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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon adabiyotida
muayyan dominantlik xususiyatlariga ega bo‘lgan mifologik tushuncha, obraz yoki
sujetga murojaat qilish va u orgali milliy adabiyot ildizlarini aniglashga jiddiy
e’tibor garatilmoqda. Badiiy so‘zning tasavvurlar olamida rivojlanishi va bu
jarayonning ma’lum xalglar adabiyotida sayyor obrazlar ko‘rinishida
tarmoglanishi, milliy adabiyot sujetlarining evolyutsiyasini kuzatish, aniqlash,
yakuniy xulosalar chigarish imkonini yaratmoqgda. Jahon adabiyotida badiiy
timsollardan biri ajdarho obrazining genezisi, badiiy asarlardagi evolyutsiyasi,
motiv darajasiga ko‘tarilishi, Markaziy Osiyo xalglari adabiyotida muhim o‘rin
tutganligi, folklor namunalaridagi ajdarho konsepti jihatlarini aniglash dolzarb
ahamiyat kasb etmoqda.

Dunyo adabiyotshunosligida Buyuk ipak yo‘lida joylashgan xalglarning
adabiyotlarini o‘rganishga alohida e’tibor Dberilmoqda. Ulardagi mifologik
tushunchalar, ajdarho turkumidagi keng targalgan mifologik obrazlar, turli xalglar
folklorida timsol nomining o‘zgarishi, poetik mazmunda ijobiy yoki salbiy obraz
sifatida gavdalanishi hamda ijodkor uslubida novatorlik kasb etishi bo‘yicha ilmiy
tadqgigotlar olib borilmogda. Shu bois ajdarho obrazining Xitoydan Yevropagacha
bo‘lgan hududda vujudga kelishi, sabablari, evolyutsiyasi, tarixiy va g‘oyaviy
ildizlari, ularning o‘zbek adabiyotida, aynigsa, folklorida tutgan o‘rni, ajdarho
obrazining metamorfozasi, janrlar tabiatidagi funksiyalarini aniglash bugungi
adabiyotshunoslik oldidagi dolzarb vazifalardan biri bo‘lib qolmoqda.

Mamlakatimizda so‘nggi yillarda Buyuk ipak yo‘li hududlaridagi madaniy
alogalarga, badiiy ijodiga, xususan, folklor janrlariga, ularni rivojlantirishga katta
¢’tibor qaratilmogda. “Buyuk ipak yo‘li nafagat hududlar o‘rtasida savdo-sotiq
aloqalarini, balki davlatlar va qit’alar o‘rtasida axborot almashuvini ta’minlashga
xizmat gilgan, madaniy gadriyatlarning rivojlanishida muhim vosita vazifasini
bajargan va shu tariga sivilizatsiyalararo muloqot uchun shart-sharoitlar
yaratilgan”." Binobarin, xalq og‘zaki ijodiyotini o‘rganish madaniy gadriyatning
bir qismi bo‘lgan milliy adabiyotlarning hududlardagi taraqqiyotiga va ularning
munosabatiga ham bevosita alogadordir. Buyuk ipak yo‘li xalglari adabiyoti va
madaniyatidagi ahamiyati va asosan, uning o‘zbek adabiyoti va mifologiyasida
tutgan o‘rnini aniglash dolzarb masalalardan biri hisoblanmoqda.

O‘zbekiston Respublikasi Prezidentining 2016-yil 13-maydagi PF-4797-son
“Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti universitetini
tashkil etish to‘g‘risida”gi farmoni, O‘zbekiston Respublikasining 2019-yil 29-
oktabrdagi O‘RQ-576-son “Ilm-fan va ilmiy faoliyat to‘g‘risida”’gi Qonuni, 2017-
yil 7-fevraldagi PF-4947-son, “O‘zbekiston Respublikasini yanada rivojlantirish
bo‘yicha Harakatlar strategiyasi to‘g‘risida”gi farmoni, 2017-yil 17-fevraldagi PQ-
2789-son “Fanlar akademiyasi faoliyati, ilmiy tadqiqot ishlarini tashkil etish,
boshgarish va moliyalashtirishni yanada takomillashtirish chora-tadbirlari

1MI/Ip31/IéeB IIL.: Wnak #ynm doppaxacuia KoinamraH Y3GeKHCTOHra GapuyaHMHr KH3HKMIIH OPTHO GOPMOKIA.
[Elektron resurs]: URL https://sputniknews-uz.com/20170515/Ipak-yo’li-chorrahasida-joylashgan-5405263.html
(murojaat vaqti: 18.11.2021).
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to‘g‘risida”gi qarori, O‘zbekiston Respublikasi Vazirlar Mahkamasining 2018-yil
16-fevraldagi 124-F-sonli “O‘zbek mumtoz va zamonaviy adabiyotini xalqaro
miqyosda o‘rganish va targ‘ib qilishning dolzarb masalalari” mavzusidagi xalgaro
konferensiyani o‘tkazish to‘g‘risida”gi farmoyishi hamda sohaga tegishli boshqga
me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu
dissertatsiya ma’lum darajada ahamiyat kasb etadi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya tadgiqoti respublika fan va texnologiyalar
rivojlanishining “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirish, innovatsion
igtisodiyotni rivojlantirish™ ustuvor yo‘nalishiga muvofiq bajarilgan.

Mavzuning o‘rganilganlik darajasi. Ipak yo‘li bo‘ylab joylashgan xalglar
madaniyatlari va adabiyotlarida ajdarho obrazining paydo bo‘lishi va
migratsiyasiga turli dinlar, falsafiy qarashlar, totemistik tushunchalar o‘z ta’sirini
o‘tkazgan. O°zbek folklorida aydahor, yozma adabiyotining dastlabki
namunalarida yilon, Alisher Navoiy asarlarida? ajdaho shaklida keltirilgan ajdarho
obraziga o‘zbek adabiyotshunosligida u yoki bu tarzda munosabatlar bildirib
o‘tilgan.

O‘zbekiston mustaqillikka erishish arafasida va istiglol davridan boshlab
o‘zbek adabiyotida, folklorida mifologik obrazlarning alohida tadqigiga e’tibor
berila boshlandi. Bu vaqtda M.Murodov va M.Shayxova o‘zbek asotir va
rivoyatlarini®, M.Jo‘rayev va U.Sattorov xalq nagllari, afsona va rivoyatlarini
to‘plab, majmua gilib nashr etishdi’. M.Jo‘rayev Buyuk ipak yo‘li afsonalarida
ajdarho obrazining o‘ziga xos jihatlarini o‘rgandi®. S.Jumayeva esa o0‘z
kuzatishlarida hayvonlar haqgidagi ertaklarning genetik va spetsifik asoslarini
aniglashga harakat qildi®. K.Imomov jodugar obrazining talginlarini o‘rgandi’.
J.Eshonqulov dev obrazining badiiy talginlarini ilmiy tadqiqot darajasida o‘rganib
chigdi va nomzodlik dissertatsiyasini yogladi®. O.Qayumov pari obrazining kelib
chigishi va badiiyatini ochib beruvchi nomzodlik dissertatsiyasini maydonga
keltirdi®, D.Fayziyeva o‘zbek folklorida ilon-ajdar'® obrazining epik talginiga oid

2 Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 7-jild: Xamsa: Hayrat ul-abror. —T.: Fan, 1991.— 422 b.;
Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 8-jild: Xamsa: Farhod va Shirin. —T.: Fan, 1991.— 595 b.;
Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 9-jild: Xamsa: Layli va Majnun. —T.: Fan, 1992.— 377 b,;
Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 10-jild: Xamsa: Sab’ai sayyor. —T.: Fan, 1992.— 491 b.;
Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 11-jild: Xamsa: Saddi Iskandariy. —T.: Fan, 1993.— 727 b.;
va boshg.

3ACOTI/IpJIap Ba puBoATIap. 1-kuto6. TYmia6, Hampra Taitépiopuunap: M.Myposaos, M.11aiixosa. —Tomxkent: Eu
rBapaus, 1990. —128 0.

“BoGonapaan KoIraH HAKLIap: a)coHa, PHBOAT, MPUM-CHPHM Ba XajlK TAKBMMH (TYIUIab HAmpra TaiéproBun,
cy300mu Ba m3oxap myamumdu: M. XKypaes, ¥Y.CarropoB). — Tomkent: ®an, 1998. —b.2.

> Ipak yo’li afsonalari. Tuzuvchi: M.Jo’rayev—T.:Fan,1993. —128 b.

6 Kymaera C.Y. XaliBoHmap XaKuIard 3pTakiIapHUHT TE€HETHK acociapu Ba crnemudukacu: dwumon. danmapu
HOM301u aucc. aBroped. . — Tomkent, 1996. —42 b.

" Mmomos K. Slnmorus — X)oyrap o0pa3u TaakuHura 1oup / VicaoM monp Ba yHMHT XajK MO33UACHIA TyTTaH YpHHU.
—Tomxkenr: ®an,1979.— 5.77-88.

#3monkynos K.C. V36ex dompkmopuma neB 0o6pasHHUHT MH(OJOTMK acoCHapH Ba Oaguuil Tamkuum: DHIONL
(annapn HoM301M aucc. aBroped. . —Tomkent, 1996.—44 6.

% Katomor O. V36ex (onbkiopuaa mapu oOpasu (reHesucu Ba modTHKack): Ouion. (aHmapu HOM3OMM JHCC.
aBToped. —TomxkeHt, 1999.-52 6.
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izlanishlar olib bordi!, D.O‘rayeva va G.Nazarovalar o‘zbek va ingliz
adabiyotlaridagi mifologik obrazlar sirasida ajdarho obrazini qiyosiy tadqiq
gilishdi*’. A.Abdurahmonov o‘zbek adabiyotining qadimgi davrini bir gancha
asarlarida bosqichli tarzda o‘rganib, ajdarho obrazining genezisi va evolyutsiyaga
oid muhim kuzatishlarni amalga oshirdi®®.

Birog Buyuk ipak yo‘lida joylashgan xalglarning madaniy-adabiy alogalari
zaminida yuzaga kelgan ajdarho obrazining o‘zbek adabiyotida tutgan o‘rni,
talginlari, o‘ziga xos va farqli jihatlari hanuz yaxlit tadqiqot ob’yekti sifatida
monografik rejada o‘rganilmagan. Shu bois ajdarho obrazining mifologik obrazlar
tizimida tutgan o‘rni va o‘ziga xos xususiyatlarini tadqiq etish adabiyotshunoslik
oldida turgan muhim vazifalardan sanaladi.

Tadqgigotning dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy
tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya mavzusi Sharof Rashidov
nomidagi Samargand davlat universiteti ilmiy tadgiqot ishlari rejasiga muvofiq
“Alisher Navoiy ijodi va adabiy ta’sir masalalari” mavzusidagi ilmiy ishlar
doirasida bajarilgan.

Tadgigotning magsadi. Buyuk ipak yo‘li xalglari madaniyatidagi ajdarho
timsolining o‘zbek folklori va yozma adabiyotdagi vazifasini aniglash, uni Xitoy
va Yevropa xalglari eposlarida keladigan obraz bilan giyoslash hamda uyg‘un,
umumiy va fargli jihatlarini ochib berishdan iborat.

Tadqgigotning vazifalari:

Buyuk ipak yo‘li magistralida joylashgan xalglar madaniyati va
adabiyotlarida dominant epik sujetlardagi ajdarho bilan bog‘liq talginlarning
maydonga kelish tizimi va rivojlanish hodisasini aniglash;

long, drakon va ajdarho mifologik obrazlarining yaralish joyi, migratsion
yo‘nalishi, mifologik xususiyatlari va mahalliy hududiy ta’sirlar zaminida
o‘zgarishlarga yuz tutishlarini asoslash;

ajdarho obrazi xitoy, turkiy yoki Yevropa xalglari adabiyotidan boshga
xalglar madaniyatiga ko‘chishi, mental o‘zgarishlardan so‘ng takomillashgan holda
ortiga gaytishi jarayonini tadqiq qilish, “Alpomish” va “Go‘ro‘g‘li” turkumidagi
dostonlarda, o‘zbek adabiyotidagi ajdarho, yuho, sazag‘an obrazlarining o‘ziga xos
xususiyatlarini dalillash;

Xitoy longi hagidagi gadimgi manbalar, Yevropa xalglarining buyuk eposi

10 Ajdar tojik tilida echkiemar ma’nosini ham anglatadi:. Axmap 1) [Ipako — CyapanyBu MaBxKyI0TIap TyPyXU.
VYuunr 14 Typu 6op Ba Manaiizus sumanrnukiapyu Ba JKanyounit Ocuéna (XUHIUCTOH) KYNIPOK yupaian (OpUrHHaI
MmatH: Axnap 1) [Jlpaco — sk rypyxu 4OHBapoHM XazaHnaa. Aknap 14 Hamyn nomTa, Oemrtap Jap rajaqasupau
Manaii Ba Ocuén Yanyon (XuHIYCTOH) Aydop MeosHna). DHiuknoneausu Mummn Toguk, Yunam 1. A-ACOC —
Hyman6e: Cappenakcusan wiMu DHIukKIoneansan Muwmun Toguk, 2012. — C. 203.

! Daitzuesa JI. V36ex donbkiopuaa wioH oGpasu (reHeswcy Ba Oagumsiti): Ouiol. haHIapH HOM3OIM...IHCC.
asroped.— T., 2004.—22 6.

2O‘rayeva D., Nazarova G. "Comparative analysis of mythological names and mythologisms in the english and
uzbek literature, Philology Matters: Vol. 2021: Iss. 1, Article 9. DOI: 10.36078/987654475. — P.17.

3 Abdurahmonov A. Turkiy adabiyotning qadimiy qatlamlari. Birinchi gism. [Elektron resurs]: URL http://kh-
davron.uz/kutubxona/jahon/turk/turkiy-adabiyotning-gadimiy-gatlamlari-birinchi-gism.html  (Murojaat  sanasi:
8.02.2019); Abdurahmonov A. Turkiy adabiyotning gadimgi davri. — Toshkent: Yangi asr avlodi, 2005. —-378 b.;
Abdurahmonov A. Turkiy xalqlar og‘zaki ijodi. —T.: 2004. — 420 b.; AOGmypaxmonoB A. Typkuii anaOuérHuHT
Kaaumuii katiaminapu. bemmaun kucem. [Elektron resurs]: URL http://kh-davron.uz/kutubxona/ uzbek/abdurashid-
abdurahmonov-beshinchi-gism.html (Murojaat sanasi: 9. 02. 2019).



http://kh-davron.uz/kutubxona/%20jahon%20/turk/turkiy-adabiyotning-qadimiy-qatlamlari-birinchi-qism.html

“Beovulf”’, shuningdek, Nosiruddin Rabg‘uziyning “Qissasi Rabg‘uziy” asarida,
Alisher Navoiyning “Xamsa” dostonlari va “Xazoyin ul-maoniy” devonlaridagi
ajdarho obrazlarini giyosiy va statistik nugtayi nazardan ochib berish.

Tadgiqotning ob’yekti sifatida Buyuk ipak yo‘lidagi madaniy-falsafiy
garashlarga oid manbalar, o‘zbek, xitoy, Yevropa xalqglari folklori, mifologiyasi va
adabiyoti, “Alpomish” dostoni, Nosiruddin Rabg‘uziyning “Qissasi Rabg‘uziy”,
Alisher Navoiyning dostonlari, devonlari va tarixiy asarlari tanlangan.

Tadgigotning predmetini Buyuk ipak yo‘li xalqlari madaniyatida maydonga
kelgan ajdarho obrazining o‘zbek adabiyotidagi in’ikosi, o‘ziga xosligi va
taraqqiyot bosqichlarini o‘rganish tashkil giladi.

Tadgiqotning usullari. Tadgiqotda giyosiy, madaniy-tarixiy, tavsiflash,
tizimli yondashuv, matnning adabiy tahlili va qiyosiy-tipologik usullaridan
foydalanildi.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

gadimgi o‘zbek folklorida ajdarho timsoli asosan yaxshilik, kuch-qudrat
ramzi bo‘lib kelganligi, yunon mifologiyasi, islom dini va fors madaniyati ta’sirida
obraz modernizatsiyaga uchraganligi hamda salbiy ma’no kasb eta boshlaganligi
asoslangan;

ajdarho so‘zining etimologiyasi gadimgi dariy tiliga taallugliligi, “Long”
so‘zining etimologiyasi turkiycha “ilon” so‘ziga fonetik va leksik jihatdan
yaqginligi ochib berilgan;

0°‘zbek adabiyotida ilon va ajdarho obrazlari kelib chiqgish tarixi bir-biriga
bog‘ligligi, ko‘p hollarda ikki obraz negizida bir xil tushuncha yotganligi va
ularning ilohiylashtirilgan idrokli mavjudot sifatida garalganligi dalillangan;

ajdarho obrazining o‘zbek folklori, “Alpomish” dostonidagi talginlari bilan
Buyuk ipak yo‘li boshida turgan Xitoy mifologiyasi longlari va Ipak yo‘lini
nihoyalagan Yevropa xalglarining gadimgi va nodir adabiy yodgorligi “Beovulf”
eposidagi drakonlari giyoslanib, ajdarho obrazlarining vaqgt, matn, individuallik
nuqtai nazardan sayyor evolyusion jarayonlari ochib berilgan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

tadgigotning tahliliy materiali hamda chigarilgan ilmiy xulosalar kelgusida
[jtimoiy-gumanitar yo‘nalishdagi ilmiy izlanishlar uchun yordamchi manba bo‘lib
xizmat gilishi, undan Buyuk ipak yo‘li xalglari, shuningdek, o‘zbek adabiyoti
tarixi, folklori va mifologiyasi bo‘yicha ilmiy tadqiqotlar yaratish uchun
foydalanish imkoniyatlari aniglangan;

Buyuk ipak yo‘li atrofida joylashgan xalglar doimiy ravishda bir-birlari bilan
o‘zaro konstruktiv tarzda alogada bo‘lib kelinganligi ajdarho obrazining xalgaro
migratsiyasi va evolyutsiyasi misolida asoslangan;

Tadgiqot gadimgi Xitoy, Turon,Yaqin Sharq va Yevropa xalglari o‘rtasidagi
ma’naviy sohalardagi bog‘liglik va uzviylikka oydinlik Kiritadi, madaniy
migratsiyaning yo‘nalishlarini aniglangan;

adabiyot sohasida ma’lum bir mifologik timsolni, jumladan, ajdarho
obrazining turli qo‘shni xalqlardagi variantlarini qiyosiy o‘rganish insoniyat tarixi
va badily so‘z evolyutsiyasiga oid muhim xulosalarga kelish imkonini berishi
dalillangan;
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Ipak yo‘li aspektida ajdarho obrazining o‘zbek folklori va adabiyotidagi
talginlari masalasini alohida o‘rganish bu obrazga oid bir yoglama garashlarga
barham berishi, uning ma’lum bir falsafiy-g‘oyaviy ta’sir natijasidagi
deformatsiyalarga uchrashi jarayoni ochib berilgan.

Tadgiqot natijalarining ishonchliligi Buyuk ipak yo‘lini qayta tiklash
bo‘yicha amalga oshirilayotgan bir gator mintagaviy hamda xalgaro loyihalarga,
adabiyotshunoslikning so‘nggi ilmiy yutuglari va ishonchli manbalarga
tayanilganligi, muammoning aniq qo‘yilganligi, xulosalarning giyosiy, tavsiflash,
tizimli yondashuv kabi tahlil usullari orgali chigarilganligi, olingan natijalarning
jahon adabiyotshunosligi  va folklorshunosligining eng so‘nggi ilmiy
konsepsiyalari asosida o‘rganilganligi bilan izohlanadi.

Tadgiqotning ilmiy va amaliy ahamiyati. Tadgigot natijalarining ilmiy
ahamiyati mumtoz adabiyot, folklor va mifologiyaning janr imkoniyatlari,
mifologik obrazlar, xususan, ajdarho obrazining evolyutsiyasi va poetik
xususiyatlarini o‘rganish bo‘yicha muhim manba ekanligi bilan izohlanadi.

Tadqiqotning amaliy ahamiyati undagi xulosalardan “O°‘zbek adabiyoti
tarixi”, “O‘zbek xalq og‘zaki 1jodi”, “O‘zbek mifologiyasi” kabi mutaxassislik va
tanlov fanlarini o‘qitishda, oliy o‘quv yurtlari uchun o‘quv va uslubiy qo‘llanmalar
yaratish, ularni takomillashtirishda foydalanish mumkinligi bilan belgilanadi.

