUSHUSA, a CcamMo€ TJIaBHOE - TIO
CO3JaHUI0 HAJCKHOW CHCTEMBI 3aIUThI OT HUX. «[Ipexae Bcero, Mbl HUKOTA HE
JIOJKHBI 3a0BIBaTh, YTO KaXIBIM U3 HAC HECET OTBETCTBEHHOCTHh 32 COXPAHCHHE
HaIeil MOJIOJEKN W €€ 0o0pa3oBaHWE OT Pa3IUYHBIX YIPO3, KOTOPHIC BXOJST B
BUJIE «MAacCCOBOM KyJIbTYphI», TakuxX Oel, Kak HapKOMAaHWs, PEIUTHO3HBIN
SKCTpEMH3M, MHCCHOHEPCTBO»'’. C 3TOM TOYKHM 3pEHHsS CETOJHS CTAHOBUTCS
aKTyaJIbHBIM TIPOBEJICHHE HCCIEAOBAHUN HA OCHOBE HOBBIX METOOJIOTHUYECKHUX
MOJIXO0JIOB, PACKPBIBAIOIINX KOHIIEITYaTbHBIE OCHOBBI PEIUTHO3HOTO MBIITUICHUS
Py W3YYCHUHM BO3HHUKAIOIIHUX MPOOJeM, aHaIM3€ WX IMOCIEICTBHA W TIOMCKE
MOJIXOSIIETO PEIICHHUS.

JlanHO€ AMCCepTalMOHHOE UCCIIEIOBAHNE, B 3HAYUTEIIBHOU CTETICHH, CITY)KUT
BHITIOJTHEHUIO 33/1a4, HAMEYCHHBIX B HOPMATHBHO-TIPABOBBIX JOKYMEHTaX U

Vkazax Ilpesunenta PecnyOnuku Y30ekuctan YII-60 «O crpareruu pa3BuUTHs
HOBOro Y306ekucrana Ha 2022-2026 roap» ot 28 saBaps 2022 roga, Ne VII-5416

0 Mupsuéen 1I1L.M. Mumuit TapakKHET HyTMMU3HN KATBUAT OMIIAH JaBOM dTTHPHO, SHTH OOCKHMYra KyTapamus. 1-
sxwin. — T.: Y36ekucron. 2017. — B.89.
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«O Mepax Mo KOPEHHOMY COBEpIIECHCTBOBAHUIO JAESITEIBHOCTU B PEIIUTHO3HO-
npocBeTuTenbekon cepe» ot 16 anpens 2018 roga, Pacnopsixenue [lpesnnenra
PecniyOonukn  Y306ekuctan I1dP-5465 «O wmepax mno paspadorke Konuenuuum
pa3BUTHs HAIMOHAJIBHOM MJI€M HAa HOBOM JTane pa3BUTUS Y30€KHCTaHa» OT
anpenss 2019 roma, a takxke 3akoH PecnyOmuku VY36ekucran Ne 3PVY-699 «O
CBOOOJIE COBECTU U PEIUTHO3HBIX Opranu3anusax» ot 5 utons 2021 roga u apyrue
HOPMATHBHO-TIPABOBBIE AKTHI.

CooTBeTcTBHE TeMbl HCCIEJOBAHUS NPHOPUTETHHIM HANPABJIEHUAM
Pa3BUTHS HAYKH U TEXHOJOrui pecny0jnku. /[aHHas auccepranys BbIIOJHEHA
B COOTBETCTBUM C MPUOPUTETHBIM HANPABICHUEM PA3BUTHS HAYKU U TEXHOJIOTHH
pecnyOnuku [. «PopMupoBaHUEe CHUCTEMbl MHHOBAIIMOHHBIX UJEH B COIIMAIBHOM,
IPaBOBOM, YKOHOMUYECKOM, KYJIbTYPHOM, TyXOBHO-TIPOCBETUTEIHCKOM pPa3BUTUHU
UH(GOPMAIIMOHHOTO OO0IIeCTBA M JIEMOKPAaTUYECKOIO TOCyJapcTBa M MYTH HMX
peanuzanum.

Crenenb Hay4yHOH pa3padoTaHHOCTH mpodsaembl. ConuanbHas OpHUPOAA
PENIMTUO3HOTO MBIIUJICHUS,, 3aKOHOMEPHOCTH €ro (OpMHpPOBaHUSA, MPOOIEMbI
B3aMMOOTHOIIIEHUN OOIEeCTBa W JIMYHOCTH TPUHAIJICKAT K YHUCIY TMOCTOSHHO
M3y4aeMbIX BOIIPOCOB COLMANIbLHON Quiiocopuu. Pennrnosnas mMpicib U3ydaiach B
pPa3TUYHBIX KOHTEKCTaX Ha MPOTSKEHUU HECKOJIbKUX CToJIeTHi. B 3TOM cMmbicie
YUEHBIX, TPOBOAMBIIMX HAay4yHbl€ HCCJIECJAOBAHMS, CBA3aHHBIE C JAHHOU
HCCIIEZIOBATEIBCKOM pabOTON, MOKHO pa3JeIUTh Ha TPU TPYIIIIbI:

[lepBast rpynna. K 3Toi rpymme MOXXHO OTHECTH 3apyOeXHBIX YUEHBIX,
IPOBOAMBLINX HCCIEAOBAHMS, CBSI3aHHBIE C HAYYHO-TEOPETHYECKUM aHAIN30M
DBOJIIOLIMM  PENWTMO3HOM MbIcau. BuactHocTH, EBpomeilickne BOCTOKOBEBI
K.Bpokkenman, Magenynr®? u gp. u3ydanum CcBS3M MeXIy PETMTHO3HBIM
MBIIIJIEHUEM WM PEJMTHO3HBIM CO3HAHUEM, 3JIEMEHTHl U IOHSATHS PEIUTHO3HOIO
MBIIIJIEHUS, B3IVISABI Ha PEIUMTHMO3HOE MHUpPOBO33peHHMe. Ha naHHBII MOMEHT
COCPEIOTOYEHO BHHMAaHHME B OCHOBHOM Ha HAay4HBIX HCCIEJOBaHUSAX,
IOCBSIICHHBIX JBOJIIOIUMU W AaHAJIW3Y PEIUTHO3HOM MBICIM B COBPEMEHHBIX
3apyOeKHBIX MCCIIEOBAHUAX B paMKkax TeMbl. B dactHoctH, Panmamopr Poii*
U3y4daJl BO3HUKHOBEHHME PEJIIMTMO3HOTO MBIIUIEHHS HENOCPEACTBEHHO IIPH
dbopMHUpOBaHUY PENUTHO3HBIX IIepeMoHuit u Tpaaunmii; [Taamep, Jdyrmac, C.JIsm0,
I'.Auxenec, IaBupa, IL®Dpsucuc® OOBACHAIOT DJNEMEHTHl  PEIUTHO3HOTO
MBIIUICHUS B CBSI3U C (OPMUPOBAHHEM TMOTrpedAbHBIX OOpPSIOB Yy PaHHUX
Heanjepranbles; Pooun dau6ap*, Jlstouc Yomnepr® va Crusen [xeii I'ymn*®
[IPOAHAJIU3UPOBAIM PA3BUTHE PEJIIMTHO3HOIO MBIIUIEHUS B CBSI3U C POCTOM

41 Madelung W. The Spread of Moturidioman the Turks/ Actas IV Congresso de arabes Islomicos. Coimbra-lishoa.
1a8 de Setembro de 1968. — Leiden: Brill. 1971. — P.109-168.

42 Rappaport Roy. Ritual and religion in the making of humanity. Cambridge, UK New York: Cambridge University
Press. 1999.

43 Palmer, Douglas, Lamb S, Angeles G, Gavira, Frances P. Prehistoric Life: the Definitive Visual History of Life on
Earth. New York, NY: DK Pub., 2009.

4 Dunbar R. The Social Brain: Mind, Language, and Society in Evolutionary Perspective. 2003. P.163-181. ISSN
0084-6570

4 Lewis Wolpert. Six impossible things before breakfast, The evolutionary origins of belief . New York: Norton.
2006. —P. 82.

46 Stephen Jay Gould, Paul McGarr, Steven Peter Russell Rose, Challenges to Neo-Darwinism and Their Meaning
for a Revised View of Human Consciousness. New York: Norton. 2007. — P. 232-233.
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YeJIOBEUYECKOro CO3HaHUs, (OPMUPOBAHUEM IMIEPBOrO S3bIKA M 3apPOKICHUEM
CO3/1aHMs, IIOHUMAHHUS U UCIIOJb30BaHUs opyaun tpyna; B To Bpems kak Jleonen
Taiirep u Maiikn Makryaiip?’ nIpu3HAIOT, 4YTO PEIMIMO3HOE MEIIIICHUE
dbopmupyeTcsi Kak CUIbHOE CTpeMJieHHe K BbDKHMBaHUIO, J[»Bun-bappert Tamac,
Kapuu JIxeiimMc*® BA3BIBAIOT 3BOIIONMIO PETUTHO3HO-(QUIOCO(PCKOTO MBIIUICHHS C
MCUXOJOTMYECKUM MEXaHU3MOM YEJIOBEKa, TAKMM KakK Bepa-KeJlaHWe-1IeJib, OHU
MPU3HAIOT, YTO B OCHOBE BCETO JICKUT MPUMUTHBHAS KOJIJIEKTUBHAS BEpA.

Bropas rpynma. B crpanax CHI' mpoBeneH psn 3amedaTesbHbIX HaYYHBIX
UCCIIEOBaHUM Ha 3Ty TeMy. B wactHocTH, C. ABaHEcOB IpOaHaIU3UPOBAII
IPUPOJTY PEITUTHO3HOTO MBIIUICHUS, ()OPMBI MPOSBICHUS, OCOOCHHOCTH, a TaKXe
COOTHOULIEHHUE PETUTHO3HOTO 17} ¢dunocodckoro MUPOBO33PEHMUS;
A YO Yaiikosckuii, H.A.Kanoukuna, M. CKynpsasues* uccienoBani »BoIONKIO
PEIUTHO3HOTO MBIIUICHUST HA Pa3HbIX YPOBHAX, CTaAUSAX M HANpPaBICHUSX;
A3.Hypunosa u A.A.AxumoBa® NpPHU3HAIOT, YTO PEJIUTHO3HOE MBIILICHHE
OKAa3bIBAJIO 3HAYUTEIBHOE BJIUSHUE HA HJICOJIOTHIO, MOJMUTHUKY, MPaBO, 3TUKY U
XYJIO’)KECTBEHHYIO  CHUCTEMY  KaXJOro TMepuoJa B XOJAE€ CIOXKHOIO W
npoTuBopeunBoro pasputus. A.Jlamames, A.I'e3anos® aHamu3upyroT pasBUTHE
PEIUTHO3HOTO MBINIUICHUST B rapMoHuu ¢ (QopmupoBannem ¢duiiocodcko-
KYJIbTYpOJIOTHYECKOT0 MUPOBO33peHus; 3.5aiibycanoBa®® Hay4HO U TEOPETUUYECKH
00OCHOBBIBACT BIIMSHUE HWCIAMCKOW PpEJIUTHU W KYJbTYphl Ha SBOJIOIUIO
PEAUTHO3HOTO MBIIICHUS; Takxe A K.Cynronranuepa® OCBENIAET
KOHCTPYKTUBHOE BIIMSIHUE DBOJIFOLMU MCJIaMa Ha PEJMTHO3HOE MBIILICHUE CTpaH
IlentpansHoit A3um, a yudeHbId W pAokTop (Quinocopun u3z TamkukucTaHa
. Acanynnaes® QuIococky aHaIU3HpyeT TPAKTOBKY 30pOacTpH3Ma, MOHH3MA,
Ma3lakh3Ma, W HCIAMCKOIO YYEHHS B Ppa3BUTUU PEJUTHO3HOTO MBIILICHHUS
HapoaoB LlenTpanbHoi A3um.

Tperbs rpymnma. B mociennue roasl onmyOJMKOBaH psifi HAYYHBIX padoT,
[TIOCBAIIIEHHBIX COIMATBHO-(PUIOCOPCKIM 0COOEHHOCTIAM ABOJIIOIIUHA
PEIUTHO3HOTO MBIILIEHUS B AYXOBHOM pPa3BUTHHM Halleil crpaHbl. Kpome Toro,
UCCJIEAYys] CTAHOBJIEHUE W PA3BUTUE PEIUTHO3HOTO MBIIIJIEHUS YJIEHOB HAILETO
oOIecTBa, Takue pPEJKHE MPOU3BEICHUS, Kak «ABectay, HanucanHas 3000 ner
Hazan, «Anb-Jlxamu ac-Caxux» u «Anb-anad anb-Mydpan» HMmama byxapw,
«Cuscarnama unu Cusp anb-mynyk» Huzamynmynka, «VXbst yiaoMm aa-IusH»,

47 Lionel Tiger,Michael Mc Guire. God's Brain. Prometheus Books. 2010. - P. 202-204.

48 David-Barrett Tamas, Carney, James. The deification of historical figures and the emergence of priesthoods as a
solution to a network coordination problem. Religion, Brain, Behavior. 2015. —P.307-317.

49 UYajikosckuit A. E., Kanouxkuna H. A., Kympssues M. C. Hcropus penuruii. YueOHoe mocobue. Hipkauit
Hosropoxa: Hmxeropoackuii rocy1apCTBEHHBIN TeXHUIeCKui yHIBepcuteT , 2001.