Tadgigot natijalarining joriy qilinishi. Buyuk ipak yo‘li aspektida o‘zbek
adabiyotida ajdarho obrazi talginlari bilan bog‘liq izlanish olib borish asosida:

ajdarho obrazining o‘zbek folklori, “Alpomish” dostonidagi talginlari bilan
Buyuk ipak yo‘li boshida turgan Xitoy mifologiyasi longlari va Ipak yo‘lini
nihoyalagan Yevropa xalqlarining qadimgi va nodir adabiy yodgorligi “Beovulf”
eposidagi drakonlari giyoslanib, ajdarho obrazlarining vagt, matn, individuallik
nuqtai nazardan sayyor evolyusion jarayonlari talginlariga oid chigarilgan ilmiy
xulosalardan O‘zZRFA QQB Qoragalpoq gumanitar fanlar ilmiy-tadqgiqot institutida
2017-2020-yillarda bajarilgan FA-F1-O05-ragamli “Qoraqalpoq folklorshunosligi
va adabiyotshunosligini tadqiq etish” mavzusidagi fundamental loyihasini amalga
oshirishda foydalanilgan (O‘zR FA Qoragalpog‘iston bo‘limining 2024-yil 2-
fevraldagi 132/1-son ma’lumotnomasi). Natijada xalq og‘zaki ijodida ajdarho
obrazining kelib chiqish tarixi, rivojlanish bosqichlari, folklori ijodida tutgan o‘rni,
ijobiy va salbiy obraz sifatida gavdalanishi kabi jihatlari asoslanishiga erishilgan;

ajdarho so‘zining etimologiyasi qadimgi dariy tiliga taallugli bo‘lganligi,
“long” (Xitoy ajdarhosi) so‘zining etimologiyasi turkiycha “ilon” so‘ziga fonetik
va leksikologik jihatdan juda vyaqinligi, ajdarho haqgidagi dastlabki yozma
ma’lumotlar Qadimgi Misr bitiklari va shumer-bobil xalglari dostonlarida
keltirilganligi va bir xalqda ijobiy talgin gilingan boshga bir xalg mifologiyasida
salbiy talqin etilgan ajdarho obrazi to‘g‘risidagi ilmiy xulosalar va materiallar
Davlat ilmiy-texnik dasturi doirasidagi 2021-2023-yillarda bajarilgan PZ-
2020042022 — Turkiy tillarning lingvodidaktik elektron platformasini yaratish
loyihasini bajarishda foydalanilgan (Alisher Navoiy nomidagi Toshkent davlat
o‘zbek tili va adabiyoti universitetining 2024-yil 8-apreldagi 04/1-902-son
ma’lumotnomasi). Natijada qadimgi dunyo sahnida “Buyuk ipak yo‘li”
tushunchasi insoniyat tarixidagi eng yorqgin fenomenlardan biriga aylanishi, Buyuk

9



ipak yo‘lida joylashgan xalglar adabiyoti va mifologiyasidagi sehrli-fantastik
timsollar madaniy-ma’rifiy g‘oyalar migratsiyalari sababli o‘ziga X0s jihatlarga ega
bo‘lib borgan va dominant mifologik obrazlarga aylana borganligi haqidagi
ma’lumotlarning kengayishiga erishilgan;

qadimgi o‘zbek folklorida ajdarho timsoli asosan yaxshilik, kuch-qudrat
ramzi bo‘lib kelganligi, yunon mifologiyasi, islom dini va fors madaniyati ta’sirida
obraz modernizatsiyaga uchraganligi va salbiy ma’no kasb eta boshlaganligi
haqida O‘zbekiston Yozuvchilar uyushmasi Samarqand viloyat hududiy bo‘linmasi
qoshidagi “Sadoqat” ijodiy to‘garagi yosh ijodkorlariga ma’ruzalar gilingan
(O‘zbekiston  Yozuvchilar uyushmasining 2022-yil  15-maydagi 57-son
ma’lumotnomasi). Natijada ijodiy to‘garak mashgulotlarining ilmiy-ommabopligi
ta’minlagan va yangi manbalar bilan boyitilgan;

o‘zbek adabiyotida ilon va ajdarho obrazlari kelib chigish tarixi bir-biriga
bog‘ligligi, ko‘p hollarda ikki obraz negizida bir xil tushuncha yotganligi va
ularning ilohiylashtirilgan idrokli mavjudot sifatida garalganligi hagida erishilgan
natijalardan O‘zbekiston milliy teleradiokompaniyasi tomonidan 2024-yil yanvar
oyl davomida efirga uzatilgan “Assalom Samargand” va “Uchqun” teleko‘rsatuv
ssenariylarini shakllantirishda foydalanilgan (Samargand viloyati
teleradiokompaniyasining 2024-yil 26-apreldagi 01-07/81-son ma’lumotnomasi).
Natijada Shargiy Osiyo (xitoy, koreys, yapon) xalglari tomonidan ulug‘langan
ajdarholarga, slavyan, Yevropa va fors xalglari tomonidan salbiy obraz sifatida
qaralganligi, ajdarho obrazi turkiy xalglar mifologiyasida ikki xil o‘rin
egallaganligi, u ba’zi ertak va miflarda salbiy qahramon sifatida namoyon bo‘lsa,
ba’zi folklor na’munalarida qahramonga yordam beruvchi ijobiy kuch sifatida
ko‘ringanligi haqida ma’lumotlar berib o‘tilgan.

Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 3 ta
xalgaro va 8 ta respublika ilmiy-amaliy anjumanlarida gilingan ma’ruzalarda va
xalgaro saytlarda jamoatchilik muhokamasidan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinishi. Dissertatsiya mavzusi bo‘yicha jami
15 ta ilmiy magola nashr etilgan, jumladan, O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining doktorlik dissertatsiyalari asosiy ilmiy natijalarini
chop etish tavsiya etilgan ilmiy nashrlarda 8 ta maqola, shulardan, xorijiy
jurnallarda 1 ta magola chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya tarkibi kirish, uch bob,
xulosa, foydalanilgan adabiyotlar ro‘yxatidan tashkil topgan. Dissertatsiyaning
umumiy hajmi lotin yozuvida 156 sahifadan (ilova bilan 176 sahifa) iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning Kirish qgismida mavzuning dolzarbligi va zarurati,
muammoning o‘rganilganlik darajasi, tadqiqotning maqsadi, vazifalari, obyekti,
predmeti, fan va texnologiyalar rivojining ustuvor yo‘nalishlariga mosligi,
tadqiqotning ilmiy yangiligi, amaliy natijalari, ishonchliligi, nazariy va amaliy
ahamiyati, amaliyotga joriy etilishi, aprobatsiyasi, €’lon qilingan ishlar va tadqiqot
tuzilishi o‘rganilgan.
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Dissertatsiyaning “Ajdarho obrazining takomilida Buyuk ipak yo‘lidagi
tarixiy jarayonlar o‘rni” deb nomlangan birinchi bobida Buyuk ipak yo‘lining
ajdarho obrazi genezisi va evolutsiyasidagi o‘rnini belgilashga e’tibor garatilgan.
Bobning dastlabki bo‘limi “Buyuk ipak yo‘li — eng yorgin madaniy alogalar
fenomeni  sifatida” deb nomlangan bo‘lib, unda Ipak yo‘lining yaratilishi,
harakati, vujudga kelgan dastlabki badiiy alogalar migratsiyasi va bunga sabab
bo‘lgan tarixiy shaxs va omillar haqida so‘z boradi.

Qadimgi dunyo sahnida “Buyuk ipak yo‘li” tushunchasi insoniyat tarixidagi
eng yorgin fenomenlardan biriga aylandi. Bu ulkan magistralda joylashgan xalglar
adabiyoti va mifologiyasidagi sehrli-fantastik timsollar madaniy-ma’rifiy g‘oyalar
migratsiyalari sababli dominant mifologik obrazlarga aylana borgan, buning yorgin
misoli - ajdarho obrazi.

Buyuk ipak yo‘li sababli gqadimgi Xitoyda ot kulti mugaddaslashgan.
Farg‘onadan Xitoyga kirib borgan ot obrazi ajdarho obrazi bilan uyg‘unlashgan va
ularni bir-birlariga o‘xshatishga harakatlar boshlangan. Xitoy tilidagi longma (long
#E "ajdar" va ma B "ot") ximera-maxlugni anglatgan.

Xan sulolasi davri (mil.ol. 206— mil. 220 y.y.) allomasi Van Fu shunday
ma’lumot bergan edi: "Odamlar ajdarho ko‘rinishinining boshini otniki va dumini
ilonniki qilib tasvirlashgan™*. Xitoy ajdarho-oti haqgida “Ijing” asariga yozilgan
sharhda xabar keltiriladi®®. “Samarqandning oltin shaftolilari” asarini yozgan
Edvard Shafer xitoy mifologiyasidagi ot-ajdarho obraziga to‘xtalib, shunday deydi:
“Asotirda keltirilishicha, ot ajdarhoning qarindoshi bo‘lib, suvning sirli kuchlari
bilan bog‘ligq. Darhaqiqat, nisbatan gadimgi rivoyatga asoslansak, Hindistondan
mugaddas kitoblarni keltirgan aslzoda Syuangszang tulpori kabi ajoyib otlar
ajdarholarning avatarlari bo‘lgan, qadimgi davrlarda esa xitoyliklar yirik otlarni
shunchaki “ajdarholar” deb atashgan™®.

Qadimgi turkiy xalqlar orasida ot totemi alohida ahamiyatga ega bo‘lgan.
Dostonlarda G‘irot, Boychibor, “Manas”da Oqula,“Maaday Qora” dostonida
Karish Quloq kabi ot obrazlariga katta e’tibor garatilishi gqadimgi totemistik
garashlar natijasidir. Agar “Alpomish” dostonidagi alp va nazarkarda ot
Boychiborga ahamiyat bersak, uning ayrim harakatlarida ajdarhoning belgilari va
vajohatini ko ‘rish mumkin.

O‘zbeklar orasida suvda yashaydigan g‘aroyib ot haqidagi tushunchalar
qadimgi davrlardan mavjud bo‘lgan. Jumladan, “Go‘ro‘g‘lining tug‘ilishi”
dostonida Go‘ro‘g‘lining jangovar oti G‘irotning ajdodi suv tulpori sifatida
keltiriladi*". Bu ot suv ayg‘iri bo‘lib, uning suvda yashashi, ganotli va qudratli
bo‘lishi ajdarho bilan garindosh ekanligidandir.

YVisser V., Willern M. Dragon in China and Japan. Introduction. Loren Koulman. Amsterdam — New York City:
1913. 2008. J. Miiller — Cosimo Classics (reprint). pp. 70/ ISBN 9781605204093. [OnexTpoHHBIH pecypc]:
https://en.wikipedia.org/wiki/Longma#cite_note-1 (Bpems obpamenus: 22.12.21.).

50“sha manba.

18Schafer, Edward H. The Golden Peaches of Samarkand, a Study of T'ang Exotics. p. 59. (Original text: Indeed, all
wonderful horses, such as the steed of the pious Hsiian-tsang which, in later legend, carried the sacred scriptures
from India, were avatars of dragons, and in antiquity the tallest horse owned by the Chinese were called simply
"dragons").

YByn6yn taponanapu. bemr Tommik. — Tomkent: ®an, 1973. Typrunuu Tom. — B. 547.
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Mifologik gibrid hayvonlar yoki ximeralar, shu jumladan, ajdaho-otlarning
turli ko‘rinishlari Buyuk ipak yo‘li xalglari madaniyatlarida bor bo‘lgan. Yunon
mifologiyasida gippokampus (“'dengiz yirtgich hayvon-oti*') degan ximera hayvon
bor bo‘lgan®®. Bobil mifologiyasida "ajdarho-ot" ma’buda Tiamatning unvonidir™.

Bobning ikkinchi bo‘limi “Ajdarho obrazi Buyuk ipak yo‘li miflari va
g‘oyalari talqinida®“ deb nomlanadi. E’tiborimizni tortgan jihat shundaki, gaysi
din haqida, uning o‘ziga xos xususiyati va mifologik personajlari haqida
gapirmaylik, ularning deyarli barchasida ajdarho va unga o‘xshash qudratli raqib
obrazi uchraydi.

O‘zbek mifologiyasida ajdarhoga o‘xshash ulkan ilon - yuho obrazi mavjud.
U go‘zal qgizga aylanib, dastlab uchragan erkakka erga tekkan va asta-sekin uning
gonini so‘rib olgan, ogibatda kuch-quvvatdan qolgan er vafot etgan. Yarim tunda
yuho chanqog‘ini qondirish uchun ulkan ilon ko‘rinishida suv havzasiga sudralib
borib, chanqog‘ini qondirgan, shu sababli uni fosh etish uchun unga tuzli yemaklar
yedirishgan. Yuhoning kindigi va qo‘Itiq botmasining bo‘Imasligi uning o‘ziga xos
belgilari sanalgan. Yuhoni faqat olovda yoqib o‘ldirish, kulidan esa ayrim
kasalliklarni tuzatishda foydalanish mumkin, deb tushunilgan.

Yunon mifologiyasida Meduza Gorgona degan yarim ilon ayol obrazi
mavjud bo‘lib, u nazari bilan erkaklarni toshga aylantirgan. Nasroniylikda ajdarho
obrazi alohida o‘rin egallaydi. U ayrim holatlarda maxluq sifatida tushunilsa,
boshga holatda ilonsifat iblis Leviafan deb talgin gilingan. Qadimiy Ahdda va
G‘arbiy semit — ugarit mifologiyasida ham yetti boshli qudratli Leviafan yoki
Latanu hagidagi mif mavjud.

Alisher Navoiy o‘zining “Hayrat ul-abror” asarida Leviafan haqidagi tasvirni
islom dini tushunchalari nugtayi nazaridan yanada rivojlantiradi. Imon sharhiga
bag‘ishlangan avvalgi maqolatda jahannam ustidan o‘tadigan Pulsirot ko‘prigi,
qiyomatda undan yurib o‘tadigan ayrim odamlarga qiyin, ayrimlariga oson bo‘lishi
mumkinligi, ko‘prik ostida esa jahannam mavjud bo‘lib, u yetti boshli dahshatli
ajdarhoga o‘xshashligi bayon gilingan:

Do‘zax o‘ti dudig‘a yo‘q intiho,

Xalq halokig‘a bo‘lur ajdaho.

Yetti boshi gunbadi davvordek,

Yetti og‘iz har birisi g‘ordek®.

Ibroniy dinlari hisoblangan yahudiylik, nasroniylik va islom dinlarida ilon
aslan salbiy obrazda namoyon bo‘lgan, biroq gohida uning ijobiy Xislatlari ham
keltirilgan. Odam Ato va Momo Havoning jannatdan quvilishi hagidagi rivoyatda
ilon fitna va yovuzlik ramzini ifoda etuvchi obrazda ko‘rinadi.

Islom ta’limotida Odam Ato va Momo Havoni gunoh gilishga undagan va
jannatdan quvilishiga sababchi bo‘lgan ilon iblisning bir ko‘rinishi hisoblangan.
Bu haqda Qur’onning “A’rof” surasida® ma’lumot keltirilgan. Shu tariga “A’rof”

8Michael C. "Chinese Dragon Names (PDF). Linguistics of the Tibeto-Burman Area. 13 (2): 87-189. - P. 154.ISBN
9781312265288.

YGerald M. Ancient Egypt, the Light of the World. Unwin. — P. 274.1SBN 9781312265288.

20 Alisher Navoiy. Hayrat ul-abror — Toshkent: Gafur G‘ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020.— B. 112.
2 A’rof-7 sura. [Elektron resurs]: https://www.musulmonlar.com (Murojaat sanasi: 29.05.2023)
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surasida ilon Allohga garshi ochigchasiga isyon giluvchi obraz sifatida talgin
qilingan. Shunday bo‘lsa-da, ilon islomda har doim ham yomonlik ramzi sifatida
namoyon bo‘lavermagan.

Qur’ondagi ,,Shuaro” surasidagi ilon obrazi bir qancha ramziy va majoziy
ma’nolarga ega. U bir vaqtning o‘zida yovuzlik va sehr (yolg‘on), ilohiy donolik
va bilim, shu bilan birga, Muso, fir’avn, Isroil xalqi va Misr xalqi hayotidagi yangi
davr boshlanishining ramziy va majoziy ma’nolarini ifodalagan.

Dissertatsiyaning ikkinchi bobi “O¢‘zbek adabiyotida ajdarho va uning
Ipak yo‘li adabiyotidagi transmissiyasi” deb nomlangan. Bobning birinchi
bo‘lim “O¢zbek folklorida va Buyuk ipak yo‘li mifologiyasida ajdarho timsoli”
deb atalgan bo‘lib, unda o‘zbek ertaklari, dostonlarida mavjud bo‘lgan ajdarho
timsoli Ipak yo‘li bo‘ylab joylashgan xalglar epik asarlaridagi ajdarho obrazi bilan
qiyosiy o‘rganiladi.

Dunyoning deyarli barcha xalglari mifologiyasidagi kabi ajdarho (drakon)
obrazi gadimgi turkiy xalglar mifologiyasida ham yetakchi o‘rinlardan birini
egallab kelgan. Qadimgi davrda turkiy xalglar orasida ajdarho kuch va qudrat
ramzi bo‘lib hisoblanishi bilan bir qatorda u salbiy gahramon sifatida ham
namoyon bo‘lgan. Kichik va Markaziy Osiyo, Shimoliy Kavkaz, G‘arbiy Sibir
xalglari mifologiyasida keng targalgan ajdarho obrazi turkiy tillarda turlicha
talaffuz etiladi (turklarda — ejderxa, o‘zbeklarda — ajdarho, turkmanlarda —
ajdarxa, qirg‘izlarda — aj[ws1]daar, Qozon tatarlari, boshqird va ozarbayjonlarda —
ajdaha, gozoglarda — ajdaha va aydagar, no‘g‘aylarda — azdaga). Bu barcha
nomlanishlarning talaffuzi, ayrim fonetik xususiyatlar e’tiborga olinmasa, deyarli
bir xil.

O‘zbek adabiyotida ajdarho yoki ulkan ilon (yilon) obrazlari badiiy ijodning
dastlabki namunalaridan boshlab uchraydi. Bunday asarlar sirasiga xalq og‘zaki
jjodi namunalari, Mahmud Koshg‘ariyning turkiy tillar haqidagi qomusiy asari
“Devonu lug‘otit-turk” (“Turkiy so‘zlar devoni” 1071-72 vy.y.), Nosiruddin
Burhonuddin o‘g‘li Rabg‘uziyning ,,Qissasi Rabg‘uziy” (1309-10) kabi asarlari
mansubdir.

“Alpomish” dostonida ajdarho baxshi tilida “aydahor” shaklida 37 marta
keltirilib, asosan, qudratni, ezgulikni aks ettiruvchi majoziy obrazni
anglatadi.“Alpomish” dostoni tahlilidan anglashiladiki, qadimgi o‘zbek eposida
ajdarho tilga olinganda u ertaklardagi kabi salbiy talgin gilinmaydi. U ezgulik,
kuch-qudrat timsoli sifatida keltiriladi. Ajdarho obrazi dostonda sof turkiy timsol,
mifologik totem, gahramon, qahramonni qo‘riglovchi, asrovchi, dushmanni yakson
giluvchi kuch, xoinlarni jazolovchi ulkan maxluq ko‘rinishini olgan. Demak,
badiiy asar ganchalik gadimgi bo‘lsa, ajdarho obrazi shunchalik ijobiy timsol
qiyofasida namoyon bo‘lgan.

Ajdarho obrazi dunyoning deyarli barcha xalglari mifologiyasida uchraydi.
Ushbu afsonaviy va qudratli mavjudotlarning gachonlardir yer yuzida yashaganligi
haqgida bugungi kunga gadar aniq ma’lumotlar mavjud emas, biroq gadimda ular
insoniyat tomonidan ma’budlar darajasigacha ko‘tarilgani sir emas. Albatta,
ajdarho faqatgina ma’lum bir xalglar qudratining ramzi bo‘lgan va o‘sha xalq bilan
urush holatidagi xalglar uchun ajdarho salbiy obraz bo‘lib qolgani ehtimoli yo‘q
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emas. Sharqiy Osiyo (xitoy, koreys, yapon) xalglari tomonidan ulug‘langan
ajdarholarga slavyan, Yevropa va fors xalglari tomonidan salbiy obraz sifatida
qaralgan. Ajdarho obrazi turkiy xalglar mifologiyasida ikki xil o‘rin egallagan. U
ba’zi ertak va miflarda salbiy qahramon sifatida namoyon bo‘lsa, ba’zi folklor
namunalarida qahramonga yordam beruvchi ijobiy kuch sifatida ko‘ringan.

Bobning ikkinchi bo‘lim “Ajdarho, long, drakon obrazlarining genezisi
va qiyosiy evolyutsiyasi” deb atalgan. Shaklan bir nechta hayvon xususiyatlarini,
shu jumladan, insonga Xxos agl-zakovatni o‘zida mujassam etgan ajdarho
obrazining vujudga kelishiga ehtimol turkiy xalglar uchun bir nechta yetakchi
jonivorlarni jamlash va undan idrokli donishmand obrazini shakllantirish istagi
sabab bo‘lgan bo‘lishi mumkin. Tarixiy manbalarda keltirilishicha, gadimiy
prototurkiy xalglar mifologiyasida uchraydigan ajdarho obrazi dastlab ezgulik va
yorug‘lik vakili, yaratuvchi sifatida ta’riflangan.

Ajdarhoning eng ko‘zga ko‘rinadigan ziddiyatli tomonlaridan biri shuki, u
gohida vahshiy yirtqich qiyofasida namoyon bo‘lsa, gohida odamlarga ko‘makchi
va ogko‘ngil mavjudot sifatida gavdalanadi.

1-jadval
Ajdarhoning turli xalqlar mifologiyalaridagi ko‘rinishlari:
Ne Ajdarhoning turi va nomi Qaysi xalg mifologiyasi vakili
. | Long Xitoy ajdarhosi

2. | Luu, Lus, Mo‘g ul mifologiyasi ajdarhosi

Abarga Mogoy
3. | Zmey Gorinich, Qadimgi rus ajdarhosi

Chudo-yudo
4. | Tannin, Tunannu G‘arbiy semit xalglari ajdarhosi
5. | Nidxegg, Fafnir, Yormungad, Midgardsorm | Skandinav xalglari ajdarholari
6. | Tifon, Ladon, Lerney Gidrasi, Piton Yunon mifologiyasi ajdarholari

Xitoy ajdarhosi odatda ganotli mavjudot shaklida tasvirlanib, samoga ganot
qoqib, bulut, yomg‘ir kabi tabiat hodisalariga hukmronlik gilgan. Qadimgi Xitoyda
olam yaratilishining besh o‘zagi haqidagi ta’limot paydo bo‘lgach, unga ko‘ra,
besh rangli ajdarlar: sinlong - yashil, chilong - gizil, xuanlong - sarig, baylong - oq
va syuanlong - qora ajdarlar hagidagi tushunchalar maydonga keldi.

Xitoy ajdarhosi longning genezisi va long so‘zining etimologiyasi haqida turli
fikr va garashlar mavjud. Bizningcha, barcha turkiy tillarda keng targalgan va
deyarli bir xil talaffuz qilinadigan “ilon” (turkcha — yilan, gozogcha — jilan,
o‘zbekcha — ilon va h.) so‘zining xitoycha “long” so‘ziga ham fonologik, ham
leksik jihatdan juda o‘xshashligini ko‘rish mumkin. Fikrimizcha, aynan o‘zbekcha
“iflon” so‘zi xitoycha “long” (ajdarho) so‘ziga asos bo‘lgan.

Ajdarho obrazlari Osiyo, Yevropa, hind, turkiy xalglar, semit, yapon, slavyan
va skandinav xalglari mifologiyalarida mavjud. Bo‘limda Yevropa xalqlari
madaniy hayotida, san’atida juda muhim o‘rin tutib kelgan “Beovulf’ dostoni
tadgiqot doirasiga tortilgan.

“Beovulf” — bosh gahramon nomi bilan ataladigan anglosaks yodgorligi
taxminan VIII asrda yozilgan. Ajdarho asarning asosiy mifologik obrazlaridan biri
sanaladi. Asar ikki bo‘limdan iborat bo‘lib, har ikkisi ham gahramonning ajdarho
yoki ajdarhosifat antropomorf mavjudotlar (Grendel va uning onasi) bilan kurashi
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haqgida hikoya qiladi. Bo‘limda “Beovulf” dostonidagi ajdarho (drakon) obrazi
orqali Buyuk ipak yo‘li bo‘ylab Xitoydan Markaziy Osiyo orqgali yo‘l olgan
ajdarho timsoli Yevropaga qanday o‘zgarishlar bilan yetib kelganligi tadqiq
gilindi.

Markaziy Osiyo xalqlari dostonlariga xos bo‘lgan yana bir holat — bu bosh
qahramonning va anti qahramonlarning tashqi ko‘rinishi, kuch-qudratining
tasvirlanishi hamdir. Odatda gahramonning kuchini tasvirlash uchun uning
dushmanlari - qudratli dev, ajdarho va shu kabi obrazlarga nisbatan grotesk badiiy
usuli qo‘llaniladi. Alpomish, Manas, Go‘ro‘g‘li, Gerakl, rus bahodirlari kabi
gahramonlar singari Beovulf ham qudratli jangchi sifatida tasvirlangan.

Dissertatsiyaning uchinchi bobi “O¢zbek adabiyotida ajdarho obrazi” deb
nomlangan bo‘lib, bobning birinchi bo‘lim “Qissasi Rabg‘uziy” asarida ajdarho
obrazi: milliy mentalitet va islom g‘oyalari uyg‘unlashuvi” tadgigiga
bag‘ishlangan.

Nosiruddin Burhonuddin o‘g‘li Rabg‘uziyning (13-asr oxiri - 14-asr boshlari)
72 qissadan iborat bo‘lgan “Qissasi Rabg‘uziy” asari mavzu doirasiga ko‘ra rang-
barangdir. Asarda ajdarho nazarda tutilgan yilon obrazi bir gancha joylarda
mavjud. Masalan, “Sifati al-arazina”, ya’ni “Yerning sifati” bo‘limida yer ostidagi
dahshatli ajdarholar shunday tasvirlanadi: To‘rtinchi qavat yerning oti Xarnadir.
Uning ichida jahannam ilonlari bor. Har bir ilonning og‘zida mingta tishi bor. Har
bir tishning kattaligi xurmo daraxtidek, har bir tishning ostida zahar bilan to‘la o‘n
sakkiz olma bor®. Yuqorida keltirganimizdek, garchi Rabg‘uziy sudralib yuruvchi
dahshatli maxlugni yilon (ilon) deb atasa-da, amalda ulkan va yovuz ajdarhoni
nazarda tutayotganligi ayon bo‘ladi. Bunday holni Burhonuddin Rabg‘uziyning
yurti bo‘lgan Xorazmning Rabot o‘g‘uz mavzeyida fors madaniyati va
adabiyotining ta’siri kam bo‘lganligi, shu sababli ham asarda fors tilida ko‘p
qo‘llanilgan ajdarho atamasi bu asarda ishlatilmagan degan mulohazaga keldik.
Asar ko‘proq islom dini tushunchalari va Qur’on oyatlari asosida yaratilgan.

Nosiruddin Rabg‘uziy asarida ilohiy, biroq yovuz, arslon kelbatli, bo‘ri suratli
Jablit va Tablit nomli ikki toifa maxluglarni Alloh yaratganligi, ularni ilon va
chayon dumli gilganligi, Jablit ilon dumini, Tablit esa chayon dumini jahannamga
tushurib, u yerni barcha ilon, chayonlar bilan to‘ldirganligini keltiradi. Rabg‘uziy
“Qissasi Rabg‘uziy” asarida islom ahkomlariga nisbatan ilonga bo‘lgan salbiy va
keskin munosabatni ancha yumshatgan, buni muallifning mahalliy xalgning ilon va
ajdarho bilan bog‘liq ijobiy munosabatlari aks etgan rivoyatlarni keltirishida
ko‘rish mumkin.

Nosiruddin Rabg‘uziy asarda ilonning yana bir ajdarho turi — sazan-ilon
hagida ahamiyatli rivoyatni keltiradi: “Qatig® un eshitdi. “Bu na turur?” teyu
so‘rdi. Aydilar: “Bu yerda bir sazan-yilon bor, tengizdin chigar. Oxshom
o‘g‘urinda kimni bo‘lsa yeyur”. Solih aydi:”Ani o‘ltursam bu xaloyiq manga ne
bergaylar?” Bu iki qarindosh ul shahar xalqinga aydilar: “Biragu kelib mundog’
so‘zlayurlar. Ani oltursa yarim molimizni anga bergaymiz”, tedilar. Solih qo‘pdi,
ikki rak’at namoz qildi taqi duo qildi. Ul yilon yorilib o‘ldi. Ular yarim mollarin

22Pa6rysuiit Hocupynaus Bypxonymmms. Kucacu Pa6rysuii. — T.: Esysun, 1990. — B.13.
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berdilar. Kelturub Solihg‘a berdi, Solih olmadi”?.
Nosiruddin Rabg‘uziy o‘z qgissasida ajdar-ilon obrazini asosan olti aspektda
talgin gilgan:

2-jadval
“Qissasi Rabg‘uziy” asarida ajdarho (yilon) obrazi talqinlari turlari
Yaxshi va
Ne yomon Tasvirlangan vogea
sifatlari
1. | ljobiy - Yilonning dastlab Momo Havo tomonidan aziz bilingani va keyinchalik
salbiy Momo Havo va Odam Atoning jannatdan quvilishiga sababchi bo‘lganlardan biri
sifatida talgin gilinishi.
2. | ljobiy Muso alayhissalom hassasi bo‘lib, so‘ngra ajdarhoga aylanishi va fir’avn
sehrgarlarini yengishi.
3. | ljobiy Nuh kemasining yorig‘ini tanasi bilan yopib, kemadagilarning joniga oro kirishi
va buning mukofotiga erishishdagi aldanishi.
4. | Salbiy Ertaklardagi kabi dahshatli maxlug giyofasida odamlarga ozor berishi va buning
uchun gahramon tomonidan jazolanishi.
5. | ljobiy Ka’baning qurilish joyini ko‘rsatishi.
6. | Salbiy Yusuf payg‘ambarni yemogqchi bo‘lishi.

Nosiruddin Burhonuddin Rabg‘uziy ilk marta sazan yoki sazan-yilon (llova
5.17-rasm.) obrazini o‘zbek mumtoz adabiyotiga olib kirgan va bu bilan qadimgi
turkiy xalglarning yana bir totemi bo‘lgan suv maxlugini ommaga tanishtirgan.

Qiziq tomoni shundaki, sazan balig‘ining vatani, turkiylar istigomat qilgan va
Xorazm hududiga qgaragan yerlar dengizi — Xazar (Kaspiy) dengizi bo‘lgan.
Ajdarhoning vatani hisoblangan Markaziy Osiyo hududidan bo‘lgan sazan
balig‘iga alohida e’tibor garatilgan. Qadim Turon yurti bekorga ajdarho vatani deb
sanalmagan. Qarshidagi “Qal’ayi Zahhoki moron”, hozirgi Turkmanistonning
Anau qo‘rg‘onining yonida Xuroson hukmdori Abul Qosim Bobur Bahodirxon
(1446-1457) tomonidan qurilgan va peshtogiga bir-biriga garab turgan ikki ajdarho
tasviri tushirilgan masjid, bino va joylar buni asoslaydi.

“Qissasi Rabg‘uziy” asarida muallif ajdarho obrazini diniy qarashlarga ko‘ra
sof salbiy ma’noda emas, balki milliy va mahalliy tushunchalar asosida uni ijobiy
mazmunda talgin giladi. Mifologik totem — ajdar-ilonni islom tushunchalari bilan
kelishtirgan holda yoritadi.

Bobning ikkinchi bo‘limi “Alisher Navoiy dostonlari va devonlarida
ajdarho obrazining tilsimlari va statistikasi” deb nomlangan.

Alisher Navoiyning barcha devonlari va dostonlarida ajdarho obrazi ko‘p
marta keltirilgan. "Xamsa" asarining birinchi dostoni bo‘lgan “Hayrat ul-abror”
asarida ajdarho obrazi 9 marta (5 marta ajdaho+4 marta ajdar atamalari bilan),
yilon obrazi 17 marta (mor obrazi 1 marta) keltirilgan. Asarning boshida
“Qur’on”dagi birinchi “Fotiha” surasining boshlang‘ich “Bismillohir rahmonir
rahim” jumlasining sharhi keltiriladi va shu sharhning to‘qqizinchi baytida ajdarho
nomi tilga olinadi:

Yo‘qgki, o‘shul rishtayi gavhar baho,

Ganji ilohiyg‘a erur ajdaho®,

% Pabrysuit Hocupyamus Bypxonymmmn. Kucacu Pa6rysuit. — T.: Ezysun, 1990. — B. 58.
#Alisher Navoiy. Hayrat ul-abror. — T.: G*afur G¢ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. — B. 4.
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Biz oldingi fasllarda Leviafan ajdarhosi haqida so‘z yuritgandik. Bibliya
(Injil)da keltirilgan ta’rif bo‘yicha u aynan ajdarho sifatida tushunilgan. O‘rta asr
rassomchilik san’atida odatda jahannam darvozalari Leviafanning og‘zi sifatida
tasvirlangan.  Alisher Navoiy o‘zining “Hayrat ul-abror” asarida Leviafan
hagidagi tasvirni islom dini tushunchalari nugtayi nazaridan yanada
rivojlantiradi®.

O‘n ikkinchi maqgolatda Alisher Navoiy galam va qalam ahli haqida so‘z
yuritar ekan, uni turli narsalarga o‘xshatib, navbatni ilon va ajdarhoga beradi. Uni
qalamni dastlab qo‘l-oyog‘i yashiringani sabab bir sahifadan ikkinchi sahifaga
chiroyli uchib o‘tadigan xushbo‘y va fusungar ilonga o‘xshatadi’®.

"Xamsa" asarining ikkinchi dostoni bo‘lgan “Farhod va Shirin”asarida
ajdarho bilan bog‘liq atamalar 70 marta (40 marta ajdaho+30 marta ajdar shaklida),
ilon esa 9 marta (1 marta mor shaklida) keltirilgan.

Dostonning X1X bobidan boshlab ajdarho obraziga murojaat boshlanadi va u
gahramon uchun maqgsadga erishtirishga garshi bo‘luvchi asosiy to‘siq vazifasini
bajaradi’’. XX| bobda Farhodning ajdarho vodiysiga borgani, uni tor-mor gilib,
ajdarho g‘oridan Afridun xazinasini topgani va barcha boylikni otasi va
qo‘shiniga sovg‘a qilgani bayon qilinadi. Bobning so‘ngida Farhod qattiq
yaralangan ajdarhoning ishini butkul yakunlash uchun o‘tkir qilichi bilan uning
boshini chopadi va magsadiga erishadi.

Alisher Navoiy “Layli va Majnun” asarining 9 joyida ajdaho (1 joyida ajdar)
va 2 joyida ilon atamasi qo‘llaniladi. Bunda shoir mifologik maxlugni turli, rang-
barang majoziy mazmunlarda keltiradi: ajdarhoni devonavor ishqqa (“savdoyi ishq
ajdahosi”), kunning o‘rniga keluvchi tunga (“Vah, ne kechakim, qaro baloyi, Kun
ganjini ko‘mgan ajdahoyi”’; “Kun ganjin iturub ajdaholar, Tun xayli kelib garo
balolar”,“Vah tun demakim qaro baloyi, Kun ganjini ko‘mgan ajdahoyi”), pishiq
ipga (“Alloh-alloh bu ne balodur, Kim rishtani derki ajdahodur”), Muso
alayhissalomning hassasiga (“Yo‘q, yo‘qgki, shubonliq ichra Muso, Ilgingda aso
ham ajdaroso”), oshig-ma’shuqaning orasiga tushuvchi raqib obraziga — bu yerda
Laylini nikohlab berishmoqchi bo‘lgan Ibni Salomga (“Kim, mayl etibon tumap
jafog‘a, Bergaylar ul oyni ajdahoga”), o‘lim farishtasiga (“Marg ajdari chun og‘iz
ochar keng, Yutmoqga shah-u gado erur teng”).

“Layli va Majnun” gahramonlik emas, balki ishq-muhabbat mavzuyida
bo‘lganligi sabab dostonda gahramonni kurashga, jangga undovchi sahnalar
uchramaydi. Asarda maxlugning nomi keltirilganda u majoziy ma’no kasb etadi.

Alisher Navoiy “Sab’ai sayyor” asarida ajdarho so‘zini 22 marta qalamga
olgan?®. Dastlab Muhammad payg‘ambarga bag‘ishlangan na’t bo‘limida
payg‘ambar nomida kelgan ikki “mim” harfini ikki ajdarhoga o‘xshatadi (“Yo iki
af’iyi muanbar de, Ganji zotingg‘a ikki ajdar de. Yo Muhammad hurufi chun
ochilib, Ikki mimi etaklari osilib), So‘z ta’rifiga bag‘ishlangan bobda galamni
xazina yaratayotgan ajdarhoga mengzaydi (“Xoma nolicha tobu ranj manga,

% Alisher Navoiy. Hayrat ul-abror. — T.: Gafur G‘ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. — B. 112.
% Alisher Navoiy. Hayrat ul-abror. — T.: Gafur G‘ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. — B. 247.
%’ Alisher Navoiy. Farhod va Shirin. — T.: G*afur G‘ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. — B. 94.
%8 Anmummep Hagowii. Cabban caiiép. MAT, 20 tommuk, 10-rom.—T: 1992, — 340 6.
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Ajdahodek xayoli ganj manga”), dostonning keyingi boblarida o‘rgimchak ipi
bilan ajdarhoni bog‘lashni (“Qilibon ankabut ipini kamand, Aylamak ajdaho aning
bila band”), yorning ajdarho kabi oshig‘i shohni ham gado kabi o‘ldira olishini
(“Mo‘r etar topsa ajdaho yanglig‘, Shohni zor etar gado yanglig®”) keltiradi.
Diloromning oshig‘i, ajdarho kabi bo‘lgan shoh Bahromni ishqning o‘zi qudratli
ajdarho kabi bir chumoli kabi ezib tashlaganini (“Menmudurmenki, chunki gildim
zo‘r, Ajdaho savlatimdin o‘ldi mo‘r. Emdi ishq ajdahosi zo‘r etti, Ajdahokush
tanimni mo‘r etti”’), ajdarhoni qudratli, biroq ziddiyatli va qutbli obraz ekanligini
garshilantirish usulida tasvirlab, uni balo, ranj va ganjlarga giyoslaydi (Olloh-
olloh, ne ajdahodur bu, Ajdaho demakim, balodur bu. Kim, kishi topsa ajdahodin
ranj, Ham topibdurlar ajdaho bila ganj”). “Sab’ai sayyor” dostonida keltirilgan
ajdarho obrazlarining asosiy qismi majoziy mazmun kasb etadi, birog ular
nihoyatda rang-barang ko‘rinishlarda va o‘xshatishlarda tasvirlanganki, bunday
kontrast tasvirlarni “Xamsa’ning boshqa dostonlarida uchratish mushkul.
Dostonda ajdarho bilan bog‘liq eng go‘zal tasvir ushbu baytda keltirilgan:

“Qilibon ankabut ipini kamand,

Aylamak ajdaho aning bila band”.

Ya’ni, Alisher Navoiy “Sab’ai sayyor” dostonini qanchalik qiyin va
mas’uliyatli ekanligini “o‘rgumchak ipi bilan ajdahoni band etish” ishiga qiyos
giladi.

Alisher Navoiy “Saddi Iskandariy” asarining 29 joyida ajdarho (23 marta
ajdaho va 6 marta ajdar deb keltirilgan), 11 marta ilon (3 marta mor) obraziga
murojaat gilgan. Gohida shoir ajdarho nomini tilga olmasa-da, lekin unga sha’ma
gilgan joylari bor. Jumladan, osmon sayyoralari hagida so‘z yuritganda Mirrix
(Mars) sayyorasini “Bahrom” deb ataydi. Mumtoz adabiyotda “Bahrom falak™
yoki Mirrix (Mars) sayyorasi “Osmon ajdahosi” deb atalgan®’.

Alisher Navoiy asarlarida ajdarho va ilon obrazlari statistikasi:

3-jadval
Ajdarho obrazining Alisher Navoiyning “Xamsa” asarida Keltirilishi

Ne | Dostonning nomi Ajdarho llon

1. | Hayrat ul - abror 9 marta (5 marta ajdaho+4 marta 17 marta (mor obrazi
ajdar atamalari bilan) 1 marta)

2. | Farhod va Shirin 70 marta (40 marta ajdaho+30 marta | 9 marta (1 marta mor
ajdar) shaklida)

3. | Layli va Majnun 9 joyida ajdaho (1 joyida ajdar) 2 marta

4. | Sab’ai sayyor 22 marta

5. | Saddi Iskandariy 29 marta (23 marta ajdaho va 6 marta | 11 marta (3 marta
ajdar) mor)

“Lison ut-tayr” dostonida keltirilishi

6. | Lison ut-tayr | 5 marta (1 marta ajdar) | 5 marta

Tarixiy asarlarida keltirilishi

7. | Tarixi anbiyo va hukamo | 7 marta 3 marta

8. | Tarixi muluki Ajam 1 marta (Zahhok binni Marodis) 1 marta

» Amummep Hapomit. Cammu Mckammapuii. —B.17 [Elektron resurs]: https://n.ziyouz.com/books/alisher_navoiy
asarlari/ (Murojaat sanasi: 23.04.2022). —B.17.
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XULOSA

Tadgigotimiz natijasida shunday xulosalarga kelindi:

1. Dunyo xalglari adabiyotida ajdarho obrazi boshga mifologik maxlug va
ximera obrazlari ichida eng mashhuri va keng targalganidir. Uning turli shakldagi
ko‘rinishlari gadimgi tarix va madaniyatga ega bo‘lgan xalglar mifologiyasida,
adabiyotida mavjud. Bu afsonaviy maxluqg Buyuk ipak yo‘lida joylashgan
xalglarining totemistik qarashlarida, folklori va adabiyotida gat’iylashgan,
obrazning versiyalari tizimlangan, xalg ongida qudratli maxlug qiyofasida
muhrlangan.

2. Buyuk ipak yo‘li bo‘ylab boshlangan moddiy-ma’naviy harakatlar,
madaniy alogalarning rivojlanishi mifologik sujet va obrazlarning bir hududdan
ikkinchi hududga ko‘chishga sabab bo‘lgan. Farg‘onadan Xitoyga keltirilgan
uchqur tulporlar asta-sekin ajdarho-otlar (Longma) obrazlarini paydo gilgan.
Ajdarho obrazining takomilida aynan Buyuk ipak yo‘lining ahamiyati tengsiz
bo‘lgan.

3. Ajdarho so‘zining etimologiyasi masalasida uning asosi fors yoki turkiy
tillarga tegishli ekanligi to‘g‘risidagi fikrlar o‘rganildi va natijada “ajdarho” so‘zi
forschadan olingan degan xulosaga kelindi. Ayrim olimlarning aza/aja
leksemalarining “yo‘ldan urmoq, yo‘ldan ozdirmoq” ma’nosida keluvchi turkiy
ozdirmog/azdirmoq fe’liga bog‘lanishi, gadimiy turkiy mifologiyada ijobiy obraz
sifatida talgin gilingan ajdarhoga nisbatan qo‘llanilishi mantigan to‘g‘ri emas.

4. Xitoy ajdarhosi long o‘rganilganda uning genezesi prototurkiy gadimiy
ajdarho obrazi bilan bevosita bog‘liq, degan xulosaga kelindi. Bundan tashqari,
“long” so‘zining fonetik va leksik xususiyatlari turkiy ilon so‘ziga juda yaginligi,
shu bilan birga, Xitoyning gadimgi longlari turkiy xalglar madaniyatida alohida
o‘rin tutgan shomonchilik, suv ayg‘irlari, ajdarho-ot hagidagi miflar bilan
alogadorligi ma’lum bo‘ldi.

5. Ajdarhoning eng ziddiyatli tomonlaridan biri — uning gohida salbiy, goh
ijobiy talgin qilinishi sabablari chuqur tahlil gilindi. Ajdarho obrazi asosan
Yevropa, slavyan, semit va fors mifologiyasida salbiy, gqadimgi turkiy, Xitoy,
Yaponiya, Koreya xalglari, shuningdek, Shimoliy Amerikaning hindu gabilalari
orasida ijobiy obrazda namoyon bo‘lishi aniglandi. Slavyan folkloridagi ajdarholar
insoniyatga koinot darajasida xavf solmagan, ular asosan garoqchi obraz sifatida
namoyon bo‘lgan.

6. Ilon va ajdarho obrazlari o‘rganilganda bu ikki mavjudotning genezisi bir
ekanligi aniglandi. Ko‘plab xalglar mifologiyasida ilon obrazi odatda ajdarho
obrazi bilan bir xil ma’noda keladi va bitta mavjudot nazarda tutiladi. Dunyoning
deyarli barcha dinlarida ilon yoki ajdarho obrazi muhim mifologik va ramziy
ma’no kasb etadi. U donishmandlik, bilim, yovuzlik, yaxshilik, hukmronlik kabi
turli aspektlarda namoyon bo‘lishi mumkin va bu obrazning ramziy ko‘rinishlari
xristianlik, yahudiylik va islom dinlarida ham o°z aksini topgan.