%0 Hypunosa A.3., Axumopa A.A. BO3HMKHOBEHHE M SBONIOLMA Hied Oora B HCTopudeckoM mpouecce //
dynaaMmeHtanbHbie uccaeqoBanus. — 2015, — Ne 2-18. — C. 4113-4117.

1 Napames A, T'e3anoB A. DBOMIOLMS B3aUMO3aBUCMMOCTM PEIMTHO3HOM M (umocodekoil pepnexcuu. “Yangi
O‘zbekiston: barqaror rivojlanishning ijtimoiy-falsafiy, igtisodiy-siyosiy va huqugiy masalalari” // Volume 2 |
Special issue 23. 2022. — C. 7-14.

52 Baiibycanosa 3. I'ymaHMCTHYECKOE COflepsKaHHWE KyIbTyphl uciama / Dxenpece K. — 03.06.2009. — Ne 343
(16729).

5 Cynranrammesa A. K. Vicnam B Kaszaxcrawe: MCTOpHS, STHAYHOCTH M 00miectBo. — Asmatel: KUCU npu
[pesunente PK , 1998. — C. 188.

54 N.Acanynnaes: dunocodus TaJKUKOB. T"azera "Hurox", 2008.07.01.

http://www.centrasia.ru/newsA.php?st=1199659380
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«Knura wmbicom» HMmama ['a3anm NOCHYKHIM HCTOPUYECKMM HCTOYHUKOM H
¢unocodpckoir ocHOBOM. Penurunosenpl, ¢uaocodbl, UCTOPUKH U ATHOTpadb
Halleil CTpaHbl BBIIABUHYJIM PAJl HAYYHBIX U GUIOCO(CKUX B3IJIAI0B O COLMATBHOM
CYLIHOCTH ¥ 3aKOHOB ()OPMHPOBAHHUS PEJIUTHUU U PEIUTUO3HOTO MBIIUICHUS. DTU
COOOpa)KE€HUS NPEJCTABICHbl B KOHTEKCTE PA3JIMYHBIX OTHOLIEHWHA U BOIPOCOB.
Hampumep, Ttakue ydenole, kak M.Mcoxos, X. Xomumu >, T.Kapum®,
I .Maxmynosa®’, M. Dpramesa®® npeacTaBuin CBOM HCCIEN0BATENLECKHE PAOOTHI
o ABECTE MU 30pPOACTPUMCKOMY MBILUIEHUIO, €r0 BIMSHHUIO HA COLMAIBHOE U
NYyXOBHOE pa3BUTHE HAIIEHM CTpaHbl; 3aciIyXKMBAlOT BHUMAHHMS  TaKXKe
MCCIIEI0BAHMS TAaKUX yueHbIX, kak X.Kapomarosa®®, U.Kapumoa®, I11. XanToa®?,
5.0.TypaeBa®, 00 5BOMIONMHU PEIMIHO3HOTO MBINLUICHHS W €r0 BIMSHUM Ha
JyXOBHO-WUJICOJIOTUYECKYI0 JKM3Hb HAUIEro HApoJa; 4YTO KAacaeTcs CYIIHOCTH
¢unocopun cypusmMa U ee BIMSAHHMS HA PEIMTHO3HOE MBIILIEHUE, TO TaKue
yuensle, kak H.Kommnos®, I'.Haspyszosa, X.Camaros®, B.Typaes 00 yueHun
Maxaymu A3szama, Y VY. YBaToBa 10 HM3YYEHHUIO HCCJICAOBAHUM MYXaJJIHCOB
JOCTOMHOE BHUMaHMs; B J0MOJHEHHWE K 3TOMY MOYHO YINOMSIHYTh HAay4yHbIE
uccienoBanus — Hamwmx — ¢uiocodpoB  U.CaiipnazapoBa,  A.Myxrtaposna,
T.CynroHoBa, A.TanumboBa BIUSHHUE PEIUTHO3HOTO MBIIUICHUS Ha JIyXOBHOE
passutue®,

BrellieynomMsiHyTblE ~ HMCCIIEIOBAHUS  3aCly>)KMBAalOT BHUMaHHs, HO B
NPEeIbIAYIINX HCCIENOBaHUAX ecTh mpobenbl. Takum oOpa3om, ObLI MPOBENEH
Hay4HO-PUI0CODCKUit aHaIu3 npo0sem PEIUTHO3HOMN LEHHOCTH,
MEKHALIMOHAJIBHOTO COIJIacusi, MEKPEIUTHO3HOM TOJIEPAaHTHOCTH MOCPEICTBOM
COBPEMEHHOTI'0 MOAX0Aa K mpobiieMe (OpMUPOBAHUS PETUTHO3HOTO MBIIUICHUS U
NOCTHKEHUSI  JYXOBHO-IIPOCBETUTEIBCKOTO,  COLMAIBHO-TIOIUTUYECKOTO U
HKOHOMHYECKOTO MpOrpecca B HOBOM Y30€KHUCTaHE TOCPEJCTBOM PallMOHATBHOTO
PEIUTHO3HOTO MBIIIECHUSI.

CBsi3b TeMbl JUCCEPTALMOHHOIO HCCIACAOBAHUA C IUIAHAMHM HAy4HO-
HCCJIEA0BATEJBCKUX PadoT BbICHIEr0 00Pa30BaTEeNbHOr0 Y4Ype:KIAeHHs, Iae
BBINOJIHEHA IUCCEePTALMS.

JluccepTallOHHOE HMCCIEJOBAHUE BBINIOJHEHO B COOTBETCTBUHM C IUIAHOM
HAyYHO-UCCIIEIOBATENbCKUX  paboT MeXAyHapoAHOrO  HMCCIIEOBATEIbCKOTO
nentpa Umama byxapu npu Kabunere Munuctpo PecnyOnuku Y30ekucran Ha
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2022-2026 roget Ne B.01-1 mo nampaBieHuto «CoxpaHeHHe, NOMyJspu3alus U
Pa3BHUTHE HAIIMOHATIHHBIX IIEHHOCTEH M TyXOBHOTO HACJCAMs Y30€KCKOTO HApOIay.

Henr wucciaeqoBaHusi SIBISICTCS  BBISIBJICHHUE  CONMATBHO-(PHIIOCOPCKHAX
OCOOCHHOCTEW HBOJIOIUU PEITUTHO3HOTO MBIIIUICHHS B JIYXOBHOM Pa3BUTHH
V30ekncTana, BbIpabOTaTh KOHCTPYKTHBHBIC MPEIIOKCHHS H PEKOMEHIAIUH,
(dopMHupYIOIIHE palMOHAIBHOE PEIIMTHO3HOE MHPOBO33PCHHE HAa HOBOM JTalle
HAIMOHAIBHOTO Pa3BHUTHSI.

3ajaum ucciae0BaHUS:

CHUCTEMATHYECKOEC  M3YYCHHE  MEXaHW3Ma  HCTOPHUYECKOTO  Pa3BHUTHSA
PEIMTUO3HOTO  MBIIUICHUS ©  (HOpMHUPOBaHHS  (PHIIOCOPCKO-aHATUTHUCCKUX
B3TJISJIOB;

COIMANIbHO-(PUIOCOMCKUN  aHAIM3 JBOJIIOIMU  PEIMTHO3HOW MBICIH B
IPOTPECCUBHOM KITIOUE;

BBISIBJICHUE COITMANIBHONW 3HAYMMOCTH PEJIUTHO3HOW MBICIU B CO3JIaHHUH
HOBOT'O JTYXOBHOT'O IIPOCTPAHCTBA;

aHAJM3 PEJIMTHO3HOW MBICIM M COIMAJIbHOH TapMOHMM Kak aTpulyra
PEIMTUO3HON TEPIIMMOCTH;

000CHOBaHHE HEOOXOAUMOCTH OOHOBJICHUS M ONTHUMHU3AINHU PEIUTHO3HO-
JTYXOBHOM M HaYYHO-TIPAKTUYECKON CUCTEMBI,

O0BbeKTOM MCCIeTOBAHMS SBIISICTCS TPOIECC PA3BUTHS PEITUTHO3HOW MBICTH
B TyXOBHOM pPa3BUTHUH Y30€KHCTaHA.

IIpeamer mccienoBanusi omnpenensercs (GrIocodcko-KOHIENTYaTIbHBIM
aHaJau3oM (OPMHUPOBAHUS JJIEMEHTOB PEIUTHO3HOTO MBIIUICHUS B IIpolecce
JyXOBHOT'O Pa3BUTHUs HAIlleH CTpaHBl M €r0 BIMSHUSA Ha 3J0POBOE HPABCTBEHHOE
MHUPOBO33PEHHUE YWICHOB OOIIECTBA.

MeToabl uccjaenoBaHusi. B ucciaeoBaHUM HCIOIB30BATUCHh TAKHE METOJIBI
HAy4YHOTO II03HAHHWS, KaK HCTOPUYHOCTh M JIOTUYHOCTb, aHAJU3 W CHHTE3,
HaOII0/IeHHe, CpaBHEHUE, 0000ITIeHNe U T. 1.

Hay4yHnasi HoBU3HA MCCJIeI0BAHMS ONIPEACIIACTCS CICIYIONIUM 00pa3oM:

JI0Ka3aHa TMpaKCcUoJIorudeckas (TpakTUYecKas) 3HAYMMOCTh 3J0pPOBOTO
PEIUTHO3HOTO MBINUICHUS B (OPMUPOBAaHWU OOHOBJICHHOTO JTYXOBHOTO 00Opa3a
o0IecTBa M YCTAHOBJIICHUH KOHTPOJISI HaJl HPABCTBEHHBIM TOPSIJIKOM;

JI0Ka3aHO, YTO CHHEPreTHUECKHNE CBOMCTBA, MPOSBIISIONINECS B PEITUTHO3HOM
MBIIIUICHUH JTUYHOCTH (YCTOMYMBOCTh W HEYCTOWYHMBOCTH, XaoC M IOPSIOK,
CaMOOpraHM3allns), SBISIOTCS OCHOBOM  (OPMHpOBaHHS  PAIMOHAIBHOTO,
KOHCTPYKTHBHOTO PEIUTHO3HOTO 3HAHUS,

OTpeJIeICHBl Ha OCHOBE  (PHIIOCO(PCKO-KOHIENTYAIBHOH  METOJI0JIOTHHI
coruanbHO-PUI0COPCKHE, TYXOBHO-TIPOCBETUTEILCKUE KOPHH, OOBEKTHUBHBIC M
CyOBeKTHBHBIC  (DAaKTOPBI,  DBPECTUYCCKHUE  BO3MOXKHOCTH  TIOBBIIICHHS
PEIUTHO3HOTO MBIIUICHHUS JIMYHOCTH B IPOICCCE MOJCPHH3AIMH PEIUTHO3ZHOTO
3HAHUS;

000CHOBAHO, 970 oM ( YHKITMOHAIBHBIE, KOMMYHHKATHBHBIC,
MHTETPaTUBHBIC ACTICKTHI PEIUTHO3HBIX IIEHHOCTEH SBIISIOTCS (DaKTOPOM Pa3BHUTHS
PEIUTHO3HOTO MBIIIJICHUS MOJIOJIC)KH B COOTBETCTBUHU ¢ HAYYHO-00Pa30BaTCIBHOM
KOHIleNuein (6a3zucom).
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IpakTuyeckue pe3yJbTAThl HCCIAEAOBAHUA COCTOSIT B CIEIYIOIIEM:

CUCTEMATU3UPOBAHO COJEpKaHUE, CYIIHOCTh, KOHCTPYKTHUBHOE BIIMUSHUE
pENMIruo3HOTO 00pa3a MBIIUIEHHS Ha pa3BUTHE OOILIECTBA Ha OCHOBE
CPaBHUTENBHOIO aHAJIN3a, MHHOBAITMOHHOTO MOJX0/1a;

000011IeHbl BBIBOJABI O (POPMUPOBAHMM PALUOHAIBHOIO PEITUTHO3HOTO
MBIIIUICHUSI, O €r0 BAXKHOM TMPAKTUYECKOM 3HAUYCHUM IS CO3JaHUSI JTyXOBHBIX
OCHOB pa3BUTHA OOIIECTBA W peaju3aluu TII1yOOKO MPOJyMaHHOW CTpaTeruu
roCy/1apcTBa;

Ha pecnyOJUKaHCKOM YpOBHE pa3paOOTaHbl MPEIJIOKEHUSI U PEKOMEHAAIUU
0 COBEPIICHCTBOBAHUIO IUIAHOB JyXOBHO-TIPOCBETUTEIILCKUX MEPONPUITHH,
OpraHMU3yeMbIX Ha OCHOBE ujieu «IIpocBelenre NpoTUB HEBEIKECTBAY;

HAy4YHO M TEOPETUYECKH MPOAHATU3UPOBAHBI HETATUBHBIC TOCJICACTBUS B
oOlIecTBe B pe3yJbTaTe CTEPEOTUIIHOTO TMPOSIBICHUS PEIMTHO3HOTO 3HAHMS,
pa3paboTaHbl COMATBHBIE MEXAaHU3MBI, (POPMUPYIOIINUE PETUTHO3HOE MBITIUICHHE.