7. “Alpomish” dostonida ajdarho obrazi “aydahor” shaklida 37 marta tilga
olingan. Dostondagi ‘“aydahor” ertaklardagi va mumtoz o‘zbek adabiyotidagi
ajdarho timsolidan tubdan farq giladi va u asosan ezgulik tashuvchi ijobiy timsol
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sifatida gavdalanadi. “Alpomish” dostonida ajdarhoning yaxshilik kuchlari
tomonida bo‘lishi  dostonning ildizlari nihoyatda gadimgi davrlarga borib
yetishining isbotidir. Chunki qadimgi turkiy tasavvurlarga ko‘ra ajdarho va ilonlar
yaxshilik, donolik, mangulik ramzlari bo‘lishgan.

8. Ajdarho obrazining evolyutsiyasini aniglash magsadida Buyuk ipak yo‘li
boshida turgan Xitoy va yo‘lning oxiri bo‘lgan Yevropa madaniyatlaridagi ajdarho
obrazlari tizimli o‘rganildi. Xitoy mifologiyasidagi long va ximeralar, o‘zbek
mifologiyasidagi ajdarho va sazag‘an, Yevropa xalglarining mumtoz epik
yodgorligi “Beovulf” dostonidagi drakonlar giyoslandi. Ularning o‘ziga xos va
farqgli jihatlari aniglandi.

9. Nosiruddin Rabg‘uziyning “Qissasi Rabg‘uziy” qissasida ajdarho obrazi
39 marta “yilon” shaklida keltirilgan. Ajdar obrazi olti mazmunda talqin
qilinganligi aniq bo‘ldi: 1. Ilon Momo Havo va Odam Atoning jannatdan
quvilishiga sababchi sifatida. 2. Muso alayhissalom hassasi bo‘lib, so‘ngra ajdarga
aylanuvchi mo‘jiza sifatida. 3. Nuh kemasini suvga cho‘kishdan asrab qoluvchi
najotkor sifatida. 4. Ertaklardagi kabi odamlarga zarar yetkazuvchi dahshatli
maxluq qgiyofasida. 5. Ka’baning qurilish joyini ko‘rsatuvchi elchi sifatida. 6.
Yusuf payg‘ambarni yemoqchi bo‘lgan maxluq sifatida.

10. Alisher Navoiy ajdarho obrazini “Xamsa” asarida eng ko‘p marta
keltirgan. Jumladan, “Hayrat ul-abror” dostonida 9 marta ajdarho va 17 marta
ilon, “Farhod va Shirin” dostonida 70 marta ajdarho va 9 marta ilon, “Layli va
Majnun” dostonida 9 marta ajdarho va 2 marta ilon, “Sab’ayi sayyor” dostonida
22 marta ajdarho, “Saddi Iskandariy” dostonida 29 marta ajdarho va 11 marta
ilon obrazlariga murojaat gilingan. Shuningdek, shoir “Lison ut-tayr” dostonida 5
marta ajdarho va 5 marta ilon, tarixiy asarlari — “Tarixi muluki Ajam” asarida 1
marta ilon, “Tarixi anbiyo va hukamo” asarida esa 7 marta ajdarho va 3 marta
ilon obrazlarini keltirgan.

11. “Xazoyin ul — maoniy” asarining birinchi devoni bo‘lgan “G*‘aroyib us-
sig‘ar” devonida shoir ajdarho obraziga 7 marta, ilon obraziga esa 9 marta;
ikkinchi devoni ‘“Navodir ush-shabob” asarida ajdarho obraziga 17 marta, ilon
obraziga 6 marta; uchinchi devoni “Badoye’ ul-vasat” asarida ajdarho obraziga
10 marta, ilon obraziga 2 marta; “Xazoyin ul-maoniy” asarining to‘rtinchi,
“Favoyid ul-kibar” devonida ajdarho obraziga 6 marta, ilon obraziga 4 marta
murojaat gilgan.

12. Alisher Navoiy ajdarhoni “Xamsa” dostonlarida, asosan, o‘t sochuvchi,
insonlar uchun o‘ta zararli va dahshatli, og‘zi bilan jahannamni eslatuvchi,
xazinalarni qo‘riglovchi tarzida talqin gilgan bo‘lsa, she’riy devonlarida ajdarhoni
majoziy obraz sifatida ikki xil ifodalagan: 1) nafsning ramzi; 2) yorning sochi yoki
zulfi timsoli. E’tiborli jihati shundaki, Alisher Navoiy o‘zining “Tarixi anbiyo va
hukamo” va “Tarixi muluki Ajam” asarlarida ajdarho obrazini real, hayotda
mavjud bo‘lgan qudratli maxluq sifatida ham keltirgan: uning yashagan joyi, qay
tarzda o‘ldirilgani, yaxshi muomala qilinganda, insonga bo‘ysunishi haqida
xabarlar bergan.
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3awpTa QUCCEPTALMH COCTONTCS “PHg” M#L 2024 roma B ZLIE kacos  na
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BBEJIEHUE (anHoTaumus aucceprauuu 1oKkropa ¢punocodpuu (PhD))

AKTYaJIbHOCTh W BOCTPE0OOBAHHOCTH TeMbI auccepranuu. B mMupoBoi
JUTEpAType CEPhE3HOE BHUMAHUE YJeNseTcs oOpamieHUuI0 K MHU(GOIOTHYECKOMY
MNOHATHIO, 00pa3y WIH CIOXKETY, HMEIOUIEMY OIpeeiIeHHbIE JIOMUHAHTHBIC
XapaKTEPUCTHUKHU, U YEPE3 HETO ONPEICICHUIO KOPHEN HALIMOHAJIBHOW JINTEPATYPBHI.
Pa3BuTHE XyH0’KECTBEHHOI'O CJIOBA B MUPE BOOOpaXXEHHUS M PA3BETBJICHHUE 3TOTO
npolecca B BUJIE CTPAHCTBYIOIIMX OOpa3oB B JIUTEPAType OTIEIbHBIX HapOIOB
MO3BOJISIIOT HAOI0/IaTh, OMNPEACNATh W JelaTh OKOHYATEIbHBIE BBIBOABI 00
ABOJIIOLIMH CIO’KETOB HAllMOHAJIBHOM JIMTEpaTypbl. B MUpPOBON nuTEpaType reHesuc
oOpa3za JpakoHa, OJHOTO M3 XYJIOKECTBEHHBIX CHUMBOJIOB, €r0 3BOJIOLHUS B
MPOU3BEICHUAX HCKYCCTBAa, MOABEM HA YPOBEHb MOTHBA, €r0 BAXKHOE MECTO B
nutepatype HaponioB CpemaHell A3uM, a TakyKe OINpPEICICHUE ACIEKTOB MOHSTHUS
IpakoHa B (POJILKIOPHBIX 00pa3lax UMEET aKTyalbHOE 3HAUCHHE.

B mupoBoM nuTepaTypoBeACHHUM OCO00O€ BHUMAHUE YACISIETCS H3YUYEHHUIO
JUTEpaTypbl HApOJOB CTPaH, pacroiokeHHbIX Ha Bemnkom IllenkoBom myTtu. B
HUX TIPOBOJATCS HAy4YHbIE HCCIEOBaHUS MHQPOJIOTHMUECKUX KOHIEHIUH,
pacnpocTpaHEeHHBIX MHU(OJIOTHUYECKUX 00pa30B CEMENCTBA JPAKOHOB, U3MEHEHUS
Ha3BaHUs CUMBOJA B (DOJIBKIOPE pAa3HBIX HAPOJIOB, €ro BOIUIOMICHUS Kak
MOJIOKHUTENBHOTO WJIM OTPHUIATENBHOTO 00pa3a B MOATUYECKOM COJEPKaHUU, a
TakKe€ CO3JaHME HOBAaTOpCTBA B CTWIE XyJoXkHUKa. Takum oOpazom,
BO3HUKHOBEHHE OOpa3a JpakoHa Ha mpocTpanHcTBe oT Kutas no EBpombl, ero
MPUYUHBI, JBOJIIOIUSA, HUCTOPUYECKUE U UJCOJIOTUYECKUE KOPHU, UX POJb B
y30€KCKOM nuTeparype, 0cooeHHO B (oJibkiIope, MeTamopdosa oOpasa JIpakoHa,
omnpenesieHre ero GyHKIMU B MPUPOJIC KAaHPOB aKTyaJIbHO W SIBJISIETCS OJTHOM W3
3a/1a4 JJI1 COBPEMEHHOT0 JIMTEPATYPOBEICHHUS.

B nocnennue roasl B Halied cTpaHe OOJbIIOC BHUMAHHUE YACNSIETCS
Pa3BUTHIO KYJIbTYPHBIX CBS3€H, XYIOKECTBEHHOTO TBOPYECTBA, OCOOEHHO
(boNbKIOpHBIX XKaHpoB B pernoHax Bemumkoro I[llenkoBoro mytu. «Bemukwii
[IlenkoBBIN MyTh CIY>KUIT OOECIIEYEHUIO HE TOJIBKO TOPTOBBIX OTHOIICHUN MEXITY
peruoHaMu, HO ¥ UHGOPMAIIMOHHOTO OOMEHA MEXIy CTpaHaMU M KOHTUHEHTAMH,
CIY’KWJI BaXHBIM HMHCTPYMEHTOM B OCBOCHHM KYJBTYPHBIX ILIEHHOCTEH M TEM
CaMBbIM CO3/1aBaJI YCJIOBHS JIJIsi OOIEHUS MEXKy [IMBUITU3AIUSIMI.

[TosToMy M3ydyeHHE HAPOJHOIO TBOPYECTBA HAMPSIMYIO CBSI3aHO C Pa3BUTHEM
HAIIMOHAJIBHOW JIUTEpATypbl B PETMOHAX, KOTOpas SBISIETCA YaCThO KYJbTYPHOU
LIEHHOCTH, U WX OTHomeHueM. OmnpenesiieHue €ro 3HA4YCeHWsl B JIMTEparype Hu
KyJabType HapooB Benukoro IllenkoBoro myTH, u, TJIaBHBIM 00pa3oM, €ro MecTa B
y30€KCKOM IuTeparype u MU(OJIOTHUH, CYUTACTCS OJJHUM U3 HanboJee aKTyaJIbHBIX
BOIIPOCOB.

JlaHHOE MCCEPTALIMOHHOE MCCIEA0OBAHUE B ONPEACIICHHON CTENEHH CITYKHUT
BBINIOJIHEHUIO 33/1a4, HaMEueHHbIX B Ykas3ax u llocranoBnenusix Ilpesmmenra
Pecniyonuku V36ekucran: Yka3 [Ipesunenra PecyOonuku Y36ekucran ot 13 mas

3OMI/Ipe.I/IéeB II.: Wnak #ymu doppaxacujaa »oilialran Y36eKuCTOHra GapuyaHMHr KM3HKHIIH OPTHO GOpMOKIA.
[Elektron resurs]: URL https://sputniknews-uz.com/20170515/Ipak-yo’li-chorrahasida-joylashgan-5405263.html
(murojaat vaqti: 18.11.2021).
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2016 roma Ne VII-4797 «O co3ganun TalmKeHTCKOro rocynapCTBEHHOIO
YHUBEpPCUTETa y30€KCKOTO SI3bIKa U JIUTepaTypbl uMeHn Anuniepa HaBon», 3akoH
Pecniyonuku V36ekuctan ot 29 oktsa0ps 2019 roma Ne 3PY-576 «O nayke u
HAy4yHOU JesTenbHOCTH», YKa3 llpesugenta PecnyOnuku Y36ekuctan Ne VII-
4947 ot 7 denpans 2017 r. «O Crparerun AeMcTBUM MO AanbHEUIIEMY Pa3BUTHIO
Peciyonuku ~ Y30ekucran», IloctanoBnenune  Ilpesunmenta  PecnyOmnuku
V36ekuctan Nelll1-2789 ot 17 deBpans 2017 roga «O Mepax no ganbHeHmemy
COBEPILIEHCTBOBAHMIO JESITEIBHOCTH AKaJIEMUH HayK, OPTaHU3ALMH, YIPaBICHUIO
¥ (DMHAHCUPOBAHUIO HAYYHO-UCCIIEIOBATEIBCKON ACSITENbHOCTHY, PacniopsikeHue
Kabunera MunuctpoB PecriyOnuku Y36ekuctan ot 16 ¢espans 2018 roga Ne 124-
P «O mpoBeneHnun MEXIyHApOAHON KOH(PEPEHIIMU «AKTyalbHbIE BOMPOCHI
U3YYCHHUS U TOMyJsIpU3ali 332 pPyOeKOM y30EKCKOM KJIACCHUYECKOM U
COBPEMEHHOW JUTEpaTypbl», a TakKkKe B JPYrHUX HOPMATHUBHO-TIPABOBBIX
nokyMeHtax  PecnyOnmuku — Y30ekucraH,  Kacaroumxcs — JaHHOW — cdepbl
NESATEIBHOCTH.

CooTBercTBHE  JMCCEPTALMOHHOIO  MCCICAOBAHUS  NPHOPHUTETHBIM
HANIPABJICHUSIM PAa3BUTHHA HAYKM M TEXHOJIOTWil pecmyOuauku. Juccepranus
BBITIOJIHEHA B COOTBETCTBUM C MPHOPUTETHBIM HAIIPABICHHEM Pa3BUTHUSI HAYKHU U
TeXHOJOrui pecnybnuku «CouuanbHO-IIPABOBOE, YKOHOMHUYECKOE, KYJIBTYpPHOE,
JIYyXOBHO-00pa30BaTeIbHOE  Pa3BUTHE  HMH(OpPMALMOHHOIO  o0miecTBa U
JEMOKPaTUYECKOr0 TOCY1apCTBa, PA3BUTHE NHHOBALIMOHHON SKOHOMHUKMY.

Crenenp M3y4YeHHOCTH npeamera. Ha BO3HUKHOBEHHE U MUTpaLMIO oOpa3a
IpakoHa B KyJbType U JurTeparype HapoaoB IllenkoBoro mnyTu MNOBIUSAIN
paziuuHble  penuruu,  Guiocodpckue  BO33PEHHS] U TOTEMUCTHUECKHUE
npeacTaBieHus. B y30€KCKOM JHUTEpaTypOBEIEHUM TaK WM HHA4e BBIPAKEHA
CBsI3b C 00Opa3zom ajdarho B y30ekckoM donbkiope kak aydahor, B mepBbIX
o6pasiax MuchMEHHOI IuTepatyps - Yilon, B mpomnsseennsax Ammmepa Hapon®' -
ajdaho.

B 10 Bpewmsi, korga Y30ekucTtan ObUT Ha MOpore 00peTeHrs HE3aBUCUMOCTH, U
C MepuojJa HEe3aBUCUMOCTH B y30€KCKOU JuTeparype U (oJIbKIOpE YIENIsIOCh U
yaensiercsi oco00e BHHUMAHUE CIEUHUAIbHOMY M3YYEHHIO MH(POJIOTHYECKUX
obpazoB. B sto Bpemss M.Myponos u M.IllaitxoBa cobpanu u OmyOIMKOBAIH
y36exckue MuGbsl u erenas., a M.Jbxypace u Y.CaTTapoB OIyOIHKOBAIH
COOpHUK HApOJIHBIX TMpEJaHuM, JIereHA H CKa3aHHMii . M.[IxypaeB u3y4dui
VHHKaJIbHBIC aCIeKThl 00pa3a ApaKkoHa B jereHnax Bemmkoro IllemkoBoro myTu>.
B cBoux nabmoaenusx C.J[)kymaeBa MONbITAIaCh ONPEACIUTh T€HETHUYECKHE U

%1 Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 7-jild: Xamsa: Hayrat ul-abror. —T.: “Fan”, 1991. -422 b.;
Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 8-jild: Xamsa: Farhod va Shirin. —T.: “Fan”, 1991. . —-595
b.; Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 9. —jild: Xamsa: Layli va Majnun. —T.: “Fan”, 1992. —
377 b.; Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 10. —jild: Xamsa: Sab’ai sayyor. —T.: “Fan”, 1992.-
491 b.; Alisher Navoiy. Mukammal asarlar to‘plami. 20 jildlik. 11-jild: Xamsa: Saddi Iskandariy. . —T.: “Fan”, 1993.
.—127 b.; va boshg.

32ACOTI/IpJIap Ba puBosTiap. 1-kutob. Tyminad, nampra Taiiépnosumnap: M.Myponos, M.1llaiixoBa. . —TomkeHT:
Eru rBapaus, 1990. . —128 6. . ISBN: 5633004434, 97856330044 34.

$BoGonapnan Konran Hakiap: adCOHa, PUBOS, MPHM-CHPHM Ba XalK TAKBHMH (TYIUIab HAmIpra TaiéproBu,
cy30omm Ba n3oxyap myauudpu M. XKypaes, Y.Carropos). . — Tomkent: ®Pan, 1998. —.B.2.

%% Ipak yo’li afsonalari. Tuzuvchi: M.Jo’raev—T.:Fan,1993. 128 b.
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BHIOBBIC OCHOBBI CKa30K O JKHBOTHBIX . K./IMOMOB H3Yy4HJ HMHTEPIPETALNH
oGpasa BembMblT. JK.DIIOHKYNOB M3y4mI XYAOKECTBEHHbIC HHTEPIIPETALINHI
oOpa3a BeIMKaHa HAa yPOBHE HAyUYHBIX MCCIIEIOBAaHUI M 3alIUTHI KaHIUJATCKYIO
mucceprammio® . O.KaloMOB  OmyGNMKOBAN — KAHIMAATCKYIO  IUCCEPTALHMIO,
PACKPBIBAIOIIYI0 IPOMCXOXKJICHAE M XyIOXKECTBEHHOCTh obpaza den’s, [I.
daiizueBa MpoBeNa HCCIEIOBAHUE SIUYECKOM HHTEpIpeTanuu obpaza 3Meu-
z[paKOHa39 B y30€KCKOM (bonLKnopeA'O, J.Ypaesa u I.HazapoBa mnposenu
CpaBHHUTEIHLHOE UCCIIEJOBaHUE 00pa3a ApakoHa cper MU(OIOTHIECKHX 00pa3oB B
y30eKCKOi ¥ aHIIHiiCKON mmTepaType’ . A.AGIypaxMaHOB H3ydWI JIPEBHHMIA
Nepuosl y30€KCKOW JHUTEpaTypbl B HECKOJBKO 3TallOB M CHAENal BaXHbIE
HABITIOIEHHS O TEHE3HCe U YBOIIONNHI 00pa3a ApaKoHa .

OpHako MECTO, MHTEpIpETaIK, CBOCOOpa3re U pa3IuvHbIe CTOPOHBI 00pa3a
IpaKoHa B Y30€KCKOMW JIUTEpaType, BOSHUKIIEIO B KYJbTYPHBIX W JIMTEPATYPHBIX
OTHOLIEHUSAX HApOJOB CTPaH, PacloJioKeHHbIX Ha Benukom IllenkoBoM ImyTH, 110
CHUX IMOp HE HM3Y4YEHbl B MOHOTPapUUYECKOM IUIaHE KAaK KOMIUIEKCHBIH OOBEKT
uccienoBanus. IlosToMy wu3ydeHue poau oOpa3a JpakoHa B CHCTEME
MU(DOJIOTHUECKUX 00pa30B U €ro creunuuyecKux 0COOEHHOCTEN SBISIETCS OJHOU
U3 BaXXHBIX 3371a4, CTOSIIMX IIEPE] IUTEPATYPOBENCHUEM.

CBsi3p HCCII€I0BAaHUS € INUIAHOM HAY4YHO-HMCCJIEA0BATEIbCKHX pador
BBICIIEI0 y4eOHOro 3aBefieHHMs, B KOTOPOM BBINOJIHEHA Auccepranusa. Tema
JUCCEPTALIMM BBIMIOJIHEHA B COOTBETCTBUM C IUIAHOM HAyYHBIX HCCIEJOBaHUI
CamapkaH/JCKOro rocyaapcTBeHHoro ynuepcurera umenu [llapada Pammnosa B
paMKax HayyHbIX paboT mo Teme «Bompocsl TBopuecTBa Anminepa HaBou u
JUTEPATYPHOTO BIHUSIHUS.

Hean nceiaenoBanusi — ONpeAEIUTh PYHKIMIO CUMBOJIA IPAKOHA B KYJIbTYpe
HaposioB Benukoro IllenkoBoro myTu B y30€KCKOM (DOJIBKIOpPE M MUCbMEHHOU

* Kymaesa C.U. XaifBoHIap XaKHOard SpTaKIapHUHT T€HETHK acociapu Ba crernudukacu: dwuon. Qanmapu
HOM30u Jucc. aBroped. . — Tomkent, 1996. —42 b.

% Yimomon K. SnMorus — xxoxyrap o0pasu TaJIKUHUTa noup / Micinom mioup Ba  YHHHT  XaJIK
nossusicuia TyTraH YypHu. —Tomkent: ®an,1979.— B.77-88.

373HIOHKyJIOB XK.C. V36ex donpknopuna aeB 06pasHHHHT MHDOJOTHK acociapu Ba Oaaumii Tankupm: Puon.
(anapu HOM30,1¢ Jucc. aBroped. . —Tomkent, 1996.-44 b.

% Karomor O. V36ex (ompkiopraa napu obpasu (reHesucy Ba mostrkack): ®uiiost. (GpaHmapd HOM3OIH JIHCC.
aBToped. —TomkeHT, 1999. 52

%9 Ajdar tojik tilida echkiemar ma’nosini ham anglatadi:. Axzap 1) [pako — CyapamyBui MaBKygOTIap TYPYXH.
VYuunr 14 Typu 6op Ba Manaiizus sanrnukiapyu Ba JKanyounit Ocuéna (XUHIUCTOH) KYNIPOK yupaian (OpUrHHaI
MmatH: Axnap 1) [lpaco — sk rypyxu 4oHBapoHHM XazaHnaa. Axxnap 14 Hamyn nomra, Gemrap pap ranavasupad
Manaii Ba Ocuén Yany6it (XunmycToH) aydop meostHA). DHuukioneausy Mummun Tounk, Yunmu 1. A-ACOC —
Jyman6e: Cappemnakcusiu wiiMuu DHIuKIoneusu Mummn Toduk, 2012, - C. 203.

0 Daiisnea JI. V36ex (onbknopruaa wioH obpasu (reresucu Ba Gamumsri): Duiaon. (GaHmapn HOM3OMIH...HCC.
aBroped.— T., 2004.

! Urayeva D., Nazarova G. "Comparative analysis of mythological names and mythologisms in the English and
Uzbek literature,” Philology Matters: Vol. 2021: Iss. 1, Article 9. DOI: 10.36078/987654475. - P.17.

2" AbdurahmonovA.Turkiy adabiyotning gadimiy gatlamlari.Birinchi gism.[Elektron resurs]:URLhttp://kh-
davron.uz/kutubxona/jahon/turk/turkiy-adabiyotning-gadimiy-gatlamlari-birinchi-gism.html ~ (Murojaat ~ sanasi:
8.02.2019);AbdurahmonovA.Turkiy — adabiyotning gadimgi  davri.—Toshkent:Yangi asr avlodi, 2005.—
378b.;Abdurahmonov A. Turkiy xalqlar og‘zaki ijodi. —T.: 2004. — 420 b.; AoxypaxmonoB A. Typkuii xanknap
orzaku wxomn. —T.: 2004.— 420 6.; AomypaxmonoB A. Typkuil anaOMETHHHT KaauMuil Katinamuiapu. bermHun
kucM. [Elektron resurs]: URL http://kh-davron.uz/kutubxona/ uzbek/abdurashid-abdurahmonov-beshinchi-gism.html
(Murojaat sanasi: 9. 02. 2019).
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JUTEepaType, CPaBHUTH €ro ¢ 00pa3oM B 3noce HapoaoB Kuras u EBporibl, BEISIBUTH
€ro rapMOHUYHbIE, O0IIME U OTIUYUTENIbHbIE ACTIEKTHI.

3agaum uccJie10BaHNUA:

ONpENEINTh CUCTEMY W (DEHOMEH pa3BUTHsI UHTEPIPETAlMil, CBSI3aHHBIX C
JIPaKOHOM, B JOMHUHHUPYIOIIUX JMHUYECKUX CIOKETaX B KyJIbTYpE M JIUTEpaType
HapOJI0B CTPaH, PacloIOKEHHBIX Ha npoTshkeHnu Benukoro LllenkoBoro myTu;

000CHOBaHHE M3MEHEHHs MHdoaoruueckux oodpasos long, drakon u ajdarho
UCXOS M3 MeCTa CO3JaHMsI, MUTPALMOHHOTO HampaBieHUs, MHU(OIOTHIECKUX
0COOEHHOCTEH M MECTHBIX TEPPUTOPHUATHLHBIX BIUSHUML;

UCCIIeI0BaTh nmepeHoc odpasza ajdarho (apakona) U3 aUTEpaTypbl KUTAHCKUX,
TIOPKCKHX WM E€BPOIMEHCKUX HApOJOB B KYJIbTYypy APYTHUX HApOAOB, IMPOIECC
BO3BpAICHUS B YIYYIIEHHOM BHJE TMOCIE€ MEHTAJbHBIX W3MEHEHUH, J0Ka3aTh
CBOCOOpa3ne XapakTepoB TIEPCOHaXKEH MApakoHa, IOXO M ca3araHa B IIUKJIC
nacTaHoB « AnmomuIn u «l'oporimy», B y30€KCKOH JTUTEpaType;

PacKpbITh 00pa3bl JIpakOHA CO CPaBHUTEIBHOM M CTATUCTUYECKON TOYEK
3peHHs B JIPEBHMX HMCTOYHHKAX O KuTaiickoMm napakone (long), BeiawkoMm smoce
eBporeickux HapoJ10B «beoBynbd», a Takxke B «Kuccacu Padry3u» Hacupynauna
Palry3u, nacrane «Xamca» 1 IMBaHOB U3 «Xa30UH yJlI-MaoHn» Amnuiiepa Hapowu.

B kauvecTtBe o0oO0bekTa uUcCCAeI0BaHMSA ObUIM BBIOpPAHBI HMCTOYHUKH,
CBSA3aHHBIE C KyJbTypHO-(priiocopckumu Bo33peHusmu Bemukoro IllenkoBoro
nyTH, (QOJIBKIOPOM, MHUQOJIOrHel W JUTEpaTypod y30€KCKOro, KHTAMCKOro
HapoJOB U HapoaoB EBpombl, gactan «Anmomumy, «Ckazanue o PaOrysm»
Hacupyanuna PaOry3u, nactanel, OuWBaHbI M HWCTOPUYECKHE TPOU3BEICHUS
Anuiepa Hasowu.

IIpenmeroM wucciieqoBaHus  SIBISIETCS UW3ydeHHE o0Opas3a  JpakoHa,
MOSIBUBIIETOCS B KyJIbType HapoaoB Bemmxoro IlenkoBoro myTH, B y30€KCKOM
JUTEepaType, ero cBoeoOpa3us U 3TANOB Pa3BUTHSL.

MeTtoabl HCCJIeOBAHMS. B HCCIIE0BAaHUU VCTIOJIb30BAHBI
COITOCTABUTEIIbHBIN, KYJIbTYPHO-UCTOPUYECKUM, OMUCATENBHBIA METOAbI, METOJ
CUCTEMHOTO TIOAXO0/a, JUTEpPaTypHOTO aHaldu3a TEKCTa M CPaBHUTEIBHO-
TUIIOJIOTUYECKUN METO/.

HayuyHasi HOBU3HA UCCJIEIOBAHMS 3aKTIOYACTCS B CIEIYIOIIEM:

OCHOBaH Ha TOM, YTO B JIpEBHEM y30€KCKOM (POJILKJIIOpE 00pa3 ApakoHa ObLI
CUMBOJIOM 100pa M BIAcTH, MOJ BJIMSHHEM Tpedeckoirl Mudonoruu, uciama u
NEPCUIICKON KyIbTypbl 00pa3 MOJCPHHM3HPOBAICS M Hadal MpHOOpETaTh
HEraTUBHOE 3HAYCHHE;

sTHMOJIOTHsL cioBa ajdarho (npakoH) cBsi3aHa C APEBHUM S3bIKOM JlapH, a
sTUMOIIOTHs cioBa “Long” doHeTnyeckn M JEKCUYECKH OJM3Ka K TIOPKCKOMY
cioBy “ilon” (3mes);

JI0Ka3aHO, YTO MCTOpHs MpoucxoxmeHus obpasos ilon (3mes) u ajdarho
(npakoH) B y30€KCKOU JIUTEepaType CBsI3aHA OJIMH C APYTUM, U BO MHOTHX CIIyJasix
o0a o0Opa3a OCHOBAaHBI Ha OJHOW M TOM K€ KOHIICTIIMM U PACCMATPUBAIOTCSA Kak
000’KeCTBJICHHBIE Pa3yMHbIE CYIIIECTBA;

MPOBEJEHO CpaBHEHHWE HHTEpHpeTanuil o0paza japakoHa B Y30€KCKOM
donpkiope, B mactaHe «Ammomuny ¢ apakoHamu (long) mudonoruun Kuras,
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Haxojdamerocs B Hadaie Bemukoro IllenkoBoro myTw M JApakoHaMu 31oca
«beoBynb(]» — APEBHETO U PEIKOro JIUTEPATYpHOTO MaMsITHUKA HapoAoB EBporibl,
3aBepmiaroniei [11enKoBbIi MyTh, U PACKPBITHl CTPAHCTBYIOIIUE BOJIIOIIMOHHbBIE
poLecchl HM300pa)KeHUH JAPAaKOHOB C TOUYKH 3pEHUS BPEMEHHU, TEKCTa W
UHIVNBUYaJIbHOCTH.

IIpakTH4yeckue pe3ybTaThl HCCJIET0BAHUSA 3aKIIIOUAIOTCS B CIIEIYIOLIEM:

AHAIUTUYECKUI MaTepuall HMCCIEOBAaHUS U ClIeJTaHHbIE HAay4YHbIE BBIBObI
MOCIyXaT B JaJbHEUIIEM BCIIOMOTATEeIbHBIM HCTOYHHUKOM JUISI HAYYHBIX
WCCJIEIOBAHUI B COLIMAJIBHO-TYMaHUTApPHOM HAIlpaBJIE€HUU M CO3JaHUS HA €ro
OCHOBE Hay4HbIX HCCIEJ0OBaHUM 0 Hapojax Bemukoro IlenkoBoro myTtu, a Takxe
BO3MOKHOCTH HCIIOJIb30BaHUSI MPHU NPOBEICHUHU MCCIECIOBAHUA MO HUCTOPUHU
y30€KCKOM TUTepatypsl, PoIbKIOopa U MU(OIOTHH;

Ha MpUMEPEe MEXKIYHApPOAHOW MHIrpalMd M 3BOJIOLMH 00pa3a JpakoHa
OCHOBaH TOT (aKT, 4YTO HApPOJABl CTpPaH, PACIOJOXKEHHBIX BOKpyr Bemnkoro
[IlenkoBOro MyTH, MOCTOSTHHO HAXOJUJINCh B KOHTAKTE JAPYT C IPYTOM Ha B3aWMO-
KOHCTPYKTHUBHON OCHOBE;

UCCJICIOBAHUE BBISBUJIO CBSI3b M IMPEEMCTBEHHOCTh MEXIY JIPEBHUMHU
Hapojnamu Kuras, Typana, bimxknero Bocroka u EBponbl B yxoBHOU cdepe, u
oTpe/ieIeHbl HAIIPaBJICHUS KyIbTYPHON MUTpaIUK;

JI0Ka3aHO, YTO CPABHUTEIILHOE U3YUYEHHE TOTO WJIM UHOTO MU(DOIOTUUECKOTrO
CUMBOJIa B OOJIaCTH JIMTEPATypbl, B TOM YHCIIE BApPUAHTOB 00Opa3a JIpakoHa y
Pa3HBIX COCEIHUX HApOJOB, MO3BOJSET MPUNTH K BAXKHBIM BBIBOJIAM 00 HMCTOPUU
YeJIOBEUECTBA U IBOJIIOLIMHU XY05KECTBEHHOTO CJIOBA;

OTZIEJIbHOE HCCIIEIOBAHUE BOIIPOCA HHTEpIpeTalMu olpa3a JpakoHa B
y30eKCcKOM (OJBKIIOpPE M JIUTEpaType B aclekTe Bemukoro mIeNaKOBOro IMyTH
MO3BOJIMJIO YCTPAHUTh OJHOOOKHE MpEACTaBiICHUS 00 3TOM 00pasze, BBISBUIO
mporiecc  ero gedopManmmu B pe3ynbTaTe  ONpEASiICHHOTO  (UiIocodcKo-
UJEOJIOTHYECKOTO BO3ACHCTBUS.

JloCTOBEPHOCTh  Pe3yJIbTATOB  HCCJEAOBAHUSI OCHOBaHA Ha  psje
PErMOHANBHBIX M MEXIYHApPOJHBIX IPOCKTOB IO BOCCTAHOBJICHHUIO Bemmkoro
[IlenkoBOro myTH, HOBEHIIMX HAYYHBIX JAOCTHIKEHUSAX JIUTEPATYpOBEACHUS H
JIOCTOBEPHBIX HMCTOYHUKAX, MpoOJeMa YETKO OMNpenesieHa, BBHIBOABI MOTYUYEHBI C
MOCPEJICTBOM TaKMX METOJIOB aHaln3a, KaK CPaBHUTENIbHBIN, OMUCATENbHBIA WU
CUCTEMHBIN MOAXOJ, OOBACHSACTCS TE€M, YTO TOJYYCHHBIE PE3YJbTAaThl U3yUdaHCh
Ha OCHOBE HOBEHIIMX HAay4yHbIX KOHIENIMK MHUPOBOM JIUTEPATypbl U
(ONBKIOPUCTUKH.

Hayuynass u mnpakruyeckasi 3HAYMMOCTh HccienoBaHusi. Hayuynas
3HAYUMOCTh PE3YJIbTATOB MCCIEIOBAHUS OOBIACHIETCS TEM, UYTO OHM SBIISIOTCS
BOKHBIM HCTOYHHKOM JUTISI M3YYCHHS JKAHPOBBIX BO3MOYKHOCTEH KIIACCHYCCKOMN
auTeparypsl, GonbpkiIopa U MUGOIOTHH, MU(POTOTUYECKHX 00pa30B, B YACTHOCTH,
HBOJTIOIIUHU U TIO3TUYECKUX OCOOEHHOCTEH 00pa3a JapaKkoHa.

[IpakTrueckas 3HaYUMOCTh UCCIICIOBAHUS 3aKII0YAETCS B €r0 BBHIBOJAX MPHU
MPEMNOIaBaHUM  CTIEIUATLHOCTE W (paKyJIbTATUBHBIX TPEIMETOB, TAaKUX Kak
«Ucropus y30€KCKON JTUTEPATYpbI», «Y30€KCKOE YCTHOE HAPOJIHOE HCKYCCTBOY,
«Y30ekckass Mu(OIOTHS», OMPEESIETCS BOSMOKHOCTBIO MCIIOIB30BAHUS UX MPHU
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CO37IaHUU W COBEPIICHCTBOBAHUU Y4€OHO-METOJAMUYECKUX MOCOOWMM I BBICIIIUX
y4eOHBIX 3aBEJICHUM.

BHeapenue pe3yabTaroB HcciaeaoBaHus. Ha ocHOBe wucciieqoBaHui,
CBSA3aHHBIX C MHTepIpeTanuell o0pa3a ApakoHa B Y30€KCKOM JUTEparype B
acnekte Bemukoro llenkoBoro nytu:

BBIBOJIBI O TPOBEICHHOM CpPAaBHEHMM HHTEpIIpeTaluu o0Opasza JpakoHa B
y30eKkckoM (oJIbKIIOpE, B AacTaHe «AumoMuIn ¢ apakoHamu (long) mudonoruu
Kwuras, naxomsimerocss B Hauane Bennkoro [llenkoBoro mytu u ApakOHamu 3I0ca
«beoBynb(» — APEeBHETO M PEIKOTO JIMTEPATYPHOTO MaMITHHKA Hapoa0B EBporrsl,
3aBepmaromier LllenKkoBbI MyTh, U PACKPBITBl CTPAHCTBYIOIINE IBOJIIOLMOHHBIC
MPOIECChl M300pakKE€HUW JPAKOHOB C TOYKM 3pPEHUSI BPEMEHH, TEKCTa U
WHIUBUTYAIbHOCTH OBUIM HMCIIOJB30BAaHBI TPH peanu3anuv (PpyHIaMEeHTaIbHOTO
npoekta GA-O1-0O05-Ne «ccnenoBanrne KapakalmakCKou (DONBKIOPUCTUKH U
IUTEepaTypoBeAcHUs», BbioiaHeHHOTO B 2017-2020 romax B Kapakanmakckom
HAy4HO-UCCJIEI0BATEILCKOM MHCTUTYTE T'YMaHMTApHBIX Hayk Kapakanmakckoro
orneneHusi Axagemuu Hayk PecnyOmuku Y30exkuctan (cmpaBka Nel32/2
Kapakanmakckoro Hay4yHO-HCCIIEIOBATEIBCKOTO MHCTUTYTa T'yMaHUTApHBIX HAYK
Kapakanmakckoro otnenenusi Axagemun Hayk PecnyOnumku Y30ekucrtan oT 2
deBpans 2024 rona). B pesynbprate 000CHOBaHa UCTOPHUS BOSHUKHOBEHHUS 00pasa
JpakoHa B (DOIBKIIOpE, ITAIBI €r0 Pa3BUTHS, POJIb €r0 B (POJBKIOPE, ACMIEKTHI €T0
BOIUIOLLEHHUS KaK MOJIOKUTEIBHOT0, TAK U OTPULIATEIILHOTO 00pa3a;

sTEMOJIOTHs ciioBa 3jdarho oTHOCHUTCS K IpeBHEMY SI3BIKY JapH, STHMOJIOTHS
cinoBa “long” (KkuTalCKHil IPAaKOH) B aCTEKTe (DOHETUKH U JIEKCUKOJIOTHH OJIM3Ka K
TIOPKCKOMY CIJIOBY “ilon”, mepBble MHUCBMEHHBIC CBEACHUS O npakoHe — ajdarho
HaiieHbl B Haanucsax JlpeBHero Erunrta m B AacTaHax MIyMEpPCKO- BaBUJIOHCKUX
HaApOJIOB, M HAy4YHBIC BHIBO/IBI U MaTepuaibl 00 oOpa3se ajdarho, nmpeacraBieHHOM B
MU]OJIOTUM  OJHOTO HapoJa B TMOJOXKUTEILHOM AacleKTe W HEraTUBHO
UHTEPIPETUPYEMOM B MHU(DOJIOTHUU JIPYroro Hapoja ObUIM HCIOJIB30BaHbl MpPU
peanu3anuu  mpoekta  PZ-2020042022-Co3nanue  JTUHTBOAMIAKTHYECKOM
AIIEKTPOHHOM TIIAT(POPMBI TIOPKCKUX SI3BIKOB, BbIMOJHEHHOTO B 2021-2023 romax
B pamkax ['ocynapcTBEHHON Hay4yHO-TEXHUUYECKOW mporpammbl (cripaBka Ne 04/1-
902 TamkeHTCKOTO TOCYIapCTBEHHOTO YHUBEPCUTETA Y30EKCKOro s3blKa U
mutepatypsl uMm. Anumepa HaBou ot 8 ampens 2024 roma). B pesynbrarte
koHuenusa «Bemukuit IllenkoBbId myTh» CcTaja OJHUM W3 CaMbIX SPKHUX
(heHOMEHOB B UCTOPUH YEJIOBEUECTBA, MAaTrMUECKU-(PaHTACTUUECKON CUMBOJIUKOMN B
auTepatype W MHUGOJOTUM HApOJOB CTpaH, paCMOJOXKEHHBIX Ha Benukom
[lenkoBoM nytH. Jloporn uMenn CBOM OCOOEHHOCTH, Oyiarojaps MHUTPALMH
KYJBTYPHO-TIPOCBETUTEILCKUX UJEH ObLIO JTOCTUTHYTO paciiupeHue nHdopmanuu
0 TOM, YTO ITOT 00pa3 cTaja JOMUHUPYIOITUM MU(POJIOTHIECKUM 00pa3om;

B JpeBHEM y30ekckoM (oisbkiiope oOpa3 ajdarho Obu1 mpenmyliecTBEHHO
CUMBOJIOM J00pa W BJIACTH, TOJ BIUSHUEM TPEUYECKOr MHUQOJIOTUM, UCIamMa |
MEePCUICKON KyJIbTypbl 00pa3 ObUT MOABEPTHYT MOJIEPHU3ANMM U CTajl
npuoOpeTaTh HETAaTUBHOE 3HAYEHWE, OTH BBIBOJLI OBLUIM HCIOJIB30BAHBI B
MPOYMTAHHBIX JIEKIMSIX Ha 3aHATHUSAX TBOPYECKOTO Kpyxkka ‘“‘Sadoqat” mnpu
Camapkanackom obmactHoM otaeneHnu Coro3a mucarteneil Y30ekucTana (CripaBka
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Ne 57 Coroza nucareneir Y30ekuctana ot 15 mas 2022 roma). B pesynbprarte
HAy4YHO-TIOMYJISIpHAsT JIESITENIbHOCTh TBOPYECKOTO KpyKKa Oblga oOecrieueHa u
oOoraiiieHa HOBBIMU UCTOYHUKAMH.

BBIBOJIBI O TOM, YTO B Y30EKCKOW JUTEpaType HMCTOPHUS MPOUCXOKIACHUS
ob6pazoB ilon u ajdarho - 3mMem u JapakoHa CBsi3aHa JAPYr C JPYyroM, BO MHOTHUX
ciydyasix o0a oOpa3a OCHOBaHBI Ha OJHOM HM TOW K€ KOHIENIHH WU
paccMaTpuBalOTCsl  Kak  OOOXECTBJICHHBIE  pa3yMHbIE  CyIIeCTBa, ObUIH
UCII0JIb30BaHbl HanmoHaIbHON TeNnepainoOKOMITaHuEN Y30€KuCTaHa MpU CO3JaHUuU
crieHapueB Tenenporpamm “Assalom Samarqand” u “Uchqun”, Beimeamux B 3¢pup
B suBape 2024 roma (cmpaBka Ne 01-07/81 Camapkaniackoil o6macTHON
TenepaguokoMianuu ot 26 anpens 2024 rona). B pesynbrare uccineaoBaHus JaHa
uHpOpMalKsA, YTO JpakoHBI, MpociaBiIsieMble HapogamMu Bocrtounoil Asum
(kuTaiiiiamu, Kopeuiiamu, SMOHIIAMHM) KaK MOJIOKUTEIbHBIA 00pa3, y CIaBSIHCKUX,
€BPONECUCKUX M NEPCUACKUX HAPOAOB PaCCMATPUBAIOTCS KAK OTPULIATEIIBHBIN
oOpa3, B MuGOJOrMM TIOPKCKUX HApoOAOB o00pa3 JpakOHa MMEET JBE
MHTEPIIPETALIMU: B HEKOTOPBIX CKa3Kkax W MHU(ax OH SBISETCS OTPULIATEIIHLHBIM
NEPCOHAXXEM, @ B HEKOTOPBIX (POJBKIOPHBIX MpUMEpax cooO0IIaercs, 4Tro OH
paccMaTpUBaAETCS KAK MOJIOKUTENIbHASI CHJIA, IIOMOTAIOIIas TEPOIO.

Anpodanus pe3yibTaTOB HCCJIeI0BaHNA. Pe3ynbTaThl nccieqoBaHUs ObLIH
IpEJICTaBICHbl B JOKIaZaX M OOCYXIEHbl Ha 3-X MEXAYHapOAHbIX M §-MHU
pecnyOJUMKAHCKUX  HAYYHO-TIPAKTHYECKMX  KOH(EepeHUMsX, a TakkKe Ha
MEKTYHAPOIHBIX CAWTaX.

Iyoankanust pe3yJbTaToB MccjaegoBaHusi. Becero no teme aucceprauuu
onyOnuKoBaHO 15 HayuyHBIX cTarei, B TOM 4YuUCJIe 8 cTaTed OIMmyOJIMKOBaHbI B
Hay4HbIX M3JaHUAX, pekomeHnoBaHHbIX BAK PecnyOnuku VY30ekucran x
myOJIMKAIMM OCHOBHBIX HAayYHBIX PE3YyJbTAaTOB JOKTOPCKUX AMCCEPTALUNA, U3 HUX
1 craTeit onmyOIMKOBaHBI B 3apYOEKHBIX KypHaIax.