JlocTOBEpHOCTH pe3ybTATOB HCCaAeI0BaAHUSA. J[OCTOBEPHOCTh PE3yJIbTaTOB
JIUCCEPTAIIUU OMPEACIISIETCS TeM, YTO OOBICHSIETCS CTaThSIMHU, OMYOJIMKOBAaHHBIMU
B COOpHHUKaX PECIyOJIMKU, MEXIYHAPOIHBIX HAYYHBIX KOHPEPEHIUAX, )KypHaJax,
BXoJsamux B cnucok BAK, W 3apyOeXHBIX HAay4YHBIX >KypHajaxX BBIBOJIBHI,
PEIOKEHUS U PEKOMEHIAlUK PEaTM30BaHbl Ha MIPAKTHKE, a TAKXKE MOJyICHHBIC
Pe3yAbTaThl 0JI00PEHBI KOMIIETEHTHBIMH OpPTaHU3AIUSIMHU.

Hayuynasi u npakTH4ecKasi 3HAUUMOCTh Pe3yJIbTATOB MUCCIETOBAHUS.

Haydnast 3HaUMMOCTh PE3yNbTaTOB HCCIAEAOBAHMS 3aKIIOYAETCS B TOM, UTO
UCIIOJIb30BaHUE BBIJBUHYTBIX B HEM TEOPETHUECKHMX U METOJ0JIOIHYECKUX
BBIBOJIOB, MpPEIOKEHUN W pEKOMEHJAIMii B paMKaX TaKuX JTUCHUIUIMH, Kak
Penurunosenenue, OcHoBBI AyxoBHOCTH, Puinocodus o0pa3oBaHUS U BOCIIUTAHMS,
®dunocodus yenoreka, Punocoduss HpaBCcTBEeHHOCTH, Dumocodus EHHOCTEH, a
Takke oOoraiieHue IMOCIEeAYIONNX HCCIeOBaHUN B 3ITOM 00JACTH HOBBIMHU
OOIIEeTCOPETHICCKUMHU HJIeSIMA B (DHIOCOPCKUMU  Pa3MBIIIJICHUSIMH  MOYKET
CIIY’KUTh JIJI1 COBEPIICHCTBOBAHMS HAYYHOTO ammnapara.

[IpakTyeckass 3HAYMMOCTH PE3YJIHTATOB KCCICIOBAHUS 3aKIIOYAETCS B
MOATOTOBKE MCTOYHUKOB, (POPMUPYIOMINX PAIMOHATEHOE PETUTHO3HOE MBIITUICHHE
13 HAYyYHBIX BBIBOJIOB U MPAKTHUYECKUX PEKOMEH AU/, B JYXOBHOU 1€ TEIHHOCTU
[0 OCYIIECTBICHUIO IMPOCBETUTEIBCKOTO M PEIUTHO3HOTO BOCHHUTaHUS B
o0pa30oBaTeIbHBIX YUYPEKICHUAX, B pa3pabOTKE CTPATETHU TOBBIIICHUS YPOBHS
COIMAJIFHO-TYXOBHOE pa3BUTHE CTpPaHbl, a TaKXKE€ B PA3NIMUHBIX €r0 BUIAX
OOBSICHAETCSI TEM, 4YTO €ro MOXHO HCIIOJIb30BaTh B  ArWTaIlMOHHO-
MpOTaraHAnuCTCKON  pabore, cBs3aHHOM ¢ d(ddexTuBHON  OpraHU3aNKeH
NEATENIbHOCTU PENIUTHUO3HBIX, TYXOBHO-TIPOCBETUTENBCKUX LIEHTPOB.

BHeapenue pesyabTrartoB ucciaeaoBanus. [lo HayyHbIM pe3ynbpTaram
MCCJIEIOBAHUS COIMATBHO-(QUIOCOPCKUX 0COOCHHOCTEH IBOIONUH PEIIUTHOZHOTO
MBIIIJICHUS B TyXOBHOM Pa3BUTUHN Y30€KHCTaHa:

Hay4YHO-TEOPETUYECKHE BBIBOJbI, METOJOJOTMUYECKUE PpPEKOMEHAAIUU U
MPAKTUYECKUE  TPEIJIOKECHUS  TO  JIOKa3bIBAHWIO  MPAKCHOJOTHYECKON
(mpakTHUyeckasi)  3HAUMMOCTH  3[I0POBOTO  PEIUTHMO3HOTO  MBIIUICHUS B
dbopMUpOBaHUU OOHOBJICHHOTO JIYXOBHOTO 0Opa3a oO0IIecTBa M yCTaHOBJICHUU
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KOHTpPOJISl HaJl HPABCTBEHHBIM MOPSAKOM OBbUIM HMCMOJIb30BaHbI MPHU MOJATOTOBKE
KHHUTY «3eMJisl BeNMMKHUX ydeHbIx» LlenTpa ucinamckoil nuBminzanuu npu Kabunere
MunuctpoB Pecnybnuku VY30ekucrtan (CropaBka Ne 855 ot 17 HosiOps 2022
entpa wucmamckoil nuBumiauzauuu npu Kabunere MunuctpoB PecnyOiuku
V30ekucran). B pe3ynbrare 53TO MOCIYXWIO MOATOTOBKOM MpPaKTUYECKUX
pEeKOMEHJaluii, HAIpaBICHHBIX HAa BOCHUTAHUE y  HACEJIEHUS  BOJIH,
CaMOOTBEPKEHHOCTH M MaTpUOTHU3MA, CHOCOOHBIX YCTOMYMBO MPOTUBOCTOSTH
Pa3IUYHBIM JyXOBHBIM MOCSTaTEIbCTBAM;

TEOPETUYECKUE BBIBOJIbI, METOJIOJIOTMUYECKUE PEKOMEHIAIUU U MPAKTHYECKHE
NPEIJIOKEHUS 110 JOKa3KBAaHUIO, YTO CHHEPTeTUYECKUE CBOMCTBA, MPOSBIIAIOIIHECS
B PEJIMTMO3HOM MBIIIJIEHUU JTUYHOCTH (YCTOMYMBOCTh U HEYCTOMYMBOCTH, XaoC U
NOPSAIOK, CAaMOOPTaHU3aIIMs ), SIBJISIOTCS OCHOBOM (hOPMHUPOBAaHUS PALIMOHATIBHOTO,
KOHCTPYKTHUBHOTO PEJIMIHO3HOTO 3HAHMS MCIOJB30BATUCh MexayHapOIHbIM
uccienoBaTelbckuM 1HeHTpoM HWMmama Tupmusum mnpu NOATOTOBKE NEPEeBOJIa
npousBeaeHunit «Cynanu Tupmusu» A0y Hcekl Tupmusu (Cnpaska Ne 01-07/160 ot
10 oxtsa0pss 2022 roma MexayHapOJHOTO HCCIIEIOBAaTENIbCKOTO IieHTpa MMmama
Tepmusn). B pe3ynbrate oHa MOCIyXujia KOHIIENTYaTbHOM OCHOBOM JaJIbHEHIIIEr0
COBEPIIIEHCTBOBAHMUS JTyXOBHO-TIPOCBETUTEIHCKOMH, BOCTIIUTATEIbHON u
IpOMNaraHJAMUCTCKON paboThl LIEHTPA, 3J0POBOTO JTYXOBHOTO Pa3BUTHS B CO3ZHAHUU
IMIMPOKUX CJIOEB HACEJICHMUS;

METOANYECKUE PEKOMEHIANN U MPAKTUYECKUE MPEIJIOKEHUS, CBA3AHHBIE C
ONpeJIeIeHHeM Ha  OCHOBE  (PHIIOCOPCKO-KOHUENTYalbHONH  METO0JIOTHH
COLMANIbHO-(PUIOCOPCKHE, TyXOBHO-TIPOCBETUTEIHCKHE KOPHHU, OOBEKTHUBHBIE H
CyOBbeKTUBHBIE  (AKTOPBI,  HABPECTUUYECKHE  BO3MOKHOCTH  IOBBIIICHHUS
PEIUTHO3HOTO MBIIUICHHS JIMYHOCTU B IPOLIECCE MOAEPHHU3ALMH PEIUTHO3ZHOTO
3HaHMs AG(HEKTUBHO UCIOJIB30BAIMUCH MPHU MOJATOTOBKE KHUTH «CpeaHEeBEKOBbBIE
BOCTOYHBIE YUYEHBIE» M TOJIKOBOTO CJIOBaps «JlyXOBHOCTb: OCHOBHBIE TOHSTHS»
Komurera mo genam penuruii npu Kabunere MunuctpoB PecnyOnmku
V36ekucran (CrnpaBka Ne 02-03/8775 ot 26 oktsa0ps 2022 roga Komurera mo
nenam penuruii npu Kabwnere MunuctpoB Pecnybmuku V36ekucrtan). B
pe3yabTaTe y IMpeACTaBUTENEH PEeNUrHo3HON cdepbl cPopMHUPOBAIOCH HAYYHOE
MHUPOBO33pDEHUE, KOTOPOE MOCIYXWIO YKAa3aHHIO Ha MECTO PEJIUTHO3HOrOo
MBILUIEHUS B JAYXOBHOH cepe M JOBEIEHHUIO 10 MIMPOKONH OOIIECTBEHHOCTH
METOJIOB U CPEJICTB ero (POpMUPOBAHUS;

METOJMYECKHE PEKOMEHAALMM W  MPAKTHYECKUE  MPEMJIOKEHUS  I10
000CHOBaHUIO, YTO TOJU(YHKIIMOHATbHBIE, KOMMYHHUKATHBHBIC, HHTETPATHBHBIC
aCTEKThl PEJIMTHO3HBIX HEHHOCTEH ABIAIOTCS (AKTOPOM Pa3BUTHUS PEIUTHO3HOTO
MBIIIJIEHUS] MOJIOJIE)KH B COOTBETCTBUU C HAyYHO-OOpPAa30BaTEIbHONW KOHUENIMEN
(6a3ucom) HCIONB30BaHbl MPHU TOATOTOBKE CIIEHApHEB Tejenepenad «Xalk
mynku» (Haponnoe pocrosnme) u «Map3y» (Tema) tenexkanana «HWcropus
V36ekucrana» HarnmonanpHOU Tenepaguokommnanuu Y30ekuctana (CmpaBka Ne
33-49433 ot 17 wnosOps 2022 roma HamumonanbpHOW TenepaarnoOKOMITAHUH
V36ekucrana). B pesynpraTe OH TMOCHYXHWJ JOBEACHHIO JO IIHPOKOU
OOIIECTBEHHOCTH OOraToro Hay4yHO-AYXOBHOI'O HACJIeUsl HAIIMX YYEHBIX, TaKUX
kak Mmam byxapu nu Umam Tupmusu.
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Anpodanusi  pe3yabTaroB  HMccieaoBaHusi. OCHOBHBIE  PE3YJIbTaThI
UCCJEI0BAaHUS 00CYX)IaNIUCh Ha 4-X MEXKIYHApPOJIHBIX U 2-X PECIyOJIMKAHCKHUX
HAyYHO-TIPAKTUYECKUX KOHPEPEHIUAX.

Ony0/1MKOBAHHOCTH pe3yJbTaToB HCCJIeI0OBAHNS. Ilo TeMe
JMCCEPTAIlMOHHOTO MCCJICIOBaHUs OmnMyOJnuKkoBaHa Bcero 12 HayyHBIX cTateil B
HAy4YHbIX M3/IaHUSX, U3 HUX 6 crareil (5 cTaThbu B pecnyOJMKAHCKUX U 1 cTaThd B
MHOCTPAaHHBIX  JKypHalax), pEKOMEHJAOBaHHBIX Bpicmiell  arrecTalluOHHOM
komuccuerr PecnyOnmku  V30ekuctaH uisi  OomyOJIMKOBAaHUS — PE3yIbTaTOB
JTACCEPTALMN.

Ctpykrypa m 00béM auccepranmu. /luccepranusi COCTOUT W3 BBEICHUS,
TpeX TJaB, IIecTd mnaparpadoB, 3aKIIOYEHHs, CIUCKA HCIOJIb30BAaHHOM
nutepaTypbl. O0BEM IuccepTaiuu cocTaBisieT 142 crpaHull.

OCHOBHOE COAEPKAHUE JUCCEPTALIUN

B pasnene «BBeaeHue» nauccepTalMM  yKa3bIBA€TCS aAKTyaJlbHOCTh U
HEO0OXOAUMOCTb TEMBI, COOTBETCTBUE OCHOBHBIM MPUOPUTETAM Pa3BUTHSI HAYKH U
TexHUKU PecnyOnuKu, CBs3b JUCCEPTAIMU C HAYYHO-UCCIEI0BATEIbCKON paboToM
BBICIIETO y4eOHOT0 3aBEJICHMs, CTETICHb M3YYEHHOCTH NPOOJIEMBI, OCBEIIAIOTCS
Heau W 3a7a4y, OOBEKT, MpEeAMET, a TaKkKe METOJAbl HCCIeAOBaHUA. Takxke
ONMMCHIBAIOTCS Hay4yHasi HOBU3HA, NMPAKTHUYECKUE PE3YJbTaThl, JOCTOBEPHOCTh H
HAy4HO-NIPAKTUYECKasi 3HAYMMOCTb PE3yJbTATOB UCCIEA0BAHUS.

IlepBas rnaBa nuccepranuu HazBaHa «IIpouecc IBOJTIOIMOHHOTO Pa3BUTHS
peaurno3Hoi cdeppr», B KOTOPOW aHAIU3UPYIOTCS TEHE3UC PEIUTHO3HOTO
MBIIIJIEHUST B TPOIECCe COLMATBbHO-PUIOCO(DCKOro pa3BUTUS U Mpoliema
TpaHc(OpMalMK DBOJIIOIUU  PEIIUTHO3HO-00pa30BaTeIbHOM cdepsl B Halel
CTpaHe HaKaHyHe OOpeTeHHs He3aBUCUMOCTH.