Crpykrypa m o0bem amccepramum. Juccepranusi COCTOMT M3 BBEIACHUS,
TpeX IjaB, 3aKJIIOUEHUS M CHHUCKA HUCIOJIb30BAHHOM nuTepaTypbl. O0muil 06beM
nuccepramnuu coctasisieT 156 ctpanwir (176 cTpaHuI] ¢ MPUITOKEHUEM).

OCHOBHOE COJEPXAHUE JUCCEPTALIUUA

Bo BBomgHOUW wacTM wuccineoBaHUST OOOCHOBAaHBI  aKTyaIbHOCTH U
BOCTPEOOBAHHOCTh TEMBI, JJAHO OMHUCAHUE 1M UCCIeNOBaHUs, 3a1a4, 00bEKTa U
MPEIMETA, €r0 COOTBETCTBUA NMPUOPUTETHBIM HAMPABICHUSIM pPa3BUTUS HAYKU U
TEXHOJIOTUM pecnyOJuKH, AaHO OMHCAaHWE HAyYHOW HOBHU3HBI MCCIICIOBAHUS U
MPAKTUYECKUX PE3YyJIbTATOB, IOCTOBEPHOCTH MCCIEAOBAHUS, PACKPBITA HAyYHAS U
MPAKTAYECKAasi 3HAYUMOCTh  IMOJYYEHHBIX  PpE3yJIbTATOB, MPEIACTABICHA
nHpopmalrusi O BHEAPEHUU PE3yJIbTATOB HCCIEIOBAHUS, OIMYyOJIMKOBAHHBIX
paboTax u CTPYKType AUcCCepTaIiu.

IlepBas 1imaBa pucceprauuu 1o0Ja Ha3BaHueM «Poub HcTOpHYECKHUX
npoueccoB Ha Besnkom IllenxkoBoM myT B pa3BuUTHM 00pa3a JAPaKOHa»
MOCBSAIIEHA ompenesieHno Mecta Bemnkoro IllenkoBoro mytu B TIE€HE3HWCE H
ABOTIOITMHU 00pasa npakoHa. [lepBas yacth rinaBel HazBaHa «Beaukuii eaxkoBbii
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NyTh KaKk (peHOMeH caMbIX SIPKHX KYJbTYPHBIX CBfi3eiD», TJIe IaHO ONMUCAHUE
co3ganusi lllenkoBOro myTH, €ro HABWXKEHHS, MHUIpallMd TEPBbIX BO3HUKIIUX
XYJI0’)KECTBEHHBIX CBSI3€il, U CIOCOOCTBOBABIIIUX 3TOMY UCTOPUYECKUX JTUYHOCTEH
1 (haKTOPOB.

Ha apene apeBHero mupa koHuenmus «Benwkoro mienkoBoro myTu» craja
OJIHUM U3 CaMbIX SPKUX (PEHOMEHOB B HCTOpPUHU uejoBedecTBa. BommeOHo-
(daHTacTUYECKUE TIEPCOHAXXKM B  JUTEpaType M MHUQOJIOTHMH  HApOJIOB,
PACIIONOKEHHBIX HAa OJTOM OTPOMHOM MAarucTpaigd, CTadd JOMHHUPYIOIIUMU
MU(DOIOTHUECKUMHU oOpazamu onmaromaps MUTpAIUU KYJIbTYPHO-
MIPOCBETUTENBCKUX UACH, SPKUM MPUMEPOM KOTOPBIX SBJSIETCS 00pa3 JpaKkoHa.

bnarogaps BenukoMy mieakoBOMY MyTH KyJIbT KOHSI CTall CBSIIEHHBIM B
npesHeM Kwurtae. M300paxkenune koHs, npumenmee B Kwutait n3 @eprassl,
COYETANIOCh ¢ M300paKeHWEM JpaKkoHa, MPEANPUHUMAIUCH MOMBITKA CAENaTh UX
OXOKMMH ApyT Ha apyra. Cnoso longma na xuraiickom siseike (long BE “ajdar”
ma B “ot”) o3nauao cymiecTBo-xumepa.

Ban @y (Van Fu), yuensiii auHactiun Xaub (206 1. 10 H. 3. — 220 1. H. 3.), qai
cnenyromyro uHpopmanuo: "Odamlar ajdarho ko‘rinishinining boshini otniki va
dumini ilonniki qilib tasvirlashgan™®. (JIroqu ormceiBany BHEmIHMIT B JpaKoHa
KaK HMMEIOIEro TOJIOBY KOHS M XBOCT 3MeH). B KOMMeHTapuu, HalMCaHHOM K
npousBegeHuto “Ijing” (Mu3uH), npuBenEeHbl CBEAEHUS O KUTAHCKOM ApaKoHe-
xoue™. Dupapx Iadep, aBrop mpomsseneHus «30moThie mepcukn CaMapkangay,
oOpaiasch K o0pa3y KOHs-[pakOoHa B KuTailckoi Mmudosoruu, rosoput: «Ilo
OpelaHuio, JIOMaah SBIAETCA POACTBEHHMKOM JpakoHA H CBsA3aHa C
TaWHCTBEHHBIMU CHUJIaMU BOJABL. B camoM fiene, ncxois u3 OTHOCUTENBHO JpPEBHEH
JIETeHIbI, TAaKU€ BEJIMKOJICTIHbIE KOHM, KaK KOHb OyiaropogHoro Syuangszang
(Iyancan), KoTOpbId TpUBE3 CBSAIIEHHbIE KHUTH u3 WHauu, ObutM aBaTapamu
JIpakoHOB. B npeBHHME BpeMeHa KHUTaMIlbl Ha3bIBalu OOJBIIMX KOHEW MPOCTO
«apaxoHamm» - “ajdarholar”®.

VY ApeBHETIOPKCKUX HApOJOB TOTEM KOHS MMen ocoboe 3HadeHue. bosbiioe
BHUMaHHE YJAEJICHO TakuM oOpa3am Kkons, kak [‘mpor, boitunbop, Oxyna B
«Manace», Kapum Kynok B pmacrane «Maanmaii Kapa», koTOpbie SBISIOTCSA
pe3yNbTaTOM JPEBHUX TOTEMUCTHYECKMX Bo33peHuid. Ecam wMbl  oOpatum
BHMMaHHE Ha OOraThbIpCKOTO M MpociaBisieMoro koHs boitunbOopa B nacraHe
«ANTIOMHIID», TO B HEKOTOPHIX €ro JCHCTBUSIX MOXKHO YBHJETh TPU3HAKU H
HAPYXKHOCTh JPaKOHa.

VY y30eK0B mpeAcTaBieHNuEe O CTPAHHOM KOHE, JKUBYIIEM B BOJIE, CYIIECTBYET
c npeBHuX BpeMeH. Hampumep, B nactane «Poxxnenue ['oporymnm» mpenok 60eBoro

“Visser V., Willern M. Dragon in China and Japan. Introduction. Loren Koulman. Amsterdam — New York City:
1913. 2008. J. Miiller — Cosimo Classics (reprint). pp. 70/ ISBN 9781605204093. [DnexrpoHHsiii pecypc]:
https://en.wikipedia.org/wiki/Longma#cite_note-1 (BpemsoOpamenus: 22.12.21.).

“0*sha manba.

“Schafer, Edward H. The Golden Peaches of Samarkand, a Study of T'ang Exotics. p. 59. (Original matn: Indeed,
all wonderful horses, such as the steed of the pious Hsiian-tsang which, in later legend, carried the sacred scriptures
from India, were avatars of dragons, and in antiquity the tallest horse owned by the Chinese were called simply
"dragons").
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KOoHs ['oporim I'mpoT ynommHaercss Kak BOASTHON KOHB. ITOT KOHb — BOJSHO!
&KepeOell, U TO, YTO OH JKHUBET B BOJE, KPbUIAT U CUJIEH, OOBSICHIETCA TEM, YTO OH
ABJISIETCS] POACTBEHHUKOM JPAKOHA.

B kynbrypax Haponos IllenkoBoro myTu CymiecTBOBaJIM pa3iuyuHbIe (HOPMBI
MU(POJIOTUYECKUX THOPUIHBIX KUBOTHBIX, UJIM XUMEpP, B TOM YHCIIE JPakoHOB. B
rpedecko MH(OJIOrMM CYLIECTBOBAJIO JKMBOTHOE-XMMEpa IIOJI Ha3BaHHEM
TUITOKAMITYC  («MOpPCKOE 4y/OBHINE-KOHB»)''. B  BaBHJIOHCKOH MH(OIOrHH
«IPAKOH-KOHB» — THTYI 6oruau Tramar™

Bropas yacte rmaBbel HaspiBaeTcsi «(QO0pa3 apakoHa B HHTepHpeTANNU
mudos u npeacrasiaenuil Beiaukoro IllenxkoBoro myrw». AcCnekr, KOTOpPBIM
IIPUBJIEK HAIlle BHUMAHME, 3aKIFOYAECTCA B TOM, YTO HE3aBUCUMO OT TOTO, Kakas
penurusi, ee 0COOEHHOCTH U MU(POJIOTUUECKHE IEPCOHAXKHU, TIOYTH BCE OHU UMEIOT
o0pa3 IpakoHa ¥ M0JJ00HOTO €My MOTYIIIECTBEHHOTO MPOTUBHUKA.

B y306ekckoil mMugonorun ectb o0pa3 10X0, OTPOMHOM 3MEH, MOXOKEH Ha
npakoHa. OHa NpeBpaTWIach B KPAaCUBYIO JIEBYLIKY, BBIIUIA 3aMy’K 3a IIEPBOTO
BCTPEYHOI'0 MY)KUHMHY U IIOCTEIIEHHO BBICOCHIBAJIA €TI0 KPOBb, U B PE3YJbTATE
oOeccHIIeHHbIN My ckoHuaics. [locpean Houn, yTOOBI YTONUTH KAXKIY, HOXO B
BHUJIE OTPOMHOM 3M€H IPUIOI3AI K BOJOEMY M YTOJAN XKaXAy, MO3TOMY €ro
HAKOPMMJIM COJIEHOW muIIei, yToObl pa3zo0siauntb. OTCYTCTBHE IMYHNOBHHBI U
NOJMBIIIEK Yy IOXO CYUTAJIUCh €ro  OTIUYMUTEIbHBIMU  OCOOCHHOCTSMHU.
[Toapa3ymeBanock, 4TO F0XO MOYKHO YOUTH TOJIBKO YEPE3 COMOKEHHE €ro B OTHE, a
€ro Impax MO>KHO KCIIOJIb30BaTh ISl JICUEHUSI HEKOTOPBIX 00JIE3HEN.

B rpeueckoit mudonornun Meaysza I'oprona — >keHIIMHA-TIOIy3MEsl, CBOUM
B3IJIIIOM OOpaiaBiiasg My>XUYMH B KaMmeHb. (OOpa3 [pakoHa 3aHMMaeT B
XpUCTUAHCTBE 0c000€ MeCTO. B 0JHUX cyyasx moJ HUM IMOHUMAIOT CYIIECTBO, B
APYTUX ClIydasx TPAaKTYIOT Kak 3Meenono0oHoro aemoHa Jlesumagana. B Berxom
3aBere 1 B 3anaIHOCEMUTCKON U YyTapuUTCKOM MU(OJIOTUH CYIIECTBYET TaKkKe MU}
0 cemuriaBom mory4dem JleBuadane win Jlatany.

Amumep HaBou B cBoeMm mpouwsBeneHuu «Xaupar yi-abpop» jganee
pazBuBaeT oOpa3 JleBumadaHa ¢ TOYKM 3pEHUS HCIAMCKHX KOHIenmuii. B
IPEABbIAYLIENH CTaThe, MOCBALICHHON KOMMEHTapHI0 O BEpe, YIOMHHAJIOCh, YTO
Moct Ilynbcupor, nepecekaromuii ana, MoxkeT ObITh B CymaHBIM JICHH TPYACH IS
OJIHUX JIIOJIEH U JIETOK JUIs IPYTHX, @ I10J MOCTOM HaXOAUTCSA al, €ro ONUCHIBAKOT
KaK IMOXO0KET0 Ha y>KACHOTO CEMUIJIABOTO IPAKOHA:

Do‘zax o‘ti dudig‘a yo‘q intiho,

Xalq halokig‘a bo‘lur ajdaho.

Yetti boshi gunbadi davvordek,

Yetti og‘iz har birisi g‘ordek®.

B nynansme, XpucTHaHCTBE U UCIaMe, KOTOPBIE CYUTAIOTCS aBPAAMUYECKUMU
peNUTUsIMH, 3Mesl U3HAYaJIbHO M300pakajiach B HETaTUBHOM o0Opase, HO MHOTA

“®Byn6yn raponanapu. Beur rommuk. — Toukent: Pan, 1973, Typrusun Tom. — B. 547,

“"Michael C. "Chinese Dragon Names"(PDF). Linguistics of the Tibeto-Burman Area. 13 (2): 87-189. — P.
154.1SBN 9781312265288.

“®Gerald M. Ancient Egypt, the Light of the World. Unwin. — P. 274.1SBN 9781312265288.

“ Alisher Navoiy. Hayrat ul-abror./ Toshkent: G*afur G‘ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. —B. 112.
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NPE/ICTAaBSUINCh W €€ TOJOKUTENbHbIE KadecTBa. B mpeganumu 00 u3rHaHUU
Anama (Odam Ato) u Xaesel (MOmMo Havo) u3 past 3Mest BeICTyIaeT Kak o0pas,
NPECTABIISIFOIINI CHMBOJI 3ar0BOpa | 3J1a.

B ydenunn mciama 3mes, KoTopas 3acTaBwia Ajama U XaBBY COTPEIINTh, 32
9TO OHW OBUIM W3THAHBI W3 pas, CUMTAIACh OJHUM W3 MPOSBICHUHN IbIBOJIA.
Undopmarmst 06 stom naHa B cype Kopara «Apad»>’. Takum 06pasoM, B cype
«Apad» 3Mes TpakTyeTcs Kak 00pa3, OTKPBITO BOccTamui mpotuB bora. Tem He
MeHee, 3Mesl He BCeTrJa BBICTyIala B HciaMe Kak cuMBod 31a. O0pa3 3Meu B cype
«lyapo» Kopana wumeeT HECKOJbKO CHMBOJHMYECKUX M MeTa(pOpHUECKUX
3HaueHud. OJHOBPEMEHHO OHO OJHUUETBOPSJIO 370 U Marui  (JI0Xb),
O0XKECTBEHHYI0O MYJpPOCTh U 3HaHHE, U B TO K€ BpPEMS CHMBOJHYECKOE H
MeTtadoprudecKkoe 3HAUCHUE Haudajga HOBOM d3moxu B u3HM Mowces, (apaoHa,
Hapoaa M3pannsa u Hapona Erunra.

Bropas riaBa auccepranuu Ha3biBaeTcs «JIpakoH B y30eKCKO# JUTepaType
U ero nepenaua B jgureparype llleaxoBoro myrm». [lepBas yacTe ryaBbl 1OJ
Ha3BaHueM «CHUMBOJI JpakoHa B Yy30ekckoMm (oJibkiope U MUGOIOrHUN
Besinkoro meakoBoro myTw» U3y4aercs B COMOCTaBICHUN ¢ 00pa3oM JpaKoHa.

Kak u B Mudosgoruu moyTd BceX HapoaoB MHpa, oopa3 ajdarho (mpakona)
3aHUMal B MU(OJOTUU JPEBHETIOPKCKUX HAPOJIOB OJHO M3 BEAyIIUX MecT. B
JPEBHOCTH JIPAKOH CUUTAJCA Y TIOPKCKUX HApOJIOB CHMBOJIOM CHJIBI U
MOTYIIIECTBA, HO HAPSIY C 3TUM OH pacCMaTPUBAJICS U KaK OTPUIATEILHBIN TepOH.
O6pa3 apakoHa, MIMPOKO pacHpoCTpaHEHHBIH B mMudojIoruu HapoaoB Masoil u
Cpenneit Azun, CeepHoro KaBkaza m 3amangnoit CuOupu, B TIOPKCKHX SA3bIKaX
MIPOM3HOCHUTCS TI0-pa3HoMy (y TIOPKOB - ejderxa, y y3oekos— ajdarho, y Typkmen
— ajdarxa, y kbeipre3oB— aj[pildaar, y ka3aHCKuX Tarap, y Oamikup W
aszepOaiipkanieB— ajdaha, y kaszaxoB — ajdaha va aydagar, y HoraiineB —
azdaga). IlpousHolleHHe BCeX OSTHX Ha3BaHWH TNPAKTHUYECKH OIMHAKOBO, 3a
HCKJIIOYEHHEM HEKOTOPBIX (POHETUYECKUX OCOOEHHOCTEH.

B y30ekckoii muteparype o0Opasbl JapakoHa uiau orpomHor 3meu (Yilon)
BCTPEUAIOTCA B CaMbIX PaHHUX OOpa3lax XyJ0’KeCTBEHHOro TBopuectBa. Cpenu
TaKUX TMPOU3BEACHUM - o0Opa3lbpl HApOJHOIO YCTHOIO TBOPYECTBA: TaKue
MPOM3BENICHUS, KaK SHUUKIIoNeanueckul Tpyx Maxmyzna Komrapu no TIOpKkCKuM
s3pikaM  “Devonu lug‘otit-turk” («CnoBaps Tropkckux cioB» 1071-1072 rr.),
«Kuccacu Pabry3u» (1309-1310 rr.) Hacupyanauna bBypxanynnuna ornu Paorysu.

B nacrane «Anmomuin» ajdarho — apakon ymomuuaercst 37 pas B ¢opme
“aydahor” B mpousHoOIlIEHWH OaxIld W, B OCHOBHOM, O3HadaeT MeTa(opuueckuit
o0pa3, oTpaxarommii cuiry U 1o0po. M3 ananm3a qactana «AJTOMHUID CIEIYeET,
9TO, KOTAAa JpPakOH YIOMHUHAeTCsl B JpPEBHEM Y30€KCKOM JacTaHe, OH He
TPaKTyeTCs HETaTUBHO, KaK B cKa3zkax. Ero mpeacTaBisioT Kak CUMBOJ 100pa u
cuinbl. B pacrane oOpa3 JpakoHa SBISETCS YHCTO TIOPKCKUM CHMBOJIOM,
MUA]OJTOTUYECKUM TOTEMOM, TE€pOEeM, 3allUTHHUKOM Tepos, XPaHUTEJEM,
VHUYTOXKAIOMMUM CHWJIy TPOTUBHHKA, OTPOMHBIM CYIIIECTBOM, KaparoluM

0A’rof-7 sura. [Elektron resurs]: https://www.musulmonlar.com (Murojaat sanasi: 29.05.2023)
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npenareneid. Takum 00pa3oM, yeM JpEeBHEE NPOU3BEACHUE MCKYCCTBA, TEM OoJee
MO3UTUBHBIM ObLT 00pa3 JpaKoHa.

O0pa3 npakoHa BcTpeudaeTcs B MU(DOIOTUU MOYTH BCeX HaponoB mupa. Ilo
cell JieHb HET TOYHBIX CBEJCHMM O CYHIECTBOBAHMM JTHUX JIETEHAAPHBIX H
MOTYIIECTBEHHBIX CYIIECTB Ha 3eMJie, HO HE CEKPET, YTO B JPEBHOCTU OHH ObUIH
BO3BE/ICHbI YEJIOBEUECTBOM Ha YpPOBEHb OOroB. be3ycioBHO, pakoH ObLIT JUIIb
CUMBOJIOM MOTYILIECTBA OMPEEICHHOTO HapoJa, U HE HCKIIOYEHO, YTO JPAKOH
CTaJl HETaTUBHBIM 00pa3oM I HapoJa, BOEBABILIEIO C 3TUM HApOAOM. JIpaKkoHBl,
npociarisieMble  Hapojgamu  BocTouHod  Asum  (KuTalliamu, Kopeuiamu,
AMOHLAMH), pacCMAaTPUBAIUCh KAaK  HETaTUBHBIA  00pa3  CIIaBIHCKHUMH,
€BpPONEUCKMMU U MEepCUACKMMH Hapojgamu. OOpa3 JpakoHa 3aHUMAET B
MU(DOJIOTHH TIOPKCKUX HApOJOB JBa pPa3HbIX MecTa. B HEKOTOpPBIX CKa3kax U
Mu(}ax OH BBICTYNAET KAaK OTPUIATENIbHBIA TMEPCOHAaX, a B HEKOTOPBIX
(GOJBKIOPHBIX TPUMEpPAX BBICTYNMAET KaK TOJOKHUTENbHAs CUJja, MMOMOTAaroIIas
reporo.

Bropas dacth rinaBel Ha3biBaeTcs «I'eHe3uc M cpaBHHMTEJIbHAS IBOJIIOIUS
o0pa3oB a:xXnapxo, JIOHI, JApakow». ®opMmupoBaHue oOpa3a JpaKoHa,
BOIUIOIIAIOIIETO B ce0€ HECKOJbKO JKMBOTHBIX KauecTB, B TOM 4YHCIIE
YeJIOBEYECKUIl MHTEUIEKT, BO3MOXHO, OBUIO BBI3BAHO JKEJIAHHUEM COOpaTh
HECKOJIBKO BEIYIIMX JJI TIOPKCKUX HApPOJIOB KUBOTHBIX U chopmMHUpoBaTh o0pa3
MpPOHULIATENIbHOTO MyApena. CorilacHo HCTOPUYECKUM HCTOYHMKaM, o00pa3
JpaKoHa, BCTPEYAIOMIMICS B MHU(DOJIOTUU JIPEBHUX MPOTOTIOPKCKUX HAPOJIOB,
M3HAYaJIbHO OIMUCHIBAJICS KAK MPEJICTaBUTENb J00Opa U CBETa, TBOPLA.

OpnHo n3 HauOosiee 3aMETHBIX MPOTUBOPEUUN JPAKOHA COCTOUT B TOM, UTO
MHOTJIa OH MPEJICTAeT KaK CBUPENBIM 3BEpb, @ MHOT/A KaK J0OpOXKenaTeabHOe U
MOJIE3HOE CYIIECTBO.

Taoauua 1.
IIposiBjieHHs1 APAaKOHA B MU(POJIOTHSAX PAZHBIX HAPOAOB:
Ne Buj B HAIBAHHE IPAKOHA IIpeacraBurenb MUGOIOrHN KAKOI0
Hapoaa

1. | Jlonr Kwuralicknii npakoH

2. | JIyy, Jlyc, JIpakoH MOHTOJIbCKON MU(OJIOTUH
Abapra Moroii

3. | 3meii I'opbIHbIY, JpeBHEPYCCKHI IPAKOH
Yyno-wx0

4. | Tannun, TyHaHny JIpaKkoH 3armafHOCEMUTCKUX HAPOJOB

5. | Huaxerr, ®apuup, Epmynran, JIpakoHBI CKaHIMHABCKUX HAPOJOB
Muarapacopm

6. | Tudon, Jlagon, Jlepueii 'uapacu, JlpakoHbI rpedeckoil MU(OIOTuu
ITuToH

Kuraiickuii napakoH OOBIYHO M300pakaeTcs KakK KpbUIaToe CYIIECTBO,

Malrymiee KpbUibsiMU B HeOe U YIpaBIAoIllee NPUPOAHBIMU SBJICHUSMHU, TAKUMHU
Kak obnaka u noxab. Korna B npesHem Kurtae nosiBuiioch yueHue o MmsATH KOPHSIX
COTBOpEHMUs BceneHHOM, COrjacHO €My BO3HHUKJIA KOHLECILWS APAKOHOB IISTH
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nBeToB: sinlong - 3enéuwnd, chilong - kpacusii, xuanlong - skéntend, baylong -
Oenblii 1 syuanlong - YE€pHBIN IpaKoH.

CymiecTByIOT pa3Hble MHEHUS W B3TJISA[bl HA TE€HE3UC KHUTANCKOro JpaKoHa
long u stumosoruio ciaosa long. Ilo mamemy MHeHuio, cioBo “ilon” (3mes)
(Typeukwuit s3p1k — Yilan, xasaxckuii sa3e1k — jilan, y30ekckuii s3b1k — ilon u mp.),
IIMPOKO PAaCIpOCTPAaHEHHOE BO BCEX TIOPKCKHUX SA3bIKAX W MPOU3HOCHMOE IMOYTH
OJINHAaKOBO, MOXXKHO YBHJIETh OYEHb MOXOKMMU Ha KHUTaiickoe cioBo «longy kak
dboHONOTMUECKH, TaKk M Jekcuyecku. [lo HamemMy MHEHHUIO, Y30€KCKOE CJIOBO
“ilon” siBNIIETCSL OCHOBOM KUTaMCKOTO ciioBa “long” (npakoH).

OO0pa3bl IpakOHOB MPUCYTCTBYIOT B MU(OJIOTHUIX a3MATCKUX, €BPOMEHCKUX,
WHJIUACKUX, TIOPKCKUX HApOJIOB, CEMUTCKHUX, SIMOHCKUX, CIABIHCKUX U
CKaHIMHABCKUX HapoAoB. B cdepy wuccnenoBanus oTAeNna BKIIOYEH 3I10C
«beoBynb(d», 3aHUMAOMIUNA OYEHb BAXXKHOE MECTO B KYJIbTYPHOU XU3HHU H
MCKYCCTBE €BpOMNEHCKUX HapoaoB. «beoBynb(d» — aHIIOCAKCOHCKUN MaMSITHUK,
Ha3BaHHBIN B YECTh TJIABHOTO reposi, Obut Hanucad npuMmepHo B VIII Beke. Jpakon
— OJMH W3 TJIaBHBIX MHU(DOIOTHYECKUX 00pa3oB mnpousBeneHusd. [IpousBenenue
COCTOMT W3 JBYX 4YacTeW, KaxJas W3 KOTOpPbIX IMOBECTBYET O OopnOe repost c
JIPaKOHOM  WJIA  JIPAaKOHOMOJOOHBIMU  AHTPONOMOP(GHBIMU  CYIIECTBaAMU
(I'pennenem u ero marepwto). B pasnmene wusywancs oOpa3 ApakoHa B 3IIOCE
«beoBynb(d», a Takxke TO, Kak o0pa3 npakoHa, mpomeamero u3z Kuras depes
Cpennroro Aszno no BenukoMmy MIETKOBOMY ITyTH, C W3MEHEHHSMH IOnal B
EBpomny.

JIpyroi XxapakTEpHUCTHKOM JacTaHoB HaponoB CpenHen Asnm  SBISAETCA
OMKCAaHWE BHEIIHETrO BUAA U CUJIbI TJIABHOTO repos W aHTurepoeB. OOBIYHO IS
M300paKEeHHsI CUIIBI TePOs UCIIONIb3YETCSI TPOTECKHBIN XY0KECTBEHHBIN MTPUEM TTO
OTHOUIEHUIO K €ro BparaM — MOTyYe€My BEJMKaHy, APAaKOHY U T.N. beoBynbd
M300paKeH MOTYYMM BOMHOM, TT0100HO Anmomuiry, Manacy, ['opornu, I'epakiy
U PYCCKHM OOTaThIPSIM.

TpeThss iaBa aucceprauuMu Ha3bpiBaeTcs «O0pa3 apakoHa (a:kaapxo) B
y30eKCcKO#l JuTeparype», a IepBas 4acTh TIJIaBbl IOCBSIIEHA HCCIIECIOBAHUIO
oOpaza nmpakoHa B mpousBeneHun «Kuccacu Pabrys3u: coderanue HalMOHAJILHOTO
MeHTanuTeTa u Mcnamckue uaen».

[Ipoussenenne Hacupynnuna bypxanynauna Pabrysu (konen X1 - mauano
XIV BB.), cocrosimee u3 72 paccka3oB moj HazBaHuem «Kuccacu Palrys3m»
ABJISIETCSI KPacCOYHBIM IO CHOKETy. B mNpou3BeleHHMH B HECKOJIBKUX MeCcTax
NpUCYTCTBYEeT o00pa3 3meu Yilon, koTophlii moapasymeBaeTcs, Kak IPaKOH.
Hamnpumep, B pazaene «Cudatu anb-apazuna», uto o3HayaeT «KadecTBo 3emMiam»,
YXKACHBIE JPAKOHBI IIOJ 3EMJIEM OINMCBHIBAIOTCA TakK: YeTBepThIA IUIACT 3E€MIIU
Ha3bIBaeTCa XapHa. BHyTpu Hero aackue 3Meu. Y KaXIOW 3MEHU BO PTY ThICsS4a
3yooB. Kaxnpiii 3y0 pasmepom ¢ ¢uroBoe AepeBO, M TMOA KaXKIbIM 3yOoM
BOCEMHA/I[ATh SOJIOK, MOJNHBIX sima . Kak Mbl YK€ YIOMHHAIM BBIIIE, XOTS
PaOry3u u Ha3bIBaeT CTpalIHOE MOJ3yIiee cymecTBo Yilon - 3meeit, sicHO, 4TO Ha
CaMOM JieJIe OH UMEET B BHJIYy OTPOMHOTO U 3JIOTO JpakoHa. B maHHOM ciiydae Mbl

3P a6rysumit, Hocupuamun Bypxonnmaus. “Kuccacu PaGrysuit..— T.: Eaysum, 1990. — B.13.
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MIPUIILIN K BBIBOJTY, YTO BIIUSIHUE TMIEPCUCKON KYyIbTYPBI U TUTEPATYPHI B OTY3CKOMH
MecTtHocTU Pabat Xopesma, sBisronieiics Poaunoit bypxanynauna Pa6rysu, 6bu10
MEHbIIIE, U TI0 3TON NPUYMHE TEPMHUH IPAKOH, KOTOPBIM YAaCTO HCIOJb3YeTCs B
NEPCUJICKOM SI3bIKE, B ATOM MPOU3BEACHUM HE HCIoyb3oBaics. [IpousBeneHue
OBLIIO CO3/IaHO Ha OCHOBE MOHATUH UciaMa u aatoB Kopana.

B npoussenennn Hacupyaauna Pabry3u Annax co3zain ABa THIA CYIIECTB 110
uMeHu J[xabmut u Tabnut, G0KECTBEHHBIX, HO 3JIbIX, C JIBBUHBIM U BOJYBUM
JUIOM, W CIeJal UM 3MEUHBIE W CKOPIHUOHBM XBOCTHI, M TPUBOAMUTCS YTO
JI>kaOMUT HU3BOIWUT XBOCT 3MEH, a TaOJUT HU3BOAUT XBOCT CKOPIIMOHA B aj U
HAIMlOJTHSICT 3E€MJII0 BCEMH 3MEIMH HW CKOpnHoHamu. Pabry3m B cBoeMm
npousBeneHnn «Kuccacu Pabry3m» cMAT4mI HETaTUBHOE W PE3KOE OTHOIICHHE K
3Mee 0 OTHOIICHUIO K MCIAMCKHM KaHOHAM, YTO MOXHO YBHUICTh B NPEIaHUSIX
aBTOpA, OTPAKAIOIINX MOJIOKHUTEIFHOE OTHOIIIEHHE MECTHOTO HACENEHUS K 3MesIM
u npakoHam. B pabGore Hacupynaun Pabry3u mpuBOIWT BakHOE MpeaHUe o
JIpYroM BHUJE JIpakoHa, 3Mee-cazane: “Qatig‘ un eshitdi. “Bu na turur?” teyu so‘rdi.
Aydilar: “Bu yerda bir sazan-yilon bor, tengizdin chigar. Oxshom o‘g‘urinda kimni
bo‘lsa yeyur”. Solih aydi:”Ani o‘ltursam bu xaloyiq manga ne bergaylar?” Bu iki
qarindosh ul shahar xalqinga aydilar: “Biragu kelib mundog‘ so‘zlayurlar. Ani
o‘ltursa yarim molimizni anga bergaymiz”, tedilar. Solih qo‘pdi, ikki rak’at namoz
qildi taqi duo qildi. Ul yilon yorilib o‘ldi. Ular yarim mollarin berdilar. Kelturub
Solihg‘a berdi, Solih olmadi**.

B cBoem pacckaze Hacupynnun PaOry3u uHTepnpeTupoBan obpa3 apakoHa-
3Mes IPEUMYITIECTBEHHO B IIIECTH ACTICKTaX:

Tab6auna 2.
Bujbl uHTepnperanuii 00pasa gpakoHa (3mesi) B npousBenenun «Kuccacu Padrysm».
Ne Xopoume u nzioxue Onucannblie co0bITHE
Ka4yecTBa
[TonoxurenbHbI -| TonkoBanue 3Men Kak OJHOM W3 MPHUYMH IEPBOTO MOYUTAHUSA
OTPULATENIBHBIN EBbl, a 3aTem u3rHanus EBbl u Aama U3 pasl.
[TonoxuTenbHbIN CranoBiieHneM Tmocoxa Mowces, 3aTeM TMpeBpallaeTcs B
JpakoHa U No0eXIaeT KOJAYHOB (apaoHa.
[TonoxurenbHbI 3akpbiBaeT Ablpy koBuera Hyxa (Hos) cBoum Ttemowm,
3aBJIaJIeBaCT CepillaMM HaXOSIIUXCs B KOBUETe, U €ro 0OMaH B
ITOJIYYEHUH Harpajpl.
OTtpunarenbHbIi VYrHeraer mojel B o0Opas3e CTpalIHOIO CyIIECTBa, Kak B
CKa3Kax, ¥ MOJIy4aeT 3a 3TO HaKa3aHUe OT Irepos.
ITos10XUTENBHBIN [Toka3biBaeT MecTo Bo3BeeHUs1 KaaObl.
OTpunarenbHbIi [TomeiTka checTh Ipopoka FOcyda.

Hacupynnuun bypxanyaaun PaOry3um  BoepBele BHEC B y30€KCKYHO
KJIJACCUYECKYI0 JUTepaTypy o0pa3 casaHa wid 3Meu-cazaHa (puc. 5.17,
MPWIOKEHUE) M TakKuM o0pa3oM NpPEeICTaBUII YUTATENsIM BOJHOE CYIIECTBO,
SBJIAIOLIEECS elle OJHUM TOTEMOM JIPEBHETIOPKCKUX HAPOJIOB.

52 Pa6ry3uit, Hocupynmun Bypxonymmun. «Kuccacu Pabrysuii» — T.: Esysun, 1990. — B.58.
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HuTepecHo To, 4TO poauHO# cazana Obuto Xaszapckoe (Kacmmiickoe) mope,
3emiis, MpUHaAIexkanas Kk Xope3MCKOW TeppUTOPHH, TAe Kuiu Tiopku. Ocoboe
BHUMaHHE yneneHo cazaHy u3 CpenHedl A3uM, KOTOPBIA CUMTAETCS POIUHOU
npaxkoHa. JpeBHss 3emist TypaH He 3psl cuMTaliach poJAUHON ApakoHOB. OO0 3TOM
CBUJICTEIBCTBYIOT MEUETh, 37JaHUsI U MecTa, HanpoTuB «Kanbaitn 3axoku Mopon»
OCTPOCHHBIC MpaBuTeneM Xopacana AOyn Kacum baGyp baxanyp-xanom (1446-
1457) Hemameko OT KpenocTd AHay Ha TEPPUTOPUH  COBPEMEHHOTO
TypkMenucrana, ¢ n3o0paxkeHueM Ha Qacaje IByX APAKOHOB, CMOTPAILIUX APYT
Ha Jpyra.

B npomssenaennn «Kuccacu Pabry3m» aBTOp MHTEpHpeTHpyeT 00pa3 apakoHa
B TOJIOKUTEIBHOM  CMBICIE, HWCXOId W3 HALMOHAJIBHBIX M  MECTHBIX
MIPE/ACTABICHNUI, @ HE B YUCTO OTPULATEIBHOM CMBICIE COIJIACHO PEIMTHO3HBIM
BO33peHUsAM. OH ocBelaeT MU(OIOrHYECKUd TOTEM — IPAKOH-3MEsI B TAPMOHUU C
MCJIAMCKUMH TPEJICTABICHUSMU.

Bropas uyacth rnaBbl HasbiBaeTca «TagamcMaHbl M CTATUCTHKA
U300paskeHusl IpPaKoHa B JacTaHax W auBaHax Ajaumepa Hasowm». OOpa3
JpakOHa HEOJHOKPATHO YIMOMHMHAETCA BO BCEX pOMAaHax M JacTraHax AJudiiepa
HaBou. B «Xaiipar ym-abpop», mnepBoM jgacTaHe «Xamca», 00pa3 apakoHa
yrnomuHaetcs 9 pas (5 pa3 co cioBoMm ajdaho + 4 pasa co cimoBom ajdar), obpas
yilon 3Men ymnommuaercs 17 pa3 (obpaz mor 1 pa3). B Hawanme paboTel jaH
KOMMEHTAapUl K IMEpBOMY IMpeIoKeHuo nepBon rnaBel «®artuxa» Kopana
«bucMuIaxup paxmMaHup paxum», a UMs APaKOHA YIIOMHUHAETCS B JEBSITOM asiTe
ATOr0 KOMMEHTAPHSL:

Yo‘qgki, o‘shul rishtayi gavhar baho,

Ganji ilohiyg‘a erur ajdaho,

Mp1 roBopuin o ipakoHe JleBnadane B npeasiaymux naparpagax. CormacHo
ompeneNeHnto, AaHHOMY B buOmuu, 1o HUM TIOHMMaeTcs JApakoH. B
CPETHEBEKOBOM HCKYCCTBE BpaTa aja OObIYHO H300pakaloTcs B BHJE MACTH
JleBnadpana. Anumep HaBom B cBoeM mpom3BeneHUU «Xaipar ymn-aOpop» ele
Oonbliie pa3BuBaeT 00pa3 JleBuadana ¢ TOUKH 3pEHUS PEITUTUH UCTIaM

B nBenannartoit yactu-makosat Anuiiep HaBou, roBopsi 0 mepe W JHOIAX
nepa, CpaBHUBAET €T0 C Pa3HBIMU BellaMu U oTAaeT 4yepen ilon u ajdarho - 3mee u
npakoHy. bnaromaps 3ToMy IMepo CTaHOBUTCA ITOXOKMM Ha apoOMaTHY U
BOJIIEOHYIO 3MEH0, KOTOpas TIpalMO3HO MEpeNeTaeT € OJHOW CTpaHWIlbl Ha
IPYTYIO, TIOTOMY YTO €€ PYKU M HOTU TIOHAYaTy CKPBITHL .

Bo BTropom nacrane npoussenenus «Xamca» «@Papxan u lllupun» TepMUHBI,
OTHOCSIHECS K JpakoHy, ynomuHaroTcs 70 pas (40 pa3 B Bune ajdaho + 30 pa3 B
Buje ajdar), a 3mes ynomunaetcs 9 pas (1 pa3 B oopme mor).

C XIX rnaBbl JacTaHa HauyMHAeTcsl OOpallleHue K o0pa3y JpakoHa, U OH
BBICTYTAET JUIsSI TEPOsl TJIABHBIM TMPEMSTCTBUEM Ha MYyTH K JOCTHKEHHIO 1enu. B
rnaBe XXI omuceiBaetcs, uro Papxan ornpaBuics B AonuHy ajdarho (apakona),
pasrpoMui ero, Hamen B mnemepe ajdarho (apakona) cokporuine AdpuayHa u

53Alisher Navoiy. Hayrat ul-abror. — T.: G*afur Gulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. — B.4.
> Alisher Navoiy. Hayrat ul-abror. — T.: G‘afur G‘ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. — B. 112.
% Alisher Navoiy. Hayrat ul-abror. — T.: Gafur G‘ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. — B. 247.

36



nojapuyi Bce OOraTCTBO CBOEMY OTI[y M €ro Boilcky. B konie rinaBsl dapxan
CBOMIM OCTPBIM MEUOM OTPYOaeT roJIOBY TKEIOPAHEHOMY JPAKOHY M JTOOMBACTCS
CBOEH I1EJIN.

B npoussenenun Anmmiepa HaBou «Jleiinu m MemxHyH» TEPMUH JPaKOH
ynotpebisiercss B 9 mectax (ajdar B 1 mecte) u ilon - 3mes B 2 mectax. IIpu sTom
MO3T TPUBOAUT  MH(OJIOTHYECKOE CYIIECTBO B  Pa3HbBIX, KPaCOUYHBIX
MeTa(OopUUECKHX CMBICIIAX: IpaKkoHa O0e3yMHoit 1o0BH («savdoyi ishq ajdahosi»),
HouM, cMeHstomel neHb («Vah, ne kechakim, garo baloyi, Kun ganjini ko‘mgan
ajdahoyi»; «Kun ganjin iturub ajdaholar, Tun xayli kelib qaro balolar”,“Vah tun
demakim qgaro baloyi, Kun ganjini ko‘mgan ajdahoyi»), k npounoii autu («Alloh-
alloh bu ne balodur, Kim rishtani derki ajdahodury»), x mocoxy Mowuces («Yo‘q,
yo‘gki, shubonliq ichra Muso, Ilgingda aso ham ajdaroso»), k oOpa3zy
MOSIBJISIIOIIETOCS COTIEPHUKA MEXAY BIIOONEHHBIMH — 31ech MOHum Canawmy,
xenarorieMy sxkeHuThes Ha Jleimm («Kim, mayl etibon tumap jafog‘a, Bergaylar ul
oyni ajdahoga»), anreny cmeptu («Marg ajdari chun og‘iz ochar keng, Yutmoqqa
shah-u gado erur teng»).

[Tockonbky «Jleinu 1 MemkHyH» paccKa3bIBacT HE O TEPOU3ME, a O JIIOOBH, B
JacTaHe HET CIIeH, MPU3bIBAIOIIMX Teposs K Ooro wim cxBatke. Korma B
MPOU3BEJICHUN YIOMHHAETCS HMMS CYIIEeCTBa, OHO NPUOOpPETAaeT MEePEHOCHBIN
CMBICIL.

Amumiep HaBou B cBoem mpousBeaeHuun «Cabaiim Caii€p» 22 pasza Hamnucan
cioBo ajdarho®. IlepBoHauampHO B pasjgene HAT, MOCBSIICHHOM POPOKY
Myxammeny, nABe OYKBBI «MHM», BCTPEUAIONIMECS B HWMEHU IIPOPOKA,
cpaBHUBaIOTCS ¢ AByMs ApakoHamu («Yo iki af’iyi muanbar de, Ganji zotingg‘a
iIkki ajdar de. Yo Muhammad hurufi chun ochilib, Ikki mimi etaklari osilib»). B
r7iaBe, MOCBSIICHHOW OIpENeJICHHIO CJIOBA, OH CPaBHUBAECT MEPO C JIPAKOHOM,
cosnmaronumM cokposuina («Xoma nolicha tobu ranj manga, Ajdahodek xayoli ganj
manga »), B CIeAYIOIIMX TJIaBax JlacTaHa OH CBs3ajl ApakoHa nayTuHou («Qilibon
ankabut ipini kamand, Aylamak ajdaho aning bila band»), u npuBOIUT, YTO
mo0uMas 1MOoX0Ka Ha JpakoHa, ¥ MOXKeT yOuTh u Huiiero, u kopouss («Mo‘r etar
topsa ajdaho yanglig, Shohni zor etar gado yanglig'»). Bo3mro0aeHHBIH
Hunopom, max baxpam, KoTopsiii ObUT MOJ00EH IpaKkoHy, ObUT pa3/iaBlieH caMoi
JT000BBIO — MOTYYHUM JpakoHOM, Kak mypasein («Menmudurmenki, chunki qildim
zo‘r, Ajdaho savlatimdin o‘ldi mo‘r. Emdi ishq ajdahosi zo‘r etti, Ajdahokush
tanimni mo‘r etti»), u300paxkass ApakoHa MOIIHON, HO MPOTUBOPECUMBOU U
NOJISIPHOM urypoli, oH cpaBHHBaeT Oexy, 00ib u cokposuiia (Olloh-olloh, ne
ajdahodur bu, Ajdaho demakim, balodur bu. Kim, kishi topsa ajdahodin ranj,
Ham topibdurlar ajdaho bila ganj). BonpmuHCcTBO H300pa)keHH APaKOHOB,
MpeJcTaBlIeHHBIX B AacTaHe «Cabaitn Caliép», UMEIOT MepEeHOCHOEe 3HAYeHUe, HO
OHHM HM300pa)KE€HbI B YPE3BBIYANHO KPACOYHBIX (POopMax M CpaBHEHUSAX, MOITOMY
CTOJIb KOHTPACTHBIE 00pa3bl TPYIHO HANTH B APYTrUX AacTaHax «Xamca». Cambiid
KpacuBbIii 00pa3 pakoHa B JacTaHE OMKCaH B 3TOM OeuTe:

«Qilibon ankabut ipini kamand,

%6 Anuimep Hagowii. Cabban caiiép. MAT, 20 Tommuk, 10-rom.—T: 1992, — 340 6.
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Aylamak ajdaho aning bila bandy.