B nepBom naparpade, ozariaBieHHOM «I'eHe3lc PeJIUTHO3HOT0 MbIIILIEHUS
B npouecce COUHATBHO-PUWIOCOPCKOr0o pa3BuTUm», GUIOCOPCKH U
KOHIENTYaJIbHO HCCIEAYIOTCS UCTOpUYEecKrne (POpMbl, HANpPABICHUS M TEUCHUS
PENMTUO3HOTO MBIIUICHHS, a TaKXE€ COBPEMEHHBIE MPOOIeMbl (POPMUPOBAHUS
3I0pPOBOT0 PEIUTMO3HOIO0 MBIIUIEHUSI HA OCHOBE HCTOPHUKO-METOHO0JIOrMYECKHUX
TEOPUHU.

XoTsi HHTEpec JIJed K PEIUrud CYUIECTBYET C JIPEBHUX BPEMEH,
dbopMupoBaHUE B CO3HAHUM JIIOJEH 3I0POBOTO PEIUTHO3HOTO MHUPOBO33PEHHS 0
CUX TOp SBJISETCS akTyalnbHOW mpoOinemoi. I[lotomy dro cremoBaHue
HPABCTBEHHBIM aCTEKTaM >KH3HU OOHOBIISIONMIETOCS U U3MEHSIONIETOCs 00IIecTRa,
dbopMupoBaHUE €TO AYXOBHOTO 00pa3a n3/IaBHA ObUIO TECHO CBSI3aHO C PEITUTHEH.

“MpimieHne — 93T0 OO0XKECTBEHHBIM Jap dYenoBeky. Hum omHO apyroe
CYIIECTBO HE TOJYYMI0 Takod Omaromatm ot bora. I'oBopsT, 4To, €cim MO3r
MOBPEXKAACTCS KPOBEHOCHBIM COCYJIOM, OCJIa0EBaeT BOCIHPUSTHE, YEIOBEK
CTAHOBUTCS allaTUYHBIM, HECIIOCOOHBIM OTIUYUTH PAJOCTh OT MeYalid, XOPOIIee OT
mioxoro. OH TepsieT CHOCOOHOCTh MBICIUTh, W CTAHOBUTCA HHYEM HeE
OTJIMYAIOIINMCS OT CYILECTBA, MPUIIEANIETO B 3TOT MUP TOJBKO JJI TOr0, YTOObI
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ectb ¥ maTh %, UTak, moka 4YENOBEK HE IyMAET, Yy HEr0 HET U IKaKIbI

CaMOCTOSATEJILHOTO  MbIieHUss.  OTCyTCTBME  MBIIUIEHUS  NPUBOAUT K
000KECTBIICHUIO YYKUX MBICIEH W Hayaly MaHUITYJISTUBHBIX IIPOLECCOB B
MICUXUKE YEJIOBEKA.

[lepBoil ucTropuueckord GOpMON MBILUIEHUS SIBISIETCS MH(POIOTUYECKOE
MblieHne. Jlrooau nepBoOBITHOrO 00IIEeCTBa HMCHOJIB30BATM MHUQOJIOTUIO IS
MO3HAHUS MHUpA, AJi ONPEEICHUS U BBIPAKEHHS PEaJbHOM WM MHUMOM CBSI3U
MEXIY Pa3IMYHBIMU COOBITHSIMU M MPOLIECCAMU, X BIMSHUS APYT Ha JApyra u Ha
3€MHYIO JKU3Hb U CYJbOBI JIIOJIEH.

B nMccepranum paccMaTpHBaeTCsi TEHE3MC PETUTHO3HOr0  MBINUICHUS,
OpeXJIe BCEro, B CBS3M C BO3HUKHOBEHHEM MOHOTEUCTUYECKHX PEITUTHI.
Pactymmii mHTEpec Nojaed K peaurud noOy>KJaeT MX HU3ydaTh 3Ty 001acTh.
[Ipopeccop Maxmyn Acaa [IxymoH OOBSCHSAET JBa TUINA PEIUTHHA B KHUIE
«Hcnam, mo6oBs u cypuzmy. IlepBas — OoxkecTBeHHBbIC penuruu. OHU MOCTAHbI
Bceemorymum AnnaxoMm u no cytu sBisitorest Ucnamom. B Takux penurusix Asiax
nepeiaBall CBOU 3aMOBEAM CBOMM CO3JIaHUSIM uepe3 00KECTBEHHbIE CTPAHUIIBI WIIH
KkHUTH. Bropas — wuyenoBeueckue penuruu. OTU BEPOYUEHHs, HpPHUIyMaHHBIC
CaMUMU JIOAbMH, U B HUX HET HU OO0KECTBEHHOI0, HU MCIIAMCKOT0 Xapakrepa. B
TaKUX YEJIOBEUECKUX PEIUTUsX MOKIOHeHUe bory Obulo 3aMeHEeHO MOKJIOHEHHUEM
unonam®’. Peuruo3Hoe MUPOBO33PEHHE U PEIUIHO3HEIE YOCKICHNUS JIF0EH TaKxKe
ObUTM pa3HeIMU. Benp WX ypoBeHb MBIIUICHHUS ONpeAessyi ux Bepy. B xonme
HBOJIIOIUU PEIUTHO3HOTO MBIIIJIEHUS! pa3inyHble (POPMBI BEphI CYIIECTBOBAIU U
COXpaHUJIMCh B HEKOTOPBIX PETMOHAX U M0 cel IeHb. Brirouas,

- Ak0o6 Yp-Pyxonus - mpunHamnexamme K 3TOM KaTeropuu TMOKIOHSIOTCS
aHresnam.

- CabuaHIpl - COJHUETOKIOHHUKUA. OHHM TOKJIOHSAIOTCS COJHILY TSTh pa3 B
JI€Hb.

- JIYHONIOKJIOHHUKHN - COTJIACHO CJIOBaM 3TOW KaTEropuH, JIyHa SBISIETCA
BeMYaliiIuM M3 aHresIoB bora u 3aciyXuBaeT HOKJIOHEHHS U MOKIoHeHUs

- 3yxanmapacTtsl - JIOJUA 3TOW KaTeropuH MOKIOHAIOTCA IuiaHeTe CarypH.
HekoTopbie acTpOHOMBI U aCTPOJIOTH MOTYT OBITh BKJIFOUEHBI B 3Ty KaTETOPUIO.

- BOJTONOKIOHHHKY - TOKJIOHHUKH BOJIBI.

- U1OJI0TIOKIIOHHUKH.

Wrak, pelurno3Hoe MBINUIEHHE 4YEIOBEYECTBA C HE3aMaAMITHBIX BPEMEH
ONpEeNeNsio ero Bepy M 00pa3 >KM3HHM, TOMOTas pemaTrb €ro mnpodjemMbl U
CO37aBaTh XOPOLINI 00pa3 KU3HMU.

CyliecTBOBaHUE PEJIMTHO3HOTO MBIIUIEHHS €II€ B NEPHOJ 10 MOSBICHHUS
uciama OOBSCHSAETCA IMOSBICHUEM MHOTMX BepoydeHHMd. Bo BpeMeHa kaxuinuu
(HeBexkecTBO) cpeau apabCKUX IUIEMEH ObUIO IIMPOKO PACIpOCTPAHEHO IMOHSATHE
«maxp» (6e300xkecTB0). OOBSICHIETCS ITO TEM, YTO YETOBEK HE MOXKET OMPECIISITh
CBOIO BOJIIO, CBOIO CyAbOy, a OIpeaessercs 4epe3 Kakoe-TO KadecTBo (aap),
cTosdilee Bollie Hero. He ObLI0 Bepsl B TO, YTO €CTh 3arpOOHBIM MUp, YTO TOT, KTO

86 Camn Axman. Unoxuii nebmar // Tapakkyp sxypramu. — T.: Iapk. 1994. Nel. - B. 13.
87 O6umoB Paxmarymnox kopu. Kypson Ba tadcup mnmmapu. — T.: TomkenT ucnom yausepeutetr. 2003. — B.15.
88 Tamke. — C. 18.
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TPYIUTCS B 3TOM MHpE, NOJYYUT HArpaay B MHOM MHpE, a TOT, KTO COBEPIIAET
I'PEXOBHBIE TOCTYNKH, OyneT Haka3aH. llo 3Tol mpuuymHEe MOIM NPEeaNOYHUTaIn
KUTh MO-CBOEMY U HACHAXKIATHCA PATOCTAMU 3TOr0 MUpa. A TeX, KTO JIIOOHI
«J1axp», CTAlIA Ha3bIBaTh «IaxpusaMm». [103TOMy CylIeCTBYIOMINI MOJUTUYECKUHN U
OOILIECTBEHHBIM CTpPOM OKa3al BiIUsSHUE Ha (DOPMUPOBAHHUE PEITUTHO3HOTO
MBIIIJICHHUS.

Ucxonst u3 3T10r0, CyOBEKTHI CYIIECTBYIOMIEH COLMUAIBHOW CHUCTEMBI IIO-
pPa3HOMY MOIXOASAT K OINPENCICHUI0 PEIUTMd W DJIEMEHTOB PEJIUTHO3HOTO
MbInUIeHUS. COLIMOJIOTM TOBOPAT, YTO PEJIWIHAS WUIPaeT Ba)XXHYK pOJIb B
OpoOYKJIEHUU y JII0JIe YyBCTBA YAOBJIETBOPEHHOCTH OOpPa30M JKHU3HU B HTOM
MUpE, a UICTOPUKHU OLICHUBAIOT PEIUTHI0 UCXO/ASI U3 COOBITUNA, TPOU3OLIEAIINX U3~
3a peNuruo3Hbix yoOexaeHuil. Teosoru, ¢ Apyroil CTOPOHBI, NMPU ONpPEIEICHUU
PEAUTUM MOAXOMAT K HEM C TOYKM 3pPEHUS TOTO, YTO MCTHUHA JIEKUT B OCHOBE
yOEKIEHUH, IPUHATHIX JTIOIMEI®Y,

[lonBonss WTOT, MOXKHO CKa3aTh, YTO PEIUTHO3HO-(PHIOCOPCKOE, TYXOBHO-
IPOCBETUTEIBCKOE HACJIEAUE, OCTABJICHHOE HAIIMMHU MPEJKAMH, [103BOJIAET
chopMHpoBaTH B yMax JIIOJIEd PEIUTHO3HOE MBIIUICHHE, HAWTH OTBETHl Ha
BO3HHMKAIOIINE Y HUX BOIMPOCHI U BBHIOpaTh MPaBUILHBIA NyTh. DOpMUpoOBaHUE U
pa3BUTHE PETUTMO3HOTO MBIIUICHHS CBSA3aHO C (PAKTOPOM COLHMAIBHOW CpEbl.
OHa omnpeaensieTcss CO3HATENIBHBIM U PALMOHAIBHBIM MPHUHITUEM PEIUTHO3HBIX
HayK, JOKTPUH, 3HAHUH, KOTOPbIE MOTYT OBITh SMIIUPUYECKH, JIOTUIECKU MTO3HAHBI,
OCMBICJIEHBI, PACCYXKACHBI U OOBSICHEHBI JPYTHUMH.

Bropoii maparpad nepsoii riaBel o3arnasiieH « Tpancdopmanusi IBOJTIOUMUT
PeJIUTIHO3HO-IPOCBETUTEILCKOM cepbl B robl HE3aBUCUMOCTH». B naHHOM
naparpade aHaIM3UPYIOTCS BOMPOCHl MPaBMUIBHOTO BBIBOJA U3  OIIMOOK
UCTOPUYECKUX peasinii, (OPMUPOBAHUS MPOCBETIICHHOTO YEJIOBEKa, OCO3HABIIETO
CBOIO HAITMOHAJBHYIO WJEHTUYHOCTb, BO3POXKIEHHUS PEIUTHO3HO-PUI0CO(CKOTOo
HAcJIeWsl HallMX [PEIKOB, HCIOJIb30BaHUSI COBPEMEHHBIX METOJNOJIOTUM B
JIOBEJICHUH JIO HapoJa MX OJIarOpOJIHBIX UJICH.

C mnepBbIX JHEH HE3aBUCMMOCTH B HAIl€d CTpaHE OCHOBHOE BHHMAHHUE
YAEIAJIOCh YKPEIUICHHIO CaMOCO3HAHHWS, PEJIWTHO3HOM BEPBl M HAIIMOHAJIBbHOU
nuaeosoruu. Bonpoc BOCCTaHOBIIECHHS HAclleAusl HAIUMX NPEAKOB U JOHECEHUS UX
OJIaropoHBIX UJIEH 0 HAPO/Ia MOAHSIICS Ha YPOBEHb TOCYIapCTBEHHOM MOJIUTUKH.
Benp s 3amuThl  4ieHOB  OOIIECTBA OT BIUSHHS UYXKEPOIHBIX HUIEH
dbopMupoBaHNE UCTHHHOW BEPHI, YUCTOTO M 30POBOTO PEIUTHO3HOTO MBIILICHUS
OblI0 TpeOOBaHHEM BpPEMEHH. JTOro TpeOoBajda M CHUTyallusi HaKaHyHE Haliein
He3aBUCUMOCTH M mocie Hee. «HeoO0xoammo riay0oKo MPOHUKHYTH B CO3HAHUE
moJie, MOOWIM30BaTh MX Ha OOpHOy C CHJIaMH 351a, YTBEPIUB U YKPENUB B
MBIIIUICHUU HAIIEro Hapoja BBICOKWE MOpPaIbHO-AYXOBHbIE LIEHHOCTH, ITyOOKO
YKOPE€HUB B CO3HAHWUM JIFOJEU TO, YTO MPOHUKHOBEHUE U PACIPOCTPAHEHUE B HAII
PErHOH MOJIUTUYECKOTO, PEIUTHO3HOT0 SKCTpeMu3Ma, (haHaTu3Ma U APYTHX 3JbIX
TEYEHUII HECET OrPOMHYIO0 yrpo3y MHPY M CIIOKOMCTBHIO, OyAylieMy Hamux

% Bendakc. Penurun mupa. Lion Publishing Sandy Lane West. England — Oxford: 1994. — C. 10-11.
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nereiin©,  CremoBaTenbHO, B TOABI HE3aBUCHUMOCTH BaKHOM CTPATErHYECKOM

3ajadyet  crtaio (OpMUpPOBaHUE Yy JIIOAEH «UMMYHHUTETa» PEJIMTHO3HOTO
MBIIIJICHHUS.

[Ipu nonxome k Bompocy (QOPMHUPOBAHUS PEIUTHO3HOTO MBIIIJICHUS C
dbunocopckoii TOUKM 3pEHHUS YCTpaHEHHE yrpo3 Halledl HaIMOHAIBHOM
HE3aBUCHUMOCTH W HAIIMOHAIBHOMY Ppa3BUTUIO MOXET OBbITh PEHIEHO TOJIBKO
nmpocBeTuTeNnbckuM nyTeMm. Jlemas Quinocodckoe 3ameuanue, Ham [lepBbiit
[Ipesunent yrBepxkaan: «OOIMIECTBO HE MOXKET JKUTh 0€3 KYJIbTYpbl, JyXOBHO-
HPaBCTBEHHBIX IIeHHOCTe. OOIIecTBO, KOTOpOE€ HE IpeHeOperaer UMM, B
KOHEYHOM HUTOre NPUXOAMT B ynanok”'l. Ha ocHOBE DyXOBHOCTH JIeKaT TaKue
MOpAaJIbHBIC KaTeTOpPUH, Kak J00pOTa, COIMAAPHOCTh, CUMIIATUSI, B3AUMOYBaKCHHE
MEXY JIFOJbMH, KOTOPHIC BBIPAKAIOTCS B MHTETPATUBHON (PopMe MOCPEICTBOM
COIIMAIbHOM KAaTeTOPUU «TOJICPAHTHOCTHY. C KOHIENTYyalbHON TOYKH 3PEHHS dTa
npoOjieMa BOIUIONIAETCS B BUJE (POPMHUPOBAHHS TOJICPAHTHOCTH B CO3HAHUHU.
dopMHUpOBaHUE YYBCTBA TOJEPAHTHOCTH B CO3HAHUM UYEJIOBEKA SIBJISICTCS BAKHBIM
3QJIOTOM  COIMAJILHOM CTaOWJIBHOCTH, CIIOKOMCTBHUS, MHpPa M TPaKIaHCKOTO
cormacusi B oOmiectBe. OaHUM U3 TOJUTHUYECKUX W (PUIOCOPCKUX aCIEKTOB
npoOJeMbl  SBISETCS  JIOCTMIXKEHHWE  B3aUMOIIOJYMHEHUS] W HUHTETPalUH
TOJIEPAHTHOCTH C TAKUMH KATETOPUAMH, KaK «KOMIIPOMUCC» U «TEPIUMOCTb 2.

Hcxonst w3  BBINICTIEPEUMCIICHHBIX COOOpa)KEHMM, 1O TEepBOM TIJjaBe
IPEJACTaBICHBI CJICIYIONINE BBIBOJIBI:

Bo-nepebix, Mepa TyXOBHOTO OOJIMKA JIIOJIEH, UX PEITUTHO3HBIX M CBETCKHX
3HAHUW OMpeNeNsIeTCs yYPOBHEM WX MbINIJIEHUS. B CBSI3M ¢ 3TUM MBIIIJICHUE
XapakTepu3yeTcs: Kak Haubosiee MPOTrPECCHBHOE CPEJICTBO BOCIPUATHUS MHUpa B
CO3HAHMM 4YelioBeka. YesjoBedyeckoe MBIIIJIEHHE oOO0ecrneuyrBacT WHHOBAIMU B
COITMAIBLHOM YKU3HM M HHHOBAIIMOHHBIE PEIIEHUS MPOOIEM.

Bo-emopuix, penuruo3Hoe MbIIIJIEHUE, MPUOOpPETIIee BaXKHOE 3HAYCHHUE B
oOmiecTBe, BBIMTOIMHACT (YHKIHMIO YIOPSAI0YCHUS OOIIECTBEHHOW KU3HH. B
oOIecTBe, TZIe 3J0POBOEC PEIWTHO3HOE MBINUICHHE HE CHOPMHUPOBAHO WIIH
HEIMPaBUJIBHO MCTOJIKOBAHO, YTPAUMBACTCS COLMAIBHBINA IMOPSIOK.

B-mpembux, B pe3ynbTare OTHOIICHHUS K HCJIaMy B KOJIOHHAJIbHBIA MEPUO/T
CpeIy MHUPOBOTO COOOIIECTBA YCHIMIUCh KCceHOhoOus u uciaamodoous. JlroOvie
MBICIIA ¥ WJICH, CBA3AHHBIC C PEIIUTUEH, MMOIBEPTAUCH PE3KOMY OCYXKICHHIO. DTO,
B CBOIO O4Y€pEeIb, CAEIAIO JIOAEH PEIUTHO3HO HErpaMOTHBIMU. HIcxoas u3 3Toro, B
roJ/ibl HE3aBUCHMOCTH PEIIAINCH CTPATErHUeCKrEe 3aa4u M0 HEJOMYIICHUI0 POCTa
3aBUCUMOCTHU OT PEJIUTUO3HOTO MBIILICHUS.

B-uemeepmeuix, vciamMcKoe ydeHHWE, B YAaCTHOCTU Yy4YCHHUS Kajama, HJeu
nobpa B CeamienHnoM Kopane, mproOpeTaroT BaXKHOE MPAKTHISCKOS 3HAUCHHE IS
dbopMUPOBaHUS U PA3BUTHS 3J0POBOT0 PEIUTHOZHOTO MBIIJICHUS JIFOJICH B TIEPHOT
HapacTalolle yrpo3bl CETOIHANTHUX UICOTOTMYECKUX aTakK.

0 XycnumumHoB 3. JIuHui S5KCTPEMH3M Ba TEppOppHU3ra Kapili KypallHHHT MabHaBuii-Mabpudmii acocmapu. — T.:
Tomkent ucnom yausepcurern. 2005. — b.4.

"t Kapumos M. A. Buszan 03071 Ba 0601 Batan koncun. 2-xum. — T.: Y36exucron. 1996. — B, 222.

2 Candnazapos 1., O6un0B A. JInHIapapo XaMKHXATIMK — WKTUMOUI Gapkapopiuk oM. — T.: 2019. — B. 20.
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Bropas rmaBa pguccepraumm Ha3zBaHa «®opMuUpOBaHHME PeJUTHO3HOIO
MBIILIEHUS] U €r0 PoJib B PA3BUTHH 00IIECTBEHHbIX OTHOIICHUN», B KOTOPOU
paccMaTpHUBAIOTCA MPEUMYIIECTBA PEIMTHO3HOTO MBILUICHUS, C(POPMUPOBAHHOTO
Ha OCHOBE MCIIAaMCKOTO YYEHHs, U €ro BIUSHUE HAa OOHOBJIEHUE COLHUAJIBHOMU
cpenbl, (GUIOCOPCKM aHaTU3UPYETCs] COLMANbHAS 3HAYUMOCTH PEIUTHO3HOIO
MBIIIUIEHUS B CO3/JAHUU HOBOTO JyXOBHOTI'O IPOCTPAHCTBA.

[lepBeiii maparpag stoil rnaBbl, «Mcaamckasi 3THKA: COUMAJIBHO-
Ppuirocodexnii MOAXO0/1», PaCKpBIBAKOTCS JyXOBHO-TIPOCBETUTEIIbCKHUE,
HPaBCTBEHHO-3CTETHUYECKHE, COLUAIBHO-PMIOCOPCKUE, UIECHHO-UIEOTOTHYECKUE
aCIIEKThI UCIIAMCKOTO YUEHHUSI.

Bocnpusitre u npaBuibHOE MIOHUMAHUE PEJIUTUU U CBA3AHHBIX C HEH SIBJICHUM
CBEPXBECTECTBEHHOI0, KOTOPBHIE MOTYT BO3HUKHYTh IIOJ €€ BIIMSIHUEM, ceidac
UMEET NEPBOCTENEHHOE 3HaueHue. B ncmamckoi penurnn CesamenHslid KopaH u
XaJUChl CIIY)KaT BAXKHBIMU PEJIIMTHMO3HBIMM UCTOUYHMKAMHU ISl PETYJIUPOBAHUS U
yIpaBiieHUusT OOIIECTBOM U OOIECTBEHHBIMU OTHOIIEHUSIMU. B uccinegoBanuu
OTIpPEJIENICHO, YTO (POPMUPOBAHUE PEIIUTUO3HOTO MBIIUICHHS JIOAeH 00eCcTeunT UM
HEKOTOPYIO JIETKOCTh, IYIIEBHBIN MOKOM, JyXOBHOE COBEPIICHCTBO, HEOOXOIUMOE
JUIs BHYTPEHHEro Mupa 4eioBeka. B Hamie BpeMs OylIylOT HIEOJIOTHMYECKHE
BOMHBI YENIOBEYECKOTO pa3symMa W MblluieHus. OCOOEHHO MOATBEPXKAAET HaIlle
MHEHUE PACUIMPEHHE MHUCCHUOHEPCKUX TPYIIN, YBEJIUYEHUE YHCIA MOMBITOK
3aBJaJleTh yMaMH OTHOCHUTEIBHO HeoOpa3oBaHHOW MosoAexu. I[lomydenue
rpakJIaHAMU 3HAHUM O TaKUX TEYEHUSX W HAIPABIICHUSIX, IPEAOCTABICHUE HAIIEH
MOJIOIC)KH B 00pA30BATENbHBIX YUPEKICHUSIX PETUTHO3HBIX 3HAHUN, UMEIOIIUX
HAay4YHYI0 OCHOBY, HCIIOJIb30BaHHE PpEJIUTMO3HBIX LEHHOCTEHW B  LEIAX
(dbopMUpOBaHUS TyXOBHO-TIPOCBETUTEIHCKOTO MHUPOBO33PEHUSI YICHOB 00IIEeCcTBa
CO3aeT MPOYHYI0 OCHOBY MJisi OOPHOBI C MICOTOTHYECKUM JTABICHUEM Pa3IMUHBIX
TEUYCHUM.

B »5TOT MOMEHT HEOOXOAMMO TMPHU3HATH AYXOBHYIO M HIEOJIOTHYECKYIO
LHEHHOCTh HciamMckoro yuenus. CornacHo yuenuto Fcnama, HCTUHHBIM
MYCYJIbMaHUHOM SIBIISIETCS YEJIOBEK, A3bIK U PyKH KOTOPOTO HE MPUUYUHSIOT Bpeaa
mycynbManam’S, TlosToMy M ceroiHs HOJOOHBIE MAEH CIyKaT BasKHOM
dunocodckoli OCHOBOW (POPMHUPOBAHUS HACOTOTUYECKOTO MMMYHUTETA TPOTHUB
OyXOBHOTO THETAa IIO0J MAacKOW pas3iIuyHbIX peauruil. YemoBeK, KOTOPBIN
CBUJIETENBCTBYET SA3BIKOM M IEUCTBYET (DU3NYECKU, HO HE MOATBEPXKIAET CEPALIEM,
aBnsercs  auuemepom’?. OmHAKO B HMCIAMCKOM MHUPE CEPALE 3aHUMAET
IIEPBOCTENIEHHOE MECTO HA IIyTH BEPHI YEJIOBEKA.

Hcnam siBiisieTCsl CBSIIEHHOW PENIUTHUEN, KOTOpasi CTABUT BO I'JIaBE CBOUX UIEH
KOJJIEKTUBHOCTb, PABEHCTBO, TYMAaHHOCTh M MATPHOTH3M. BO BpeMeHa pKaxuiuu
cyxkaeHue ooOmamarens «dappa» (MOXHO YHOJOOWTH CHJIE Xapu3MblI) OBLIO
a0OCOJIFOTHBIM, U HUKTO HE MOT €ro ocnoputb. [IoHATHS «HAPOIHBIA BEPAMKTY,
«HApOJHas BOJISH» HE3HAKOMBbI Toi smoxe. lciamckasi Bepa KOpEeHHBIM 00pa3zom
oOHoBwIa 93TH mnpexactaBieHus. B Cesamennom Kopane HeogHOKpaTHO
MOAYEPKUBAJIOCh, YTO YEJIOBEK SIBIACTCS XaIU(POM Ha 3eMJjie, U T€, KTO MPHUHSI

8 Kytky Myxamman 3oxua. Mymunnunr cupatiapu. — T.: 2004, — B. 2.
" Atamyponos 111., Iloiizokosa 1. [aitrambapiap tapuxu. —T.: Fopyp Fynom. 2018. — B. 25.
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BEpy €IMHOOOXHSA, NPUHUMAIUCh Kak paBHble M Oparhsi. ChopMHpPOBAIOCH
MOHATHE «yMMay, O3HAUYaIoIlee MYCYJIbMAaHCKYI0 o0muHy. Hu y omHoro u3 ero
YJICHOB HE ObLIO OOJibllle MPUBWIIETHUM, YeM y apyrux nepen Amnaxom. Koneuno,
CYyTb «yMMbI» HE ObUIa IMOJHOCTHIO TMOHATA 33 OAMH JI€Hb, 32 TOJ W JaXe 3a
cronetue. IloHaTre yMMbl B ucCiamMe MOCTENEHHO YIIyOJsuloCh, U B pEe3yibTare
psAla M3MEHEHUU B JYXOBHOW M IMOJMTUYECKOM JKU3HU B PErHOHE BO BTOPOU
nosioBuHe VIII u Hayane IX BekoB cpopMupoBanach e1uHast Halusl.