To ectb Anumiep HaBou cpaBHUBAET CII0KHOCTh M OTBETCTBEHHOCTH JJaCTaHA
«Cabaiiun Caiiép» c 3amadeii «o‘rgimchak ipi bilan ajdahoni band etishy.

Amumep HaBou B cBoem npousBeaeHun «Cannu Mckanmpapu» B 29 MecTtax
yIoMsIHyJI o0pa3 apakona (23 pasza — ajdaho u 6 pas — ajdar), 11 pa3 — 3meii (3
paza — mor). MHorna nosT He yIIOMUHAET UM JIpaKOHA, HO €CTh MECTa, I/Ie OH Ha
Hero HamekaeT. Hampumep, xorzia roBopsiT o IjiaHeTax HeOa, Tuianety Muppux
(Mapc) HasbBatoT «baxpam». B kiaccnueckoil nuteparype 1uaHeTy «baxpam
Qanax» nnmu Muppux (Mapc) HazbiBaroT «HebecHbiM J[pakoHOMY.

Cratuctrka oopaszos ajdarho u ilon (nqpakoH u 3Mes1) B TBOpUECTBE AJTHIIIEpa
Hasowu:

Taoauua 3.
Penpe3enranus o6pa3a qpakona (ajdarho ) B npousBenennn Ajmiiepa
Hasou«Xamca»
Ne | HazBanue nacrana Ajdarho llon
1. | Xaiipar ynb-A6pop 9 pa3 (tepmunamu ajdaho 5 pas + ajdar | 17 pa3 (B oOpase
4 paza) mor 1 pa3)
2. | ®apxan u Hlupun 70 pa3 (40 pa3 ajdaho +30 pa3 ajdar ) 9 pa3 (1 pa3 B
dbopme mor)
3. | Jleitin u MemkuyH 9-tu mectax ajdaho (1-m mecre ajdar) | 2 pasa
4. | Cabaiiu Caiiép 22 paza
5. | Capmu Uckannapu 29 pa3 (23 pa3 ajdaho u 6 pa3 ajdar) 11 pa3 (3 paza
mor )
B nacrane “Jlucon yr-Taiip”
6. | Jlucon yr-Taiip 5 pa3 (1 pas ajdar ) | 5 pa3
B ncTopnyecKux Npou3BeIeHNsIX
7. | Tapuxu aHOMO U XyKamo 7 pa3 3 paza
8. | Tapuxu mynyku Apkam 1 pa3 (Zahhok binni Marodis) 1 pa3
3AKJIIOYEHHUE

B pe3synbraTe Hamero ucciieI0BaHus Mbl IPUIILIN K CJIEIYIOIIUM BbIBOJAM:

1.B nuteparype HapomoB Mupa oOpa3 JpakoHa SBISIETCS HauOoJliee
MOMYJISIPHBIM U PACTIPOCTPAHEHHBIM CPEU NPYTUX MHUQPOJIOTHUECKUX CYIIECTB U
n3o0pakennit xumep. Pazmuunbie ero (Gopmbl CymiecTBylOT B MHUGDOJIOTHH U
JUTEpAType HAPOJOB C JPEBHEM HCTOpHEN U KyIbTypoil. DTo MudUUeckoe
CyIIECTBO 3a(PUKCUPOBAHO B TOTEMHCTHUYECKUX BO33PECHUSIX, (OIBKIOpE W
JIUTEPATYPE HAPOJOB, pacCIHoJIO)KEHHbIX Ha Bemukom IllenkoBoMm 1myTH,
CHUCTEMaTU3UPOBAaHBl BapuUaHThl oOpasza, 3amedyaTieHO B CO3HAaHWUM Hapoja Kak
MOTYIIECTBEHHOE CYILIECTBO.

2.Pa3BuTHe MaTepuaibHBIX U JYXOBHBIX JIBUKECHUU M KYJbTYPHBIX CBSI3€H Ha
Benukom IllenkoBOoM MyTH BBI3BAJIO MUTPALMI0 MHU(OJOTUUECKUX CHOKETOB U
00pa3oB W3 OJIHOTO peruoHa B Jpyrou. TpexkoHeuHble Tpudbl, 3aBE3CHHHIC B
Kuraii u3 @epranpl, NOCTENEHHO TMOSABUWJIWCH B BUIE JIOIIAJCH-APAKOHOB
(Jlonrma). 3nauenne Bemukoro IllenkoBoro mytw ObUIO OecrpelieIEHTHHIM B
pa3BUTHH 00pa3a ApaKkoHa.

38



3. Ilo noBoay sTumonoruu ciosa Ajdarho O6bu1M U3yyeHBI MHEHUS O TOM, YTO
€ro OCHOBA MPUHAJICKUT MEPCUJCKUM WU TIOPKCKUM SI3bIKaM, U B pe3yjbTaTe
ObLT caenaH BBIBOJ, 4TO cjoBo ‘“‘ajdarho” mpou3onuio oOT MNEepCHACKOTO.
HenornyHo, 4to HEKOTOpHIE YUYEHBIE CBA3BIBAIOT JIEKCEMblI aza/aja C TIOPKCKUM
riarojom ozdirmog/azdirmoq “yo‘ldan urmoq, yo‘ldan ozdirmoq”, o3Hadaronum
«cOuBaTh C MYTH, COBpallaTh C MyTW», U CBS3BIBAIOT C JIPAKOHOM, KOTOPBI
TPaAKTYETCs KaK MOJIOKUTENbHBIN 00pa3 B IPEBHETIOPKCKON MUGOIIOTHH.

4. Kornma moyro u3ydaiyd KUTaCKOTO JApakoHa, ObUT ClieJlaH BBIBOM, YTO €T0
TCHE3MC HaAmpsIMyI CBs3aH ¢ 00pa3oM JpeBHETO NpOTOTIOpKcKoro ajdarho
npakoHa. Kpome Toro, ¢hoHeTHUECKHE U JIEKCHYECKHUE 0COOCHHOCTH ciioBa “long”
OYeHb OJIM3KH TIOPKCKOMY CIIOBY “ilon”, m B TO e BpeMs CTajJo MU3BECTHO, YTO
npeBHeKUTaiickue “long” (mpakoHBI) CBsS3aHBl C I[IAMaHU3MOM, BOJSHBIMH
xepebraMu 1 Mudamu 0 IpaKOHBHUX JIOHIAJAX, KOTOPhIE UMEIOT 0c000€ MECTO B
KyJIbType TIOPKCKUX HAPOJIOB.

5. TlopoOHO MpoaHATM3UPOBAH OJIUH M3 CAMBIX CIIOPHBIX ACTIEKTOB JIpaKOHA
— MPUYUHBI €r0 WHOTJa HETaTUBHOM, a WHOTJIAa U TO3UTHUBHON WHTEPIpETAIIUU.
YcranoBieHo, 4To o0pa3 JpakoHa MPEUMYIIECTBEHHO HETaTUBEH B €BPOIEHCKOMH,
CIIaBSHCKOWM, CEMUTCKOW U TMEepCUACKON MHUDOIOTHH, a TMO3UTHUBEH Y
JPEBHETIOPKCKOTO, KHUTANCKOTO, SIMOHCKOTO, KOPEWCKOTr0 HAapoJOB, a TaKXKe Yy
uHaehckux miaemeH CeBepHold AMepukH. J[pakoHbI B CIaBIHCKOM (OJIBKIOPE HE
MIPEACTABISUIA BCEJICHCKOW YTPO3BI ISl YEJIOBEYECTBA, WX TJIABHBIM 00pa3zom
MIPEACTABISUIA B BUJIC TUPATOB.

6. Korma Obutn u3ydeHbl U300paKEHHUS 3MEU M JIPAKOHA, BBIACHWIOCH, YTO
MIPOUCXOXKJICHUE ATUX JBYX CYIIECTB OAMHAKOBO. B MHQoIOrn MHOTHX HapOIOB
o0Opa3 3Men OOBIYHO UMEET TO )K€ 3HaueHHWe, 4TO U 00pa3 JpaKoHa, U OTHOCHTCS K
OHOMY cCymiecTBY. [IpakThueckm BO BCEX PEIUTHSAX MHUpa 00pa3 3Meu WM
JpaKoHa npuobpeTaeT BaxkHOEe MU(DOIOTHYECKOE U CUMBOJIUYECKOe 3HaUeHne. OH
MOKET TPOSIBIIATHCS B PA3IMYHBIX aCMEKTax, TAKMX KaK MYApPOCTb, 3HAHUE, 3J10,
100po, TOCTIOJCTBO, a CHUMBOJHMYECKHE TIPOSBICHUS OTOrO0 00pasza Takke
OTpPaXEHBI B XPUCTHAHCTBE, NyJJau3Me U HCIIaMe.

7. B nmacrane «Anmomwuiny o0pa3 apakoHa ynomuHaetcsi 37 pa3 B (opme
“aydahor”. «Aliaxop» B 31I0CE MPUHIMITMAIIBHO OTJIMYAETCS OT 00pasa JApakoHa B
CKa3Kax M KJIACCHUYECKOMW y30€KCKOM JIMTepaType U BOIUIOIIEH MPEUMYIIIECTBEHHO
KaKk TIOJIOKUTEIbHBIM CUMBOJ J00pa. ToT (akt, 4TO nApakoH B JacTaHe
«AJTIOMUIID) BBICTYITAE€T HA CTOPOHE CHII J100pa, ABISETCS JTOKAa3aTEIHCTBOM TOTO,
YTO KOPHHU JacTaHa yXOJST B OUCHb JpeBHUE BpeMeHa. [loTomy 4TO, cOryiacHO
MIPEACTABIICHUSIM JPEBHUX TIOPKOB, JPAKOHBI W 3MeH OBUIM CHUMBOJAMHU J00pa,
MYAPOCTH ¥ BEYHOCTH.

8. C uenplo ompeaeieHus HBOJIONMM o0paza JpakoHAa CHUCTEMAaTHYECKU
M3YJaINCh W aHAJU3MPOBAJINCh O00pa3bl JpakoHa B KymbTypax Kwuras,
Haxogduerocss B Havane Bemukoro IllenkoBoro mytu, u EBpombl, sBIsStOIIENCA
KOHIIOM 3TOTr0 myTH. CpaBHUBAIMCH JIPAKOHBI U XUMEPHI B KUTANCKON MU(DOIIOTHH,
JPaKoOHBI U ca3araHbl B y30€KCKoOW MuQOJIOTHH, NpakoHbl B smoce «beoBynbd»
€BPOTMENCKUX HapOoJIOB. bbUIM BBISBICHBI WX YHHUKAIbHBIE W OTIMYUTEIHHBIC
ACTIEKTHI.
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9. B pacckaze Hacupynmuna Pabry3u «Kuccacu Pabrysm» o0pa3 mpakona
ynomuHaetrcs 39 paz B ¢opme “yilon”. Crano sicHo, uyTo 00pa3 JIpakoHa
MHTEPIIPETUPOBAJICS B IIECTH KOHTEKCTaX: 1. 3Mmes, kak nmpuunHa u3rHanus Momo
Havo u Odam Ato (EBsl u Anama) u3 pad. 2. Kak nmocox Mowuces, a 3aTemMm Kak
qy70 MpeBpaiieHus B apakona. 3. Kak cmacurens: mpemoTBpamiaeT koBuer Hyxa
(Hos) ot 3aTomnenwus. 4. B cka3kax B BUJIE€ CTPAIIHOTO CYIIIECTBA, TPHYHNHSIONIETO
Bpen oM. 5. Kak mociaHHUK, TMOKa3aBIIMi MecTo Bo3BeaeHus KaaObl. 6. Kak
CYIIECTBO, IBITABIIETOCS ChecTh popoka KOcyda.

10. Anmmep HaBom wdame Bcero mpuBoama oOpa3 ajdarho ngpakona B
npousBeAeHun «Xamcay. Hanpumep, B nacrane «Xaiipat yi-aOpop» HCIOJIb30BaH
9 pa3 obpa3 ajdarho u 17 pa3 obpa3s ilon, B nacrane «®apxan u Hlupuna» - 70 pa3
ajdarho u 9 pas ilon, B gacrane «Jletimm u Memxkayn» - 9 pa3 ajdarho u 2 pasa
ilon, B nmacrane «CabOaiim Caii€p» - ajdarho 22 pasa, B nmacrane «Camyiu
Wckanmapu» - ajdarho 29 pasz u ilon 11 pa3. Taxke mo3T 5 pa3 HCIOIb30BaI
obpa3 ajdarho wu 5 pa3 ob6pa3s ilon B cBoem nmacrtane «JIucoH yrt-taiip», 1 pas
o6pa3 ilon B cBoeM uctopuyeckoM mnpousBeneHun «Tapuxu Mynyku Ampkam», 7
pa3 oopa3 ajdarho wu 3 pasza oopas ilon B cBoem npoussenennu «Tapuxu AHOUIO
Ba XyKaMo».

11. B nuBane «l'apan® yc-curap», SBISIOMEMCS TEPBBIM JTUBAHOM
MIPOMU3BEACHUS «Xa30MH yJI-MaOHHit», 03T 7 pa3 ucmoib3yet oopas ajdarho, a 9
pa3 — oOpa3 ilon; Bo Bropom nuBane «HaBomup yur-ma6o6» - 17 pa3 oOpas
ajdarho u 6 pa3 o0pa3 ilon; B TperbeM nauBaHe «basoiie yi-BacaT» HCIOJb30BaH
obpa3 ajdarho 10 pa3 u o6pa3 ilon 2 pa3a; B yeTBepToM quBaHe «®DaBouy yiib-
Kubap» npowusBeneHus «Xa3ouH yJI-MaoHH» OH oOpaimajics k oopas ajdarho 6
pa3 u k o0Opa3y ilon 4 paza.

12. Anumep HaBom TpakToBal JpakoHa B JacTaHaX «Xamca» TIJIaBHbIM
00pa3oM Kak OTHEJBIMIAIICTO, YPE3BBIYaiHO OMACHOTO M CTPAITHOTO JUISl JIFOJICH,
HAIIOMHUHAIOIIETO CBOCH TMAacThi0 00 aje, OXpaHSIOIIEr0 COKPOBHINA, a B €r0
MO3TUYCCKUX JIMBAHAX JPAKOH MHTEPIPETUPOBAH Kak MeTtadopuueckuil oOpas, B
nByx Buaax: 1) cumBon Hadc; 2) CHMBOJ BOJIOC WJIM JIOKOHA BO3JIOOJICHHOM.
[TpumeuatenbHo, uto Anumep HaBou B cBoux npousBenenusx «Tapuxu aHOuE Ba
Xykamo» U « Tapuxu MyJTyKu Apkamy» TIpeICTaBrI 00pa3 JIpakoHa Kak peasbHOTo,
MOTYIIIECTBEHHOTO CYIIECTBA, JCHCTBUTEIHLHO CYIISCTBOBABIIETO B JKU3HH: OH
omnucall MECTO, TZI€ OH WJ, KaKk OH ObLI YOUT, €Clii K€ K HEMY OTHOCHJIHCH
XOPOIIO, TO OH OBLT MOCTYITHBIM U TOTUNHSIICS YCTOBEKY.
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INTRODUCTION (abstract of the PhD dissertation)

The aim of the research is to determine the function of the dragon symbol in
the culture of the peoples of the Great Silk Road in Uzbek folklore and written
literature, compare it with the image in the epic of the peoples of China and
Europe, identify its harmonious, common and different aspects.

The tasks of the research:

to determine the system and phenomenon of the development of
Interpretations associated with the dragon in the dominant epic plots in the culture
and literature of the peoples of the countries located along the Great Silk Road;

to substantiate the change in the mythological images of long, drakon and
ajdarho based on the place of creation, migration direction, mythological features
and local territorial influences;

to study the transfer of the image of ajdarho (dragon) from the literature of
Chinese, Turkic or European peoples to the culture of other peoples, the process of
returning in an improved form after mental changes, to prove the uniqueness of the
characters of the dragon, yuho and sazagan in the cycle of dastans “Alpomish” and
“Gorogli” in Uzbek literature;

to reveal the images of the dragon from a comparative and statistical point of
view in ancient sources about the Chinese dragon (long), the great epic of the
European peoples “Beowulf”, as well as in “Kissasi Rabguzi” by Nasiruddin
Rabguzi, the dastan “Khamsa”, and the divans from “Khazoin ul-maoni” by
Alisher Navoi.

The object of the research were sources related to the cultural and
philosophical views of the Great Silk Road, folklore, mythology and literature of
the Uzbek, Chinese and European peoples, the dastan “Alpomish”, “Kissasi
Rabguzi” by Nasiruddin Rabguzi, dastans, divans and historical works of Alisher
Navoi.

The scientific novelty of the research is as follows:

based on the fact that in ancient Uzbek folklore, the image of a dragon was a
symbol of goodness and power, under the influence of Greek mythology, Islam
and Persian culture, the image was modernized and began to acquire a negative
meaning;

the etymology of the word ajdarho (dragon) is associated with the ancient
Dari language, and the etymology of the word “Long” is phonetically and lexically
close to the Turkic word “ilon” (snake);

it was proved that the history of the origin of the images of ilon (snake) and
ajdarho (dragon) in Uzbek literature are connected with each other, and in many
cases both images are based on the same concept and are considered as deified
intelligent beings;

a comparison is made of the interpretations of the image of the dragon in
Uzbek folklore, in the dastan “Alpomish” with the dragons (long) of the
mythology of China, located at the beginning of the Great Silk Road, and the
dragons of the epic “Beowulf”, an ancient and rare literary monument of the
peoples of Europe, completing the Silk Road, and the wandering evolutionary
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processes of dragon images were revealed from the point of view of time, text and
individuality.

Implementation of the research results. Based on research related to the
interpretation of the image of the dragon in Uzbek literature in the Great Silk Road
aspect:

conclusions on the comparison of the interpretation of the dragon image in
Uzbek folklore, in the dastan “Alpomish” with the dragons (longs) of the
mythology of China, located at the beginning of the Great Silk Road and the
dragons of the epic “Beowulf”, ancient and rare literary monument of the peoples
of Europe, completing the Silk Road, and revealed the wandering evolutionary
processes of dragon images from the point of view of time, text and individuality
were used in the implementation of the fundamental project FA-F1-O05-No.
‘Study of Karakalpak folklore and literary studies”, carried out in 2017-2020 at the
Karakalpak Research Institute of Humanities of the Karakalpak branch of the
Academy of Sciences of the Republic of Uzbekistan (certificate No. 132/2 of the
Karakalpak Research Institute of Humanities of the Karakalpak branch of the
Academy of Sciences of the Republic of Uzbekistan as of February 2, 2024). As a
result, the history of the emergence of the dragon image in folklore, the stages of
its development, its role in folklore, aspects of its embodiment, as both a positive
and negative image were substantiated;

the etymology of the word ajdarho belongs to the ancient Dari language, the
etymology of the word “long” (Chinese dragon) in terms of phonetics and
lexicology 1is close to the Turkic word “ilon”, the first written information about
the dragon - ajdarho was found in the inscriptions of Ancient Egypt and in the
dastans of the Sumerian-Babylonian peoples, and scientific conclusions and
materials about the image of ajdarho presented in the mythology of one people in a
positive aspect, and negatively interpreted in the mythology of another people were
used in the implementation of the project PZ-2020042022 - Creation of a
linguodidactic electronic platform for Turkic languages, completed in 2021-2023
within the framework of the State Scientific and Technical Program (certificate
No. 04 / 1-902 of the Tashkent State University of Uzbek Language and Literature
named after Alisher Navoi as of April 8, 2024). As a result, the concept of the
“Great Silk Road” has become one of the most striking phenomena in the history
of mankind, a magical and fantastic symbolism in the literature and mythology of
the peoples of the countries located on the Great Silk Road. The roads had their
own characteristics, thanks to the migration of cultural and educational ideas, an
expansion of information was achieved that this image became the dominant
mythological image;

in ancient Uzbek folklore, the image of ajdarho (dragon) was predominantly a
symbol of goodness and power, under the influence of Greek mythology, Islam
and Persian culture, the image was modernized and began to acquire a negative
meaning, these findings were used in lectures given at the classes of the literary
circle “Sadogat” at the Samarkand regional branch of the Writers’ Union of
Uzbekistan (certificate No. 57 of the Writers’ Union of Uzbekistan as of May 15,
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2022). As a result, the popular science activities of the literary circle were provided
and enriched with new sources;

the conclusions that in Uzbek literature the history of the origin of the images
of ilon and ajdarho - the snake and the dragon - are connected with each other, in
many cases both images are based on the same concept and are considered as
deified intelligent beings, were used by the National Television and Radio
Company of Uzbekistan when creating the scripts for the television programs
“Assalom Samargand” and “Uchqun”, which were aired in January 2024
(certificate No. 01-07/81 of the Samarkand Regional Television and Radio
Company as of April 26, 2024). The study provided information that dragons,
glorified by the peoples of East Asia (Chinese, Koreans, Japanese) as a positive
Image, are considered a negative image by the Slavic, European and Persian
peoples; in the mythology of the Turkic peoples, the image of the dragon has two
interpretations: in some fairy tales and myths, it is a negative character, and in
some folklore examples, it is reported that it is considered a positive force that
helps the hero.

Approbation of the research results. The results of the dissertation work
were presented in the form of reports at 1 international conferences and 8
republican scientific and theoretical conferences, and on the international sites.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion and a list of references. The total volume
of the dissertation is 156 pages (176 pages with appendices).
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