NcnamMckasi MBICIb OKa3bIBAET BIMSHUE HA U3MEHEHHE MHUPA U €r0 Pa3BUTHE.
Bce yudeHble U SHIMKIONEIUCTHI, BHECIIME CBOM BKJaJ B pa3BUTHE OOIIECTBA B
Cpennue Beka CBOMM BBICOKMM Hay4yHbIM HacjieaueM, ObUIM MYCYJIbMaHAMH.
31ech YMECTHO HAIlOMHUTh, 4ro HMcmam — 31O penurus 3HaHudA. Mcnamckas
UMBUIIN3ALMS XapaKTEPU3ZYETCA CBOUM IIMPOKUM OXBATOM, NOCJIEIOBATEIBLHOCTBIO
U KpEaTUBHOCTBIO.

B ucnamMckoil MBICIHM CYHIECTBYIOT Pa3jiW4HbIE asiThl U XaJUChl O Ka4eCTBaX
4yecTHhIX oaeil. Hanpumep, «byAeT MHOro XOpoOLIEro JJjis TOr0, KTO CKPOMEH,
CMHUPEH, HO HE CIUIIKOM O€JeH, YeCTeH, *KepTBYeT M3 TOTO, YTO OH HAKOIWJ,
[EJIOMY/IpEH, OO0IIaeTcsi ¢ MYAPbIMH M MWIOCEpAECH K Hyxnaawomumcs. Kak
XOpOIIO TeM, KTO BeAET ce0s CKPOMHO, KTO 3apabaThbiBaeT YE€CTHO, KTO HMMEET
YUCTOE CEPJILIE, KTO MPUATEH HAa BUJ U KTO HE MPUHOCUT JIOJAM cBoero 371a! Kak
XOpOIIM JIFOJIH, KOTOpbIE CJEAYET 3HAHMIO, [AIOIIME MWIOCTBIHIO U3 CBOErO
M30BITOYHOTO M BO3JIECPKUBAIONIAECS OT IIyCTOCIOBHS» °. MBI CBUIETENH TOTO,
YTO TAaKW€ COLHUAJIBHBIE M JYXOBHBIE OCHOBBI UIPAalOT BaXHYK pOJIb B
(dbopMHUPOBAHUY 3[IOPOBOTO PEIIUTHOZHOTO MBIILICHHUS.

B wucnamckoit dunocodpun pazpaboTaHbl pazauyHbIE YUYEHHUS O YEJIOBEKE,
ObITUH, OOIECTBE U €ro MOpPAIbHBIX OCHOBaX, HPABCTBEHHBIX MPHUHIMIIAX
pemurun. Cydusm ObuT OTHUM U3 TakuX yueHuid. OCHOBHas ujes U 1esb cypuzma
COCTOUT B TOM, UYTOOBI HANTIOMHHUTH YEJIOBEKY O 3aBeTe, 3aKII0YeHHOM ¢ borowm,
COOOIINTh €My O ero HeoOXOJAMMOCTM W TaWHax, yKa3aThb MYTH peaju3aluu
xenanusi boXbero 0100peHust, CYIIECTBYIOIIETO B YEJIOBEUECKOW PUPOJIE, B ITOM
MUpE.

VYyenue akuapl (BEpOy4YEHUs), SBISAIOMIAACS OJHOM M3 OCHOB MCIIAMCKOIO
MBILUICHUS, SABJIACTCS OJHUM W3 YYEHUH, KOTOPbIE HA MPOTSKEHUM MHOTHUX JIET
YBEIIMYMBAKOT 3HAHUA JIIOJEH O CyLIEeM, ydaT HUX MBICIUTh JIOTHYECKH,
MOJIEP)KUBAIOT WX JIEUCTBUS Ha MyTH MO3HaHUs Mupa. Barmsasl Hacadu Ha sTOT
BOIIPOC, OJHOIO W3 3peiblX IPEACTABUTENICH 3TOM HAyKH, IIPU3HAHBI Y4YECHBIMHU
BCET0 MHpa U3Y4alOTCs U UCIIOIB3YIOTCS 110 CEU JEHb.

B maparpage «ConumajibHOe 3HAYEHHE PEJUTHO3HOI0 MBILUICHUS B
CO3IaHMHM HOBOI'0 JAYXOBHOIO IPOCTPAHCTBA» AHAIM3ZUPYIOTCS MPOOJIEMBI,
CBS3aHHBIE C (POPMUPOBAHMEM PEIUTMOZHOIO MBILUIEHUS, CIIOCOOHOIO HaXOAMTh
HOBBIE IMOAXOJIbI U PEIICHUSI BEKOBBIX MPOOJIEM, SIBISIOMIMUXCS ABMXKYIIEH CHIION
pa3BUTHS.

UYenoBeueckas MUMBWIM3ALMS MOMOTAeT YAY4YIIUTh 00pa3 ku3Hu jarogeid. Ho
LMBUJIM3ALIMS HE T0JKHA BECTH YEJIOBEKA K O€3HPABCTBEHHOCTH, O0€3/1yXOBHOCTH U
KO IHy. JleWicTBME IO NPHUHIMIY «UIsI MEHsS BCE BO3MOXKHO» BEAECT K YHAAKYy

75 aiix A6mynasus Mancyp. Munr 6up xaauc. — T.: Fodyp Fynom. 2017. — B. 184.
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HPaBCTBEHHOTO MblUIeHUs. Korga Mbl paccMaTpuBaeM MOJI0KUTEIbHBIE CTOPOHBI
(opMHUpOBaHUS U Pa3BUTHsI CBETCKUX U CaKPAJIbHBIX 3HAHUN B CO3HAHUM JIIOJIEH,
MBI 3aM€UYaeM CBSI3b U MPOTHUBOIOJIOXKHBIE CTOPOHBI MEXAY UX PEIUTHO3HBIM U
KPEaTUBHBIM  MBbIIIEHUEM. Tpu BaXHBIX (akropa MOOYKIAIOT JIOJEH
JEHCTBOBaTh. JTO NOTPEOHOCTh, MHTEPEC U CTpax. ITH (PAKTOPbl UMEIOT BaXKHOE
3HaueHue B (POPMUPOBAHUH COLMATBHBIX OTHOLIEHUH B OOIIECTBE.

B pesynbraTe conumanusalMyd HAYMHAKOT MPOSBIATHCS MATEPUAIBHBIE U
OyXoBHBIE moTpeOHOCTH Jtoel. [lo cyTu, pa3BuTre OCHOBaHO Ha MOTPEOHOCTSX.
OTu 1OTpeOHOCTH TpPeOyIOT HOBOIO IMOJXO0Ja W HOBOIO 00pa3a MBIIUICHHUS.
CnoBoMm, Bce 3TO TpeOyeT OT yeraoBeKa TBOpUecKoro noaxona. Mcimam moompser
nojyueHue 3HaHWil. Benb uyenoBek 0e3 3HAHWN CKIOHEH K HEBEXECTBY. A
OOIIIECTBO HEBEKECTBEHHBIX JItOJIe oOpedeHo Ha ymajaok. KpeaTuBHbIE MbICTU
TaKKe OOBICHSIOTCA MOJydyeHueM 3HaHuM. KpeaTuBHBINA MOaX0] OOBSICHSIETCS HE
penurueil, a BHECEHHWEM HOBIIECTB B JKM3Hb JIOJCH, YJIYUYIIEHHEM YCJIOBUU
o0Opa3zoBaHus, 00JIETUCHUEM YCIIOBUM KU3HU.

Hcxonst n3 BBILLIEU3I0KEHHOT0, MOKHO CIIENIATh CIEAYIOUIME BBIBOJIBI:

Bo-nepewix, ucnam — 310 Qpunocodckoe yueHue, IOCTPOCHHOE Ha COYETaHUU
Hayku W Bepbl. llonmydeHue 3HaHUN sBISETCS OO0SA3aTENBHBIM JUISI KaXKIOTO
MYyCYJIbMaHWHA: MYKUYMHE M >KEHIIUHE, 3TO COBOKYMHOCTh MHPOBO33PEHUYECKUX
B3IJISIZI0B, TIPOCTABIISIONIMX YEJIOBEKA M €ro HPaBbl, 100PO, KOTOPOE OH MPUHOCUT
oOIIEeCTBY, U A00PO, KOTOPOE OH JieJaeT CBOMM OparbsiM. VIMEHHO MO3TOMY 3TO
y4e€HHE TMpHOOpeTaeT BaXXHOE 3HAYEHHE B  YIOPSAJOUYEHUH CTUXUHHOTO
PEIUTHO3HOTO MBIIUICHUS, AUAJIEKTUYECKH COYeTasi B CO3HAHUM MOJIOHEKU
CBEIIEHHYIO MOpaJb U CBETCKUE J0OpOIeTeN .

Bo-emopuix, cyniectByomuili B cyusMe acKeTusM, OTCTYIUIEHHUS OT BCETO
MHUPCKOTO HEIOMYCTUMBI. J[JI1 3TOro mpuBEAEM HECKOIbKO NpHYMH. B mepByro
ouepellb, AaCKETU3M JIMIIAET WX BO3MOXKHOCTU IIOCEIIATh MEUYETh, KOTOpas
ABJISIETCS IOMOM AJuiaxa, B pe3yjibTaTe€ Yero MPOUCXOAUT YMEHBIICHHE YHhCiia
NOCEMIAIOIMX MEUYeTh. JTO MPOTUBOPEUYUT BEpe M CYHHE. B nanbpHeiiiiem,
coBepinas MoAoOHbIE MOCTYIKH, Y MOJIOICKH CO3/Iat0TCs Ipobiiema, CBA3aHHAs C
HE BCTYIJICHUEM B Opak. B To BpeMs Kak [jisi MyCyJbMaHHHA BCTYIUICHHE B Opak,
CO3JaHHE CEMbH U POKJICHUE JETEH ABIACTCSA BAXXHOM MPAKTUKOM. [lasiee, yemoBek
acKeT CTaHOBUTCSA 00y30il misg npyrux. To ecTh Ha KOM-TO JPYroM JIEKHUT
00s3aHHOCTh CO3/1aBaTh OJarvk, HEOOXOAUMBIE €My [JISl  yIIOBJIETBOPCHUS
YeJIOBEUECKUX MOTPEOHOCTEH. A €ClM KTO OTKaXKeTCSl OT HHMX, TO OTKaXeTcs OT
MUJIOCTEN AJuiaxa.

B-mpemuwux, npeacrtaBieHusi 0 3arpoOHOM M HACTOSLIUM MHPE COCTABISIOT
CYIIHOCTh 4YeJOBeYeCKOM >ku3HU. JII0OOBb MHUPCKOMY MOXKET HaBPEAUTh
3arpoOHOM JKHU3HHM, a JHOOO0Bb K 3arpOOHOM JKU3HU MOKET HaBPEAUTh HACTOSIIEMY
MUpY 4eloBeKa. bamaHc MeX1y HUMU MOKHO OTHECTH K TBEPJIOCTH BEPHI U CHUIIE
BOJIN 4YenoBeka. Mciam BbICTymaeT 3a mpefocTaBieHHue roasM obnerdeHus. C
ATOW LIENBI0O HE CONPOTUBIISIOTCS HOBOM HAEE M M300pETEHHBIM MaTe€pUaTbHBIM
npeameraMm. HeoOXoauMo OOBEKTUBHO MOAXOAUTh K TBOPYECKOM MBICIH,
YUHUTBIBaTh CBOOOAY MbIciH. OpHako Jro0as HoOBas MJied HE JOJDKHA MEHSTh
CYLIHOCTb PEJIUTHH, KOTOPAs! SIBJSETCS CTOJIIOM OOLIECTBEHHOM KU3HHU.
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B TpeTheil rnaBe aucceprauuu, o3ariaBiieHHON «IIpuopuTeTHBIE 3aMa4u
Pa3sBUTHS  PEJUTMO3HOIO0 MbIILIEHMS Ha HOBOM J3Tamne Ppa3BUTHA
¥Y30ekucrana» Hay4yHO U TEOPETUYECKU PACCMATPHUBAETCS BEPOTEPIUMOCTH KakK
aTpuOyT PpETUTHO3HOTO MBIIUIEHHS M OOILIECTBEHHOI'O COIJIACHS, a TaKXKe
oOcyxJaercs HEOOXOAMMOCTh OOHOBIEHHUS W ONTHUMM3ALUU PEJIUTHO3HO-
o0pa3oBaTeIbHON U HAYYHO-TIPAKTUUYECKON CUCTEMBI B CTPaHE.

B maparpade «Pesuruo3nasi ToJepaHTHOCTh KaK aTPUOYT PeIMTHO3HOIO
MBIIIEHUST M  COUMAJBHON  rapMoHum»  (GmIOocOpCKO-KOHIENTYaIbHO
aHAIM3UPYETCS TMPUPOJIa MEXKPEITUTHMO3HOW TOJEPAHTHOCTH B CTpaHE, a TaKKe
TEMa TOJEPAHTHOCTU B UCITAMCKHUX YUECHHUSIX.

[loHsiTHE TOJIEPAHTHOCTH —3TO CJIOBO C UIMPOKUM 3HAYE€HUEM, KOTOPOE,
npexkje Bcero, TpeOyeT OT 4YellioBeKa TeprieHus. Jlekcuyeckoe 3HAaYEHUE 3TOro
CJIOBAa — TEPIEHHE M TEPNHUMOCTb K UYXOW WM HeNpUATHOM cuTyauuu. [lonsrue
TOJIGPAHTHOCTU  OMNpeJeNsieTcss TaKUMH  CJIOBaMH, KaK  YeJOBEYHOCTb,
CHUCXOJUTEIBHOCTb, MUJIOCEPAHE, MPOIIECHUE, YBAXKEHUE K UYyKUM MHEHHUSIM H
uaesm. Mcmam yuut, 9TO MyCyJIbMaHMH HMMEET IpaBa [0 OTHOIICHHUIO K
mycyiabmanuny. B 70-m aste cypel Mcpa packpbiBaeTcsi, 4TO MHUIIOCEPIHBIM
Annax, crenan yenoBeKa JIOpOruM M MOYETHBIM IS yenoBeka: «Bouctuny, (Mbl)
caenanu geteil Anama (I0poruMM 1) Mo4eTHBIMK» 0. To eCTh BelMuue YeaoBeKa U
€ro paBeHCTBO mepe] AJIaxoM, YeJIOBEK HM B KOEM CIy4yae He pas3/elsioTcs IO
HAIMOHAJILHOCTH, pace, PEJINTUHU, COLMAIbHOM 3HauuMocTH. Bowuctuny, palbl
Annaxa paBHBI Iiepe]] HUM. Peuruo3Hasi ToJIepaHTHOCTh B OCHOBHOM BBIPAXKAETCS
B YBAXEHUU K MPEJCTABUTEISAM IPYTUX PENUTruil U ux yoexaenusm. C 3TOH TOUKU
3pEHHMS IOHATUE TOJIEPAHTHOCTH UMEET IIUPOKOE 3HAUCHHE.

B V36ekucrtane, BblilIe/IeM Ha HOBBIN ATall Pa3BUTHS, peAIU3yeMble BO BCEX
chepax pedopMbl OCHOBAHBI Ha OJIATOPOHBIX HIIESIX 00CCTICUCHUS U YKPETICHHUS
OyaromoiyyHoro OyAyIIero Hamiero Hapoja. BaxHyi polib B peamu3aiuu
NoJIOOHBIX HJIel urpaeT (HOPMHUPOBAHHE U PA3BUTUE PEITUTHO3HOTO MBIIUICHUS
Hamero Hapoaa. B yacTHOCTM, 3HAHWE PEIIUTUU, KYJIbTYpPbl, ITYXOBHOCTH,
MOPAJLHOTO W 3CTETUYECKOTO YYEHHUS HClIaMa, B KOTOPOE BEPUT OOJIBIIMHCTBO
HACeJCHUs HAaIleW CTpaHbl, HE TOJIBKO YKpEIUIIeT JAyXOBHBIM 00pa3 Hamieu
HE3aBUCUMOCTH, HO U Iponarasaupyer ero. HeyaoBiIeTBOPUTEIBHOE COCTOSHHUE
PENIMTHO3H0-00pa30BaTeIbHON c(epbl B MPOIUIOM, PEIUTHO3HOE HEBEXKECTBO
HACeJICHUs, JOMUHUPOBAHUE ATEHCTHYECKON HAEOJOrMH BO BpeMeHa OBIBIIETO
Coserckoro Coro3a MOCTaBWJIM CTpaHy Ha I'PaHb AYXOBHOI'O M HIEOJOTHYECKOIO
ynajka. B nepuoj He3aBUCUMOCTH, OCOOEHHO B IOCIIEAYIOLIUE TO/IbI, PETUTHO3HO-
oOpa3zoBarenpHON cdepe mpuaaBanoch OOJbIIOE 3HAYCHHE, H3YYalIUCh KOPHHU
npobsieMbl. PenurunosHeie CBsIIEHHBIE MCTOYHHKH 3aHMMAIOT 0CO0OE€ MECTO B
uctopun Hapoja. OT HUX HalUs MOJIY4YaeT JYXOBHYIO CHIIY U MOIIb.

B 3akmroueHue cienyer OTMETHTh, YTO (DOPMHUPOBAHHE T'yMaHHUCTUYECKUX
B3TJISIZIOB Y JIFOJIEH OCTAaeTCs BaKHOM MpoOJieMoil HOBOTO Beka. BakHyio posb B
9TOM WIrpaeT peauruo3Hslii (Qaxtop. Takue curyauuu, Kak (aHaTu3sM U
ATOLEHTPU3M, SBISIOIIKECS MPOTHBOINOJIOKHBIMU MPOSBICHUSAMH TOJIEPAHTHOCTH,
BBI3bIBAIOT OTCTYIICHUE JIIOAECH OT CYIIECTBYIOIIMX HPABCTBEHHBIX M IPABOBBIX

76 http://old.muslim.uz/index.php/quran/item/9096.
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HopMm. HWcxonms w3 »3Toro, TOT ¢akT, 4YTO PEIUTrus TpeAcTaBiIseT co0oit
COBOKYITHOCTb HPABCTBEHHBIX 3HAHUM, CIYXHUT (HaKTOpPOM, BIHUSIONIUM Ha
MUPOBO33PEHUE JIIOACH.

B naparpape «HeoOxoamMocThL  OOHOBJIEHMST M ONTUMH3ANUH
peIMruo3H0-00pa3oBareILHOM " HAYYHO-NIPAKTHYECKOM CHCTEMBbI»
AHAJIM3UPYETCd HAYYHOE H3YYEHUE HcClIamMa, MpolaraHjia €ro ryMaHUTapHOU
CYIIHOCTHU CPEIU MOJIOACKHU HE TOJbKO Y30ekuctana u lleHTpambHOa3MaTCKOTO
pEervoHa, HO U Kak akTyallbHasi MpobiieMa MUPOBOro MaciiTada.

3a roapl HE3aBUCHUMOCTH B HAlICW CTPAHE PETYISIPHO OCYIIECTBISLICS Pl
pedopM B IyXOBHO, 00pa30BaTEILHON U PEIUTHO3HON cdepax C IeIbI0 U3yUeHUs
dbunocopckoi CYNIHOCTH HCIAMCKOTO YueHus. boiblioe BHUMaHHUE YACISUIOCH
TaKXX€  CO3JIaHUI0  HAYyYHO-HCCJIEAOBATEIBCKUX  IIEHTPOB,  MPOBOJAIINX
UCCJICJIOBAHUS B PEIMTHO3HO-TIPOCBETUTENLCKON cepe. B uactHOCTH, TIyOOKO
U3YyUUTh HECpPaBHEHHOE Hay4yHoe Hacieaue Mmama byxapu, Mmama Tepmusu u
JIPYTUX MBICTUTENEH, YYCHBIX, BHECIIMX OOJBIION BKJIaJ B HaIly PEJIHTHUIO,
COXpAaHUTb Ha JTOM OCHOBE JIYXOBHBIC, IPOCBETUTEIBCKUE, PEIUTHO3HbIC
TPaJUIIMU U [IEHHOCTH, HAIlMOHAJIbHBIC HAYYHBIC IIEHTPHI OBLIN CO3/[aHbI C LIEJIbIO
BOCITUTAHMS MOJIOJICKH HA OCHOBE 0JIarOpPOIHBIX YUCHH.

Kpome toro, no nauimatuse I[Ipesunenra Pecniyonuku Y36ekuctan [llaBkara
Mup3sueeBa 6 centsaops 2017 roma B komruiekce baxaynauna HakmiOannma B
Bbyxape B 1e/s1x moAroTOBKU KBaTU(UIIMPOBAHHBIX MOJIOABIX KaJpPOB, CIOCOOHBIX
OOpOTbCSI  CBOMM  MPOCBEIIEHHEM MPOTUB  PA3NIMYHBIX  YYXKABIX  HUICH,
chopMHpPOBaTh PETUTHO3HO-00PA30BATENIbHBIA YPOBEHb U BEPY Y30EKCKOTO
Hapoja HauyaTa JesaTedbHOCTh Bricmiero meapece Mwup Apab. D10, B CBOIO
ouepellb, ChIrPajo BaXXHYIO pOJb B JAJbHEHIIEM YIy4YIIEHMM KayecTBa U Beca
KaJIpOB, TOTOBSIIMXCS B ’TOM HAaIlPaBJICHUH.

16 anpens 2018 roxa 6611 m31aH Ykas [pesunenra PecnyOnuku Y30ekucran
«O Mepax MO KOPEHHOMY COBEPILIEHCTBOBAHMIO JESATEIBHOCTH B PEIUTHO3HO-
npocBeTUTeNbckoil chepe»’’. Ha ocHOBaHMM 3Toro Ykasza IpoBeieHa OOoJbIIas
paboTa 1O BCECTOPOHHEMY pa3BUTUI0O W OpraHU3allid JTOW JACSTENBHOCTH,
SABJSIFOLIENCS BBIPAXKCHUEM CYIIHOCTM HCJIaMa, TO €CTh TyMaHu3Ma, MHpA,
CIIOKOMCTBHS U HAIIUX TPAAULIUH.

PaGota, nmpoBoarMas B 001aCTH peITUTHO3HOTO 00pa30BaHUs B HAIICH CTpaHe
Y TOJHUMAIOIIAsl €r0 HAa HOBBIM YpOBEHb, INOJYYWIa IIMPOKOE NPU3HAHUE HE
TOJILKO B pecmyOJnKe, HO M B 3apyOSKHBIX CTpaHaX. B 4acTHOCTH, 3aCIy>KHUBAIOT
BHUMaHusi MHeHus Cauna Axmana byxapu, rmaBHoro mmama Mmedetu Jlenw,
nuaepa tapukata Hakmbanauu B Unauu: «Pabota, HanpaBieHHast Ha JajibHEHIee
pa3BuTHE HcliamMa B Y30€KHCTaHE, 3aciIy’KHMBAaeT BbICOKOM oueHku. Co3zgaHue
MexnyHapOJJHOrO HAay4YHO-HCCIEA0BATEIbCKOr0 eHTpa nMeHu Mmama byxapu B
Camapkanne, llentpa wucnamckoir nuBuiamzanuu B Tamkente, cnamckoit
aKaJieMuu elle pa3 MPUBJIEKIO BHUMAHHE BCEro MMpa K Baiieil crpane. Pabora,
npoBoauMasi B Y30ekucTtane no npuHiumny «lIpocsemnieHrne NpoTuB HEBEXKECTBAY,
oOecrieyeHUE JOCTYMHOCTHM HAyKH JMJisI BCEX, HMMEET BaXKHOE 3HAYCHUE MJIs
HMCKOPEHEHHSI HEBEXKECTBA B BOMPOCE PEIIUTHU, KOTOPBIM CErOIHSI CTAHOBUTCS BCE

T KXMMB: (KoHyH XyX:KaTiapu MabIyMoTIapu MWL 6azacu) 06/18/5416/1079-con. 18.04.2018 ii.
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Oonee akTyalbHBIM» S, MIcXOfd M3 3THX COOOPaK€HMH, YMECTHO OTMETHUTH, YTO
MIPOBOJUMBIE B Halllel cTpaHe pedopMbl B PEIUTHO3HO-00pa3oBaTesbHON chepe
HaIpaBJIEHbl HA TO, YTOOBI BOOPYKUTh WICHOB 00IIECTBA 3J0POBBIM PETUTHO3HBIM
MBILLIJICHUEM.

B kauecTBe BBIBOJIA MOXXHO CKa3aTb, YTO B TOJbl HE3aBUCUMOCTH OBLIU
MPEANPUHATH MAaCIITAOHBIE MEPBI IO BOCCTAHOBJICHUIO U PA3BUTHIO PEIUTHO3HBIX
LEHHOCTEM MW  Tpaauuud. B YacTHOCTH, TPOBOAMINUCH U LIUPOKO
[IPOINIAaraHIMPOBAIIMCH UCCIEAOBAHUSA HAYYHOI'O HACJIEAUsA HalIUX BEJIHUKUX
YUEHBIX, BHECILIMX HECPABHEHHBIN BKJIa/] B 00JaCTh PEITUTHO3HOI0 00pa30oBaHUs.

Ha ocHoBaHuM BbIlIEyKa3aHHBIX COOOpaXKEHUN W3 TpPEeTbe TJaBbl
IIPEACTABIIEHBI CIEAYIOLINE BBIBOJIBL:

Bo-nepgvix, penuruoszHas TEPIUMOCTb PACCMATPUBACTCS KaK TIapaHTHs
MEKHALMOHAJIBHOIO COTIJIACUSA, MHUpPA U CHOKOMCTBUA. Mcxonmst u3 3TOro, BakHO
NIOBBILIATh PEJIUTMO3HBIA YPOBEHb W 3HAHUS HACEJICHUs, NPOBOAUTH B HalleH
cTpaHe pedopMbl B PEIUTHO3HOW U  JIYXOBHO-TIPOCBETHTENbCKOW cdepe,
[IPONaraHAUpPOBATh YHUKAJIBHOE HACJIEINE HAIIUX BEJIIMKUX YUCHBIX.

Bo-eémopbix, BO BHEIIHENW U BHYTPEHHEHN IOJUTHUKE, NPOBOJAUMOMN B Halleu
CTpaHe, aKLEHT JENaeTcs Ha NPUHLMIIE TOJEPAaHTHOCTH. B dactHOCTH, uepes
NPUHIIMITBI TOJEPAHTHOCTH CTAJIO MOHATHO, YTO HEOOXOIUMO UMETh PEITUTHO3HBIC
3HAHUS U MBILIJICHUE, KOTOPBIE MOTI'YT PACIIO3HATh PA3JIMYHbIE HE3HAKOMBIE UJIEU U
CKPBITYIO IIPUPOLY, CTOSIIYIO 32 HUMHU.

SAK/IIOYEHUE

B pesynbraTe wuccienoBanus Ha TeMy «CoumanbHO-(uiocodckue
XapaKTePUCTUKH DBOJIOLNHMH PEJIUTHMO3HOTO MBIIUICHUS] B JYXOBHOM DPa3BUTHH
y30eKuCcTaHa» ObLIN CIIeJIaHbl CJICIYIOIINE BBIBOIBI:

1. Mepa nyxoBHOro oOJWKa JIFOJICH, PEIUTHO3HBIX W MHUPCKHX 3HAHUU
OTIpeJIeISIETCSl YPOBHEM MX MBIIUICHUS. B CBSI3U € ATUM MBIIUICHHE OMUCHIBACTCS
KaKk HaumOoJiee pa3BUTOE CPENICTBO BOCIPHUSATUS MHpPa B CO3HAHUM YEIOBEKA.
310pOBOE PEIUTHO3HOE MBIIUICHHE YEeJIOBEUEeCTBA WIPaeT BaXXHYIO pOJIb B
OOIIECTBEHHOM KU3HU, 00JIeryast ObIT U perias mpoOIeMBbl.

2. Penurno3noe MbIIUICHHE, TIONyYHUBIIEe 3HAYCHUE B OOIIECTBE, BBHITIOIHSICT
3aladyy OpraHu3anuy OOIIECTBEHHOW >KWM3HH. B o0miectBe, rae 370poBOE
PENMTHO3HOE MBIIIJIEHHE HE CQOPMUPOBAHO WM HEMPABUIBHO HMCTOJIKOBAHO,
YTpauyuBaeTCs COIUATBHBINA MOPSIIOK.

3. B ycnoBusx, korja ceromHs HapacTaeT yrpo3a WASOJOTHUYECKUX HaIaoK,
MCIAaMCKOE y4Y€HHEe, B YaCTHOCTH, yUEHUS Kajama, WAeH J00pa B CBAIIEHHOM
Kopane mpuoOpeTaroT mpakTuueckoe 3HaueHHWe B (HOPMHUPOBAHMHM M PA3BUTHH
PENMTHO3HOTO MBIIIICHUS JFOJICH.

4. Ucnam — sto (unmocockoe yueHrne, OCHOBAHHOE HA COYCTAHUHM HAYKU U
Bephl. VIMEHHO MOATOMY 3TO YYEHHE 3aHMMAaeT BaXKHOE MECTO B YIOPSIOYCHUH

8 Byxopuii Camn Axman. Y36ekucron IIpe3uieHTHHHHT TamabOyciapu GYTyH HCIOM ONaMHja KyBOHY, FYpyp-
ndtrxop yiroran. Xank cys3u razeracu. 2018 imn 14 mapr.
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CTUXUAHOTO PEJIMTHO3HOTO MBIIUICHHS, JUATEKTUYECKH cOoYeTass B CO3HAHUM
MOJIOZIEKH CBSILIEHHYIO MOpaJb U CBETCKUE JOOPOJETENH.

5. CornacHo HCIaMCKOMY YYEHHIO, MPEICTaBICHUS O 3arpOOHOM MHUpPE H
CYLIECTBYEIIMM MHUPE COCTABISIIOT CYTh YeEJIOBEYECKOM KU3HHU. JII0OOBb K
MHUPCKOMY MOXET HaBPEAUTh 3arpoOHOM KM3HHU, a JIIOOUTHh 3arpoOHYIO KU3Hb
MOKET HaBpeIUTh MUPY YesloBeKa. Mcxons u3 »Toro, Juisi ycTaHOBJIEHHs OajaHca
nocepeanuHe HEOOX0IUMO ChHOPMUPOBATH Y UEOBEKAa CHUIIY BEpbI, CHIIY BOJU U
3JI0pOBOE PEIUTHO3HOE MBIIICHHUE.

6. Penuruvosnple 3HaHUS W CO3HAHUE BCerja MEPBUYHBI B CACPKUBAHUU
BHYTPEHHUX U BHEITHUX MOPOKOB YEJIOBEKA, a TAKKE B PA3BUTHUH MOJIOKUTEITBHBIX
KayecTB. Penurno3Hoe MbIlIEHUE JIIOCH, TO €CTh 3HAHUSA O PEIUTUU, CIYKUT
NIEPBOOCHOBOM yIpaBJICHUs YeJIOBEYECKUMU (haKTOpaMH, MPUBOAIIMMHU K YHAIKY
oOlecTBa, BHENIHMM U BHYTPEHHUM TIOpOKaM Jrojiel, (HOPMUPOBAHHIO UX
KayecTB.

/. PenuruosHasi TOJEPAHTHOCThH SBISETCS 3aJIOTOM MHpa U CIIOKOWCTBUS,
oOecrieueHus MEeXHAIMOHAIBHOTO corjlacus. Mcxos u3 3Toro, BaXKHO MOBBIIIATH
pPENMTMO3HBI YpPOBEHb W 3HAHUS HACEJICHMs, MPOBOJUTH B HAIIEH CTpaHe
pebopMbl B PEIUTHMO3HOM U JIYXOBHO-TIPOCBETHTENILCKOM  cdepe,
npornaraHupoBaTh YHUKAJIbHOE HAC/IEIUE HAIITMX BEJIMKUX YUYCHbIX.

Ha ocHoBaHMHM W3/10KeHHBIX BbIlIEe BbLIBOJOB ObLIM pa3padoTaHbI
CJIeIyIoNIe NPAKTHYeCKNe PeKOMeH AN

1. OcymecTBieHue MepONpUIATHI, HAMPaBICHHBIX Ha MOJHITHE MPOLIECCOB
COBEPIIEHCTBOBAHUS PEIUTHO3HO-TIPOCBETUTENbCKOW JEATEILHOCTH Ha HOBBIM
ypOBEHb, YUUTHIBAS MPU ITOM 00IIECTBEHHOE MHEHUE;

2. YKperuieHHe CBs3eld MEXKIy PEIMTHO3HBIMU M Y4eOHBIMHU 3aBEICHUSIMU,
COBMECTHAs pa3pab0TKa YYCOHHKOB 10 PEITUTHOBEICHUIO;

3. VYBenuueHHEe YHUCIA W KOJWYECTBA PEIUTHO3HO-HAYYHBIX JKYPHAJIOB U
yOeXJeHUEe MOJIONECKU OT HAuaJbHBIX IIKOJ JI0 BBICIIUX y4EOHBIX 3aBEJICHHUH B
TOM, YTO OHHM TIONYYalOT JOCTOBEPHYIO HH(}OpMaIMio, 3HAKOMACH C
TS TENBHOCTHIO ATUX KYPHAJIOB;

4. Yepe3 cpenctBa MaccoBOW HMH(POPMAIMHM PACIIUPATH MOATOTOBKY
JIOKYMEHTAJIbHBIX (DUIBMOB O JKM3HU KOHKPETHOTO YYEHOTO, €r0 HAyYHOM H
JyXOBHOM HACJI€IUM, HPABCTBEHHBIX B3IJISJAX, a TAKXKE €ro BKJIaJ€ B Pa3BUTHE
PEIIUTUO3HON MBICIIH;

5. Pacmmmputs ypok «HMcTtopuss MHUpPOBBIX pEIWTHA» B  CHUCTEME
MeJarorM4ecKuX Hayk B  00meoOpa3oBaTeIbHBIX IIKOJAX M OOCCHEYHTH
MpenojaBaHue »d3TOro MpeIMeTa Y4YUTeNsIMH, OOJIaJaloluMU  pealbHbIMU
PENMTHO3HBIMU 3HAHUSIMU;

6. VYBenumuuth 00BEM HE TOJBKO PEIUTHO3HBIX, HO U PEIUTHO3HO-HAYIHBIX
KHUT, TEM CaMbIM HalpaBUB MOJIOJI0€ MOKOJEHUE K HPABCTBEHHOMY U TYXOBHOMY
COBEPIIIEHCTBOBAHUIO HAa OCHOBE HAyYHO OOOCHOBAHHBIX B3TJISAIOB HMCIAMCKOM
peNuruy;

/. Opranuzanusi paguoBelIaTEeIbHOIO MpoekTa «Pelnnruo3upie HEHHOCTH C
LEJIbI0 YBEJIMUECHUS YUCIIa JIIOAEH C PEIMTUO3HBIMU IIPEICTABICHUSMU;
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research work is a philosophical substantiation of the
spiritual significance of the religious way of thinking in the optimization of social
relations at a new stage of national development, to show the place of religious
thinking in it, and to develop constructive proposals and recommendations on the
methods of its formation.

The object of the research work is the process of development of religious
thought in the spiritual development of Uzbekistan.

Scientific novelty of the research work is as follows:

proved the praxeological significance of healthy religious thinking in the
formation of a renewed spiritual image of society and the establishment of control
over the moral order;

it is proved that the synergistic properties that are manifested in the religious
thinking of the individual (stability and instability, chaos and order, self-
organization) are the basis for the formation of rational, constructive religious
knowledge;

determined on the basis of philosophical and conceptual methodology, socio-
philosophical, spiritual and educational roots, objective and subjective factors,
heuristic possibilities of increasing the religious thinking of the individual in the
process of modernizing religious knowledge;

it is substantiated that polyfunctional, communicative, integrative aspects of
religious values are a factor in the development of young people's religious
thinking in accordance with the scientific and educational concept (basis).

Implementation of the research results. According to the scientific results
of the study of socio-philosophical features of the evolution of religious thinking in
the spiritual development of Uzbekistan:

scientific and theoretical conclusions, methodological recommendations and
practical proposals for proving the praxeological significance of healthy religious
thinking in the formation of a renewed spiritual image of society and establishing
control over the moral order were used in the preparation of the book "The Land of
Great Scientists" by the Centre for Islamic Civilization under the Cabinet of
Ministers of the Republic of Uzbekistan (Reference No. 855 dated November 17,
2022 of the Centre for Islamic Civilization under the Cabinet of Ministers of the
Republic of Uzbekistan). As a result, this served as the preparation of practical
recommendations aimed at educating the population of will, selflessness and
patriotism, capable of sustainably resisting various spiritual encroachments;

theoretical conclusions, methodological recommendations and practical
proposals for proving that the synergistic properties manifested in the religious
thinking of the individual (stability and instability, chaos and order, self-
organization) are the basis for the formation of rational, constructive religious
knowledge were used by the Imam Termizi International Research Centre in
preparing the translation of works "Sunani Termizi" by Abu lIsa Termizi
(Certificate No. 01-07/160 dated October 10, 2022, Imam Termizi International
Research Centre). As a result, it served as a conceptual basis for further
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improvement of the spiritual and educational, educational and propaganda work of
the centre, healthy spiritual development in the minds of the general population;

methodological recommendations and practical proposals related to the
definition on the basis of philosophical and conceptual methodology, socio-
philosophical, spiritual and educational roots, objective and subjective factors,
heuristic possibilities for increasing the religious thinking of the individual in the
process of modernizing religious knowledge were effectively used in the
preparation of the book "Medieval Oriental Scholars” and the explanatory
dictionary "Spirituality: basic concepts" of the Committee for Religious Affairs
under the Cabinet of Ministers of the Republic of Uzbekistan (Reference No. 02-03
/ 8775 dated October 26, 2022 of the Committee for Religious Affairs under the
Cabinet of Ministers of the Republic of Uzbekistan). As a result, representatives of
the religious sphere formed a scientific worldview, which served as an indication
of the place of religious thinking in the spiritual sphere and bringing to the general
public the methods and means of its formation;

methodological recommendations and practical proposals to substantiate that
the multifunctional, communicative, integrative aspects of religious values are a
factor in the development of the religious thinking of young people in accordance
with the scientific and educational concept (basis) were used in the preparation of
scripts for the television programs "Khalk mulki” (People's property) and "Mavzu"
(Theme) of the TV channel "History of Uzbekistan™ of the National Television and
Radio Company of Uzbekistan (Reference No. 33-49 433 dated November 17,
2022 of the National Television and Radio Company of Uzbekistan). As a result,
he served to bring to the general public the rich scientific and spiritual heritage of
our scientists, such as Imam Bukhari and Imam Termizi.

The structure of the dissertation. The dissertation consists of an
introduction, three chapters, conclusion, list of references. The volume of the
dissertation is 142 pages.
